PREFACE TO THE FIRST EDITION 


The abstruse ideas of region and philo- 
ssophy have an unerring appeal when clothed 
1n homely imagery Great truths are easily 
comprehended when expressed through a simple 
figure or simhtude The homehness of the 
outer crust endows the core of the teaching 
with an effortless familianty, ensurmg its 
usefulness in the day to day hfe of religious 
practice Parables therefore occupy a most 
important place 1n the teachings of the samts 
and seers Jesus and Muhammad, Buddha, 
and the Vedic Sages have again and again 
adopted the allegorical method of presentation 
as an effective way of religious instruction 
In this respect they have widely differed from 
‘professional philosophers and theologians The 
Bible tells us that when Jesus delivered one 
of his parables ‘the people were astonished at 
his doctrine, for he taught as one having 
authority and not as the scribes’ The direct- 
ness of appeal inherent in parables 1s well borne 
out by this observation. Another point 
about the way in which the great Teachers 
taught deserves mention here. When Jesus 
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taught tho gathered crowd his first parable, he 
was questioned by his disciples as to the 
propriety of speaking to the multitude in 
paribles His reply was that by so domg he 
had thrown a veil over the inner import, 
mauling it difficult of comprehension by all 
except those who really cared to understand 

This should not be taben as an indication of 
| narrow conservatism in his outlooh, on the 
contrary, 16 points out only the excellence of 
the methodology adopted by true and great 
Teachers of men Easy winning mabes the 
prizo always cheap The Mahabharata hands 
down to us an ancient tradition which advises. 
teachers to part with the great truths of 
religion only to earnest enquirers The motive 
of Jesus was not different from this Sri Rama 

krishna, the spiritual teacher par excellence 
that he was, however, does not make any 
effort to mihe his parables obscure , the morals 
they convey he on the surface Many of hi5 
parables are drawn from orditary domestie 
and social life, customary with the people who 

dived around him. Same he hsddlevised.on 

the módel of Purimeé siones vBut rail hare 
a humorbiié vemdand ithear roveineds 46 his 
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consummate wit and keenness of observatibn. 
We hope this collection of the parables’ 
published for the first time m separate book 
form will be of service to all who wish to get 
some acquaintance with the fundamentals of 
"spiritual life through the interesting medium 
of parables and stories 
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PREFACE TO THE SECOND EDITION 


The present volume 1s an nmprovement, 
quite a large unprovement upon The Parables 
of Srv Ramalrishna, which was first published 
in Angust, 1943 It will be noticed that the 
name of the book has been changed a little 
This change has been necessitated because of 
the incorporation of new matter in the book 
Now, apart from an exhaustive collection of 
the parables of the Master, we have here a 
bumper harvest of his tales as well 

The addition of the tales has been thought 
needful because the distinction between a tale 
and % parable—as they are understood from 
the standpoint of a profound spintual preceptor 
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and an eager aspirant—is often insignificant. 
With them a fale becomes 2 parable as eanly 
as a tadpole a frog Secondly, the element of 
didacticism, which makes the primary difference 
between a tale and a parable ıs equally 
pronounced in both the tales and parables of 
the Master Agam, though generally the 
tales of the Master are based on facts of 
his own or others’ expenence 1n life, yet the 
strange eye with which they are seen and the 
mystic way they are narrated give them all 

a more or less parabolic stamp 

For the convenience of the readers, the 

tales and the parables have been brought under 
different groupings according to the spin 

they stronply evince But these groupings 

should not be taken as rigid and absolute, for, 
lube the facets of a gem, there are several 

aspects to a tale or parable of the Master 

To make the collection exhaustive we 

have freely used different books of the Rama- 
knshna Vivekananda literature of which 

The Gospel of Sr: Ramakrishna has supplied 

the main bulk We have taken that version 

of a tale or a parable—for, several of them have 

more than one version (all of them authentic 
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being spoken by the Master in different con 
texts)—which 1s mote pleasant and richer with 
story element 

We have also added in this edition an 
Introduction which gives a short account of 
tbe life and teachings of Sr Ramakrishna 

We beheve tbat this enlarged edition will 
be of gieater use and benefit to all readers 
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SRI RAMAKRISHNA 
A Short Account of His Life and Teachings 


Os February 18 1836 was born in India a God man 
who has come to be known as Sri Ramokrishna— 
a name which spontancously evohes in the minds of 
millions of Hindus heart full adoration and love Above 
the din and confusion of modern hfe we hear the clarion 
call of Sn Ramakrishna directing our attention to the 
deeper verities of existence 
The hfe of Sri Ramakrishna though devotd of 
spectacular events ıs filled with spiritual romance of the 
rarest type The filty one years of his mortal existence 
give us vivid stories of religion 1n. practice Durmg these 
years he constantly lived on the exalted plane of God 
consciousness The natural tendency of bis mind was to 
soar above the phenomena of the world Ib seems to the 
reader of his biography that he brought down his mind 
with utmost dffüculty to the ordinary level : order 
to talk with men and women His eiyings ote not those 
of alearned man but pages from the Book of Life 
written with the fmd of hs own experiences nnd 
realisations Hs utterences have upon them the badge 


of authonty 
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Su Ramakrishna was born of poor parents faying in 
a wayside village’ of Bengal His father was foll of 
piety and never deviated from the path of truth He 
was dispossessed of his ancestral house and property as he 
refused to bear false witness £o the advantage of his land 
lord He observed all the strict disciplines of the life of 
a Brahmin, devoting most of the time to prayers and 
meditation as enjoined by his religion He was content! 
to lead a life of utter simpheity, prictically depending 
upon God for his daily food and other necessities of life 
The mother was full of womanly grace and her heart 
overflowed with the sweet milh of kindness for her neigh 
bour» Many s time she would turn over ber own meal 
to the poor and needy and thus starve for the whole day 
She was always respected by the villagers for the crystal 
sincenty of her character and the total absenco of guile and 
other sordid traits of worldly nature Sn Ramakrishna, like 
other lads of lus age was full of fun and lfe mischtevous 
and charming, with a feminine grace be preserved to the 
end of his hfe He was &dored and petted by the 
young girls and women of the villagé They found in 
him s kindred and understanding spint It was e dream 
of his childhood as he told later on to be reborn as n 
little Brahmin widow a lover of Enshns who would 
vist her in her house Sri Ramakrishna showed during 
the years of bis childbood a presocious understanding 


1, Named hamarpulur in the Hoo,ls district. 
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of the deeper mystenes of the spititual realm He mani- 
Tested supreme indifference to the education imparted, 
w the mhol Tt did not proceed heyand tha most 
rudimentary stage He used to say, later on that books 
are fetters which impede the free expression of the soul 
But even at that early age he possessod great wisdom 
One day during that period of his life, he gave in a learn 
ed assembly of the Pundits & simple solution to n 
intricate problem of theology which had been puzzling 
the brains of those astute book worms This profound 
wisdom uttered in simple words and coming directly from 
this soul characterised all his later sayings The soul 3 the 
fountain of all knowledge and wisdom, but in the commo 
alty 1 13 covered by a thick pall of ignorance created by 
-our so-called experiences of life But simple and artless 
saints, hhe a Christ or a Ramakrishna always have had 
accoss to this perennial fountainbead of knowledge Sri 
Bamalmshna took special delight in studying and heanng 
abont the great heroes and heroines of the Hindu religious 
-epics Stories of saints 2nd association. with them always 
-set his imagination on fire and created an exalted state of 
4nd He often played truant from school The simple 
"lage had an extensive mango grove where he would 
repair with his schoolmatea and enact dramas selecting 
episodes from the Ramayana and the Mahabharata The 
boy, with his clear skin, beantifal flowing locks, charming 
oce and independent spirit, would always play the lead- 
ang parts, He also showed efficiency 1n clay modelling 
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At the age of mue Sri Ramaknshna lost his father 
This event which cast a gloom over the whole famly, 
made the boy more thoughtful and serious Now and 
then he was found strolling alone m the mango grove 
Or the cremation ground His serious nature though 
hidden under the thin film of boyish merriment perhaps 
got a glimpse of the transitonness of human life After 
that he became more attached to his mother and every 
day spent some time with her assisting her in the household 
worl, and daily worship in the family chapel He thought- 
1$ hus duty to lessen the burden of lus mother s grief and 
to infuso mto her melancholy Ife whatever joy and 
consolation he could Instinctively be shrank from- 
objects and ideas that might prove obstacles to his future 
spiritual progress His first spiritual ecstasy was the 
outcome of his innate artistic nature Observing the 
fhght of a flock of cranes with their snow white wings- 
Sbimmg against the background of the sky covered with 
dark rain clouds he lost physical consciousness and sud 
afterwards that he had felt in that state an ineffable 
peace More than once during the period of boyhood 
he experienced the bliss of spintuxl ecstasy evoked by the 


contemplation of divine ideas. 

At the age of seventeen Sri Ramakrishna came. 
to Calcutis then the metropohtan city of India where 
ins elder brother conducted a Sanskrit scademy To the 
earnest request of his brother to continue his studies 
1n keeping with the tradition of the Brahmunical ancestry, 
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tbe boy made the spirited and s gnificant reply Brother, 
what shall I do with a mere bread winning education? 
I shall rather acquire that wisdom which will allumine my 
heart and in getting which ono 13 satisfied forever 
In his vivid imagination he saw the scholars of Calcutta 
devoid of wisdom scrambling for recognition and power 
Regarding the merely intellectual Pandits without $ 
ligher idealism he would say lateron They are like 
vultures who soar high on the wings of their undisciplined 
intellect having their attention fixed all tho time on 
tl o carrion of name fame and wealth 
The 1 fo of Sr Ramakrishna took a new turn when 
l1 e was engaged as a priest in a temple where the Deity is 
worshipped as the Divine Mother of the Universe under 
the name of hal Seated before tle graceful basalt 
image he would often ash Iimself Is this image filled 
with the indwelling presence of God ? Or 18 1t mere stone 
devod of hfe and spint worsh pped by countless devotees 
from time immemorial? Now and then a kind of 
&eept osm wanld creap wta his saul and fill lus mnd 
with intense agony But 11s mborn intu t on revealed to 
him the evanescent nature of the objects of sense 
enjoyment and the presence of a deeper rethty behind the 
plenomena. He conce ved of God as our Eternal Mother 
who 1s ever ready to grant us the priceless boon of diving 
wisdom if we only tarn our gaze from the shadowy objects. 
of this world Fora few days he worsh pped the Dety 
following the rituals and ceremon es of hus ancestors But 
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tus was a con! not to be satisfied with a mère mechanical 
observance of religion. He erayed for the vision of God 
Soon before the onrush of his fervour formal tres of 
religion. were swept away Henceforth bis worship 
consisted of the passionate cry and prayer of à child pained 
at the separation from his beloyed Mother. For hours he 
would sing the songs composed by seers of God Tears 
then would flow continuously from Ins eyes. He would 
weep and pray O Mother! SVhereart Thon? Boreal 
‘Thyself to me Many devotees before me obtained Thy 
grace. Am Ia wretch that Thou dost not come to me? 
Pleasure wealth friends enjoyments—I do not want any 
of these only desire to see Thee Mother He spent 
day and night in such agonising prayer Words of a 
worldly nature would singe sit were bis ears Often 
people would be amazed to see him rollingon the ground 
and rubbing hs face sgainst the sand with the prteous 
wail Another day 1s spent im yain Mother for I have 
not seen Thee! Another day ot this short life bas passed 
and I have not real sed the Truth! In another mood he 
would sit before the Deity and say to Her Art Thou 
trae Mother or: 1$ all a fiction of the mnd—mere poetry 
without any reality ? If Thou dost exist why can I not 
see Thea? Is relimon then & phantasy a mere castle in 
the ur? Scarcely would these words pass fis bps when 
ina flash he would recollect the lives of saints who had 
actually seen God in thus. hfe She cant be a mere 
freak of human umgination the young worshipper would 
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think, " thero are pooplo who have actually seen Her 
Then why can't I seo Her? Life i! pissing away 
One day is gone followed by another, never to 
return Exory day I am drawing much newer to 
death But where 1s my Mother? The scriptures say 
tbat there 1s only one thing to be sought in. this hfe snd 
that 1s God — Without Him life is unbearable a mockery 
When God 13 realised, life has a meaning tf 19 a pleasure, 
a veritabla garden of ease Therefore in pursuit of God 
sincere devotees renounce the world and sicnfice their 
hves What i tms hfe worth if I am to drag on a 
miserable existenco from day today without tapping the 
eternal source of Immortality and Bliss?’ Thoughts 
like these would only increase his longing and make him 
redouble his efforts to realise God — As a consequence he 
was blossed with the realisation of God Regarding this 
God vision he sud, later on to Swam Vivekunanda 
* Yes, my child, I have seen God only more intensely 
than I see you J have talked to God and more intensely 
than I am talking to you — Sri Ramakrishna used to 
emphasise that if an aspirant shows the same attachment 
to God as the muser feels for hts hoarded treasure the 
devoted wife for her beloved husband and the holpless 
ebild for its affectionate mother God ıs sure to reveal 
Humself to such s fervent soul in three days 

A tremendous statement for these modern times 
Yes, he has aeen God! Nat as an extracosmic Being not 
ag the personification of moral law, but ns the very 
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drip ss necessities of life, and sleep he left out altogether 
He bad only one burning pasion, the vision of God 
With such a mund he practised different rituals and 
ceremanies as Lud down by Hinduism for spmtual unfold 
ment. There also he came to the realisation that 
different paths lead to the same goal. 
j The frends and relatives of Sn Ramaknshna, unable 
to realise the meaning of his God intoxicated state, thought 
that he had fallen a victim to lunacy In human society 
one who does not share the insanity of bis neighbours 1s 
atigmatised ns insane So they thought that marrage with 
a suitable girl would help bum to get bach his normal 
state of mind. To this suggestion Sn Ramakrishna gave 
Ins willing consent seeing in 1t also the hand of Providence 
When later on the wife a pure maiden of sixteen, came 
1o her husband st the Temple of Dakshineswar where 
hna practised bis austenties the sunt knelt 
= before her and sud, The Divine Mother has shown 
iy & every womsn is Her manifestation Therefore 
ma tht all women as the images of the Divine 
think of you as such But I am 
Mother ren If you hke you can drag me 
d Hin tho worldly plane Ths gul dunng her 
down "2 seg to pray to God, saying O God 
childhoods parer as white and fragrant as yonder 
mako Py ars i a statn even on the moon bnt make 
tube-ros® ` pls. In the twinkling of an eye she 
my bie $ tbe state of her husband s mind and sud with 
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liumility that she had no deare to drag hım down from 
the spmtual heights all that she wanted was tho 
privilege of lying near him as his attendant and disciple 
When asked about instruction Sn Ramıknshna sad 
* God is everybody s beloved just as the moon 13 dear to 
every child Everyone has an equal nght to pray to 
Him Out of His grace Ho manifests Himself to all who 
call upon Him. You tod will ses Him if you but pray 
to Him Hencoforth the two souls ved together in the 
temple garden as the sharers of many divine visions Not 
for a moment would either of them think of any worldly 
relationship One night the wife since adored as the 
Holy Mother by the numerous devotees of Sn Rama 

Lruhna, asked lum while masegng bus body How da 
you look upon me? Sri Ramaknshna rephed without & 
moments hesitation The Mother who is worshipped 
in the Templo is the mother who has given birth to this 
body and is now living in the temple garden and She 
again is massaging my feet at this moment Verily I 
always lool, upon you as the visible representation of the 
Bussful Mother Thus Sri Ramakrishna showed by his 
own hfe that the mind of a man dwelling in God becomes 
totally free from all sex relationship The same mind 

which feels a physical urge dunng the lower state sees the 
vision of the Divine at the higher level Lust 1s not inherent 

1n an object it is only an 1dea of the impure mind 

Hitherto Sri Ramalmshnas vision of God was 
Imted to a Persons] Deity whom he worshipped 
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substratum of onr being, the indwelling presence in 
all, in whom all human and moral relationships reack 
their culmination His vision of God was not a remote 
entity of theology nor the vague dream of a poet, but the 
irresistible content of his inner experience Is ıt not & 
great inspiration to haow that a man of our own times 
could assert that he had seen God, when humanity a3 a 
whole seems to be moving away from the deeper aspect of 
life? The first impression even a casual reader of the 
life and gospel of 811 Ramakrishna gets 15 that God 13 not, 
after all, an unrealisable object living behmd the clouds, 
but our dearest and nearest possession 1n whom we live, 
move, and have our being There i truly such a thing 
as God realisation in this life 

Sri Ramaknsbns s first vision of God as we have just 
seen, was the result of his passionate prayer and fervent 
desire He did not follow any particular ritual or cere- 
mony laid down by the scriptures Thus he showed that 
the realisation of God 1s perfectly possible through earnest 
ness alone even if one be not affiliated with any church 
or religious orgamsation — Later on the desire arose in 
his mind to follow different paths of Hinduism through 
tha mtuals prescribed by various teachers for the vision of 
God Andit may be remarked here that whenever be 
followed any particular method of discipline, he poured 
his entire heart into 16 

He was a great sctentist in the realm of spirituality 
He followed to the very letter the disciplines and 
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austerities laud down by his relgion Jake all true 
scientists he knew that the success of an experiment 
depends upon the scrupulous observance of is laws. 
Ho did not spare himself at all m that direction 
Purity became the vory breath of his life Nothing could 
persuade hum to deviate even by & hairs breadth from 
the path of truth in thought deed and word To learn 
bumihty he would go the house of a panah at dead of 
night and clean the d rty places with his long hair He 
knew that the two great impediments of spiritual] fe were 
lust and gold He looked upon all women ns the 
manifestation of the Blessed Mother of the Universe and 
his body would writhe in pain if he touched a com even 
in sleep Asa result of deep d scrimtnation he could not 
soe any difference between gold and clay and found them 
both equally worthless for the reslsation of Truth 
Absolutely trustful of the Divine Providence who hears 
even the footfall of an ant he lived from moment to 
moment depending upon God and without worrying as to 
what he should eat and drink the next day His life became 
a perfect example of res gnaton and self surrender to 
a higher Power who ever cares for our needs His entire 
phymeal nnd nervous system became atiuned to such 
a high state of consciousness that any contact with objects 
or thoughts of a worldly nature would give him a strong 
reaction of pain and suffenng His zeal for the vision of 
God which ate him up day by day beggars all desenption 
While practising spiritual disciplines he forgot food and 
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drink as necessities of life and sleep he left out altogether 
He had only one burning passion, the vision of God 
With such a mind he practwed different mbuals and 
ceremonies as laid down by Hinduism for spiritual unfold 
ment There also he came to the realisation that 
different paths lead to the same goal 

The friends and relatives of Sn Ramaknshna unable 
to realise the meaning of his God intoxtcated state thought 
that he had fallen a victim to lunacy In human society 
one who does not share the insanity of bis neighbours 19 
stigmatised as insane So they thought that marnage with 
a sutable girl would help bim to get back bis normal 
state of mind. To this suggestion Sn Ramakrishna gave 
his willing consent, seeing init also the hand of Providence 
When later on the wife & pure maiden of sixteen, came 
to her husband at the Temple of Dakshineswar where 
Sn Ramakrishna prachsed bis austenttes. the saint knelt 


down belore her and said The Diyine Mother has shown 
Therefore 
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me that every woman 1s Her mamıfestation 
I look npon all women as the images of the Divine 
Mother I also think of you as such But I am 
at your disposal If you hke you can drag me 
down to the worldly plane This girl dunng her 
childhood, used to pray to God, saying O God 
make my character as white and fragrant as yonder 
tube rose Thore i 8 stain even on the moon but make 
my Ife stamnlass In the twinkling of an eyo she 
understood the state of her husband s mind and said with 
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humility that sho had no desre to dmg‘him down from 
tho spiritual heights all that she wanted was the 
privilege of living near him as bis attendant and disciple 
When asked about instruction, Sri Ramakrishna said, 
" God is everybody's boloved, Jost as the moon is dear to 
every child. Everyone has an equal right to pray to 
Him Out of His grace He manifests Himself to all who 
call upon Him, Yon, too, will see Him if you but pray 
to Him” Henecforth the two souls hved together in tho 
temple garden as the sharers of many divine visions Not 
for a moment would either of them think of any worldly 
relationship One might the wife, since adored as the 
Holy Mother bv tho numerous devotees of Sn Rama 
krishna, asked him while massaging his body, ‘How do 
you look upon me?" Sri Ramaknshna reped without a 
moments hesitation, "The Mother who is worshipped 
in the Temple 1s the mother who has given birth to this 
body and 1s now living in the temple-garden, and Sho 
again is massaging my feet at this moment Venly I 
always looh upon you as the visible representation of the 
Blissful Mother" Thus Sri Ramakrishna showed by his 
own life that the mind of a man dwelling in God becomes 
totally free from all sex relationship The same mind 
which feets a physical urge during the lower state sees the 
viston of the Divine at the higher level Lust1s not mherent 
1n an object 16 1 only an idea of tha impure mind 
Hitherto Sm Ramalmshna’s vision óf God wes 
Iumited to a Personal Dety whom he worshipped 
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the Truth of Ins forefathers as laid down in thy Vedas” 
" Reahty ıs One: Sages call It by various names” 
Su Ramakrishna also used to say in his own simple and 
inimitable way “Different opinions are but different 
Paths, and the goal ıs one and the same’ Rituals and 
ceremonies found in all great ancient religions are 
external but necessary steps of spiritual growth They 
are indispensable for most aspirants during the lower 
stages of evolution — Like the husks protecting the kernel 
and falling off when the seed germinates, the ntuals and 
ceremonies also protect the aspirants during the e«rher 
stages and drop off when the Divine Love awakens in 
their heart 

Having attained the goal of human birth namely 
the realisation of Truth Sri Ramakrishna became eager 
to share with all this vision of joy and peace All reli 
gious experiences ultimately end in mysticism But this 
inspired prophet of tne nineteenth century was unlike the 
mystics who generally go by that name He did not 
enter into a cave or lead the hfe of a recluse to enjoy, 
for himself, the bliss of bis meditation He realised that 
he had become an instrument in the hand of God to help 
Jus fellow human bemgs Thus he wanted one and all to 
partake of the joy of bis realisation Many a time he 
prayed thus to the Divine Mother, ''Do not make me, 
O Mother, & cross grained, pain hugging recluse I want 
to enjoy the world seeing m it Thy manifestation’ 
Drawn by the aroma of his transfigured exstence people 
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step by step, into tho deepest mysteries of spintual hfa. 
Tt may be noted here that the teacher did not impose upon 
the student any blind faith nor demend from him enforced 
allegience Sri Ramaknsbna, through his superior 
intellect, satisfied the demands of his. disciple g inquisitive 
mnd Under the direction of his teacher, Swam Viveka 
nanda became the leader of a group of young men who, 
later on took the vow of dedicating their lives to the 
realisation of Truth and service to humamty 
For a quarter of a century this God man prevched his 
gospel of God hfe Never did he refuse anyone the solace 
of his instructions if the seeker was earnest about them 
He sud, Where mil you find God except in min? Man 
13 the highest mamifestetion of the Divine I will give 
up twenty thousand such bodies to help one man Itis 
glorious to help even one man Durmg that period 
of hig spiritual ministration, never a word of condemnation 
escaped from his blessed lps He was incapable of seeing 
evil in others His whole personelity wes transfused 
with love and compassion Bowing before even the fallen 
woman whom society looks down upon as a stoner, he 
would say, Thou art also the manifestation of the 
Divine Mother In one form thou arb standing m the 
street and im another form thou art worshipped in the 
temple J salute Thee As a result of his constant 
teaching he was attacked with cancer of the throat, 
Even when it became almost impossible for him to swallow 
liquid food, he could not send away any eager enquirer 
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without somo words of solace One day dunng this 
porod n Logi remarked that he could easily cure himsolf 
through his Loga powers ty concentrating on the throat. 
Quick came the reply ' How can my mind which has 
been myen to God bo directed again to this cage of flesh 
and I lood? Swami Vivekananda bogged htm to pray to 
God for the cure of Ins ailment Such a prayer for 
his own physical body was nn impossibility for Sn 
Ramaknshny But at the earnest importumity of his 
dseple ho rolaxed After a while ho sid to Swami 
Vivohannnds Yos at your request I prayed to the 
Mother O Mother on account of pain I cannot eat any 
thing through this mouth Please relieve my pain if 1t bo 
Thy plesgure She showed you all to me and mid Why 
are you not eating through all these mouths? This 19 
a demonstration of bow the realisat on of God frees the 
soul from the I mitations of tho body Ab last on the 
16th of August. 1856 Sn Ramakrishna uttering thesacred 
name of his beloved God entered into a state of spiritus? 
ecstasy from which his mind never came back to the 
mortal plane of existence 

Thus there lived in our nge a man who saw God 
faco to face Having realised the fountain of D vine 
Love he rad ated love for all without any national or 
geographical limits. Every particle of his being was 
filled with God consciousness Though living in this 
world he seemed to be a man of the other world The 
inan in him was completely transformed into God 
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Ot such the Vedas declare He who realises Truth 
Becomes one with Truth By the vision of the Divine 
anan hunself becomes Divine 
The life and teachtngs of this God man have a 
tremendous significance for the people of modern fimes 
Living during the transitional period of the nineteenth 
«century when science was most arrogant and prachang 
austerities 1n a suburb of Calcutta the most materialistic 
city of India Sm Ramokrishna demonstrated that ideal 
spiritual hfe 19 always possible and that 16 19 not the 
monopoly of any particular nge The revelation of God 
takes place at all times and the wind of Divine Mercy 
never ceases fo blow Who could live who could 
breathe if God did not form the very core of our exist- 
ence? Disciplines ld down by religion can be practised 
even today if we have the requisite earnestness and the 
vision of Truth reveled fo man ın olden times cannot bo 
denied to us now il we are eager forit On account of its 
*ranscendental experiences the life of Sr Ramakrishna 15 
5 great challengo to the narrow outlook of our generation 
The reader of his life finds undemable assurance that the 
highest vision of God ıs accessible to all as ıt hes been 
given to him one of our own times His life and realisa- 
tron 13 not clouded in the haze of mystery and tradition 
but has been well mfted in the bght of modern reason. 
The essence of the scientific method consists of experi 
mentation observation and verification The science of 
mehmon called Loga by the Hindus is based upon this 
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method Bn Ramaknsbns as a great Yoo: oxponmente? 
with the gpiritual laws without accepting them in blind 
fth He observed bis own reactions and then came to 
cortun conclusions. Tho Hindus challenge othera alsa to 
verify these by their own oxperimentations and observa 
hoos = Roligton 13 not occultism or so called mystica, 
but & lugher way of life 

God Sn Ramakrishna has taught us is not the 
toonopoly of any religion or creed, but the common 
property of all. Ho is tho loving Tather of mankind. He 
1$ not only an extracosmic Being but He permeates the 
entire universo as intelbgenco and consciousness. Hoi 
present everywhere from the blade of grasa to Brahma. 
as the tambst essenco of all He is the Lafe and Sub- 
stratum of all entities from the atom to the highest- 
Prophet The same infinito expanse of rater forms 
the basis of tho froth, bubbles and mountain high 
wayes. The difference between man and man and 
between other animate and inanimate objects. hes in the 
degree of divine manifestation When God isinvolved 
Ho m the gmin of sand. and when He is fully evolved 
He ıs Jesus Chrst Through our strvings and our 
struggles we are approaching the Central Truth Art, 
Smence and Religion are but different expressions of 
Truth But one can understand ıt only when one has 


realised ‘the Unity of Existence 
Has God any form? Or is He formless? God 13 both 
with and without form and yet transcends both He alone 
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can say what else He is God with form and God 
without form are hhe ice and water When water freezes 
into 1ce 1t has form When the same ice 13 melted into 
water, all form is lost God with form snd without form 
are not two different beings He whois with form 1s also 
without form To a devotee, the worshipper of a Personal 
God, He manifests Humself in various forms Just thm 
of nshoreless ocoun—an Infinite expanse of water—no land 
visible ın any direction only here and there are visible 
blocks of ico formed by intense cold Similarly under 
the intensifying influence of the deep devotion of His 
worshipper the Infinite reduces Himself as it were, into 
the Fimte and appears before him as a Being with form 
Again, as on the appearance of the sun the 1ce melts awry, 
so with the awakening of Knowledge God with form 
melts away into the Formless The water of the ocean 
when viewed from a distance appears to have a darh blue 
colour but becomes colourless when taken im the hand 
m the same way God ıs also associated with a definite 
colour and complexion from a distance but He : the 
attributeless Truth when the deyotee merges in Him. 
Religion does not consist of dogmas and creeds It is 
Reahsation Itis being and becoming No one can ever 
put any finality upon Gods nature It is beyond the 
conception of our relative mind We grasp only a limited 
aspect of God according to our mental development Sn 
Ramakrishna used to say that everything 1n the world— 
the words of saints the statements of the scrrptures—ha 
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been polluted ithe food thrown from the mouth but God 
alone 1s unpolluted as no human tongue has been able to 
describo fully what Heis — His nature can be known only 
in the silent depth of our heart Again. Sri Ramaknshnt 
said that onco a doll made of salt wanted to measure the 
depth of the ocean but nosooner did it touch the water 
than it melted in the ocean How could 1f tell about the 
depth ? Similarly. neither the mind nor words can express 
the real nature of God when the aspirant bas merged in 
Hım  Atextof tho Vediseays Tho words come Inch 
with the mind vainly trying to express what Truth 13 
What 3s the relation of God to man? This 1s the moot 
quest on of relimon Sn Ramakrishna sud in a simple way, 
that when we consider ourselves as physical berngs then 
God is the Master and the Father and we are His servants 
or children When we look upon ourselves as embodied 
souls then God 13 the Universal Soul and we are Its 
emanations. Lile fire and its sparks God and man 
possess the same attributes and qualities But when we 
think of ourselves as Spirit. then wo are identical with 
God~the one and the same Spirit birthless deathless 
causeless gnd infinite Prof Max Muller wrote that 
Sn Ramakrishnas simple words and illustrations have 
such a force of directness and srresistibity because Ins 
mund was unspoiled by any academic education They 
were the outcome of his direct experience 
The four cardinal pomts of Sr Ramakrıshne sa 
teachings are the Oneness of Existence Divinity of Man 
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Unity of God, and the Harmony of Religions Tho entwe 
universe is one—not only ss & stretch of matter or idea 
but also as Indivisible Spirit The multipheity of names 
and forms crested by our ignorance, vanishes at the dawn 
of Divine Knowledge. The cherished treasures of human 
Progress such as love understanding, unselfishness and 
other ethical principles can be expluned only from the 
standpoint of this Unity — Otherwise there 1s no room 
for fellow feeling in a world of multipheity, governed by 
Tifeless natural Jaws This Unity comprehends oll objects 
animate and animate as well es men and angels 

Man is divine by nature — Either as created in the 
unge of God or as His spark or as one wth Him, 
the essential nature of man can never lose this perfection 
There ,s no such thing as sin which can change the 
quality of the soul The wicked action of 2 man may 
impose a veil upon his divine nature but can never 
destroy ıt God exsts in us as potentis and possibility 
An action 19 called good or moral that helps us to 
recscover this hidden Divinity And an action 19 immoral 
or bad which conjures up before us the appearance of 
mánioldness The expenences we gather at the physical 
mental or aesthetic level do not belong to our real sonl 
‘They may be called, z& best a mixture of Truth and 
falsehood. Through this inscrutable ignorance we behave 
ad uf we were corporeal beings We have hypnohsed 
ourselves into thinking that we are imperfect and limited 
and that we exist in time and space, subject to the law of 
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causibon The am of religion 13 to dehypnot se ourselves 
and make us sware of our divine heritage 

God 13 one and indivisible The different gods of 
religion and mythology are but different aspects of the 
Absolute ss comprehended by finite human minds, 
Father m Heaven just and moral Governor [ternal 
Spit Nirvana or the extinction of desires Light 
Law etc are but different facets of the one Godhead 
He 3s all these and infinitely more than the human 
mund can think ‘The God that 1s defined as the goal of 
different religions 13 only the highest reading of the 
Absolute by the finite human mind nnd expressed through 
imperfect human language 

The greatest contribution of Sri Ramakrishna to the 
modern world torn by theological quarrels 1s the 
Harmony of Religions Each great ancient rel gion bas 
three steps namely mtual mythology and plulosopby 
‘The first two are the externals of religion and philosophy 
3 itg basg There can never be any un formity in rituals 
and mythologies. These are the abstract :deas of 
philosophy made concrete for the grasp of ordinary minds 
They are to be mren up when the soul through its 
purty and discipline 1s able to comprehend the essence 
of religion. " Religious quarrels arise when we insist tl at 
the externals of religion are to behept forever As Swamt 
Vivehaninda used tosay a man must be born in a church 
but be must not d ein a church There never as beon 
my religion or your rebmon my national rel gion or your 
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His diverse aspects to satisfy the manifold demands of 
human minds One day s young disciple criticised before 
hmm the questionable methods of a religious sect Sri 
Ramaknshna said, " That 1s also a pathway to reach God. 
To enter a house there are many doors There are front- 
doors side doors and there is alsos back door But you 
need nob go in by that door" As a result of his 
@piritual experiences he came to the conclusion that there 
are not only many mansions in the Father's House, but 
thora are also many doors leading thereto 
What is the utility of religous expertences in our 
daily and practical life ? If man were only an animal with 
eating, drinking and sleeping propensities satisfied with 
a little display of reason and the solution of soma 
intellectual problems, then, perhaps, there would be no 
meaning in hig excursion info the realm of Spirit But 
the infinite nature of the human soul can never be happy 
with the finite experiences of life Through the travail of 
our finite experience and knowledge we ate trying to 
reach the Infinite, The whole life of man 13 tho play of 
the Infimte in the finite Therefore any experience of 
hfe devoid of the touch of tho Divine 1s barren and futile 
The drab and grey of life can be illummed by the sunnse 
glow of divine expertence, It invests hfe mth a new 
meanmg and dignity Whst does it avail a man if he 
gains the whole world but loses his soul? Nothing else 
matters if the touch of God 19 felt in our daily activities 
And what else does matter if we do not feel that 


xin 


temple and the farm yard The closter and the laboratory, 
the temple and the studio, the cell and the market-place 
are equally fit places of worship To accept life affer 
transcending its lmitations is the last divine sacrifice 
To labour ts to pray To baye and hold is as stern a 
trust as to qutt and svod = Life itself is Region True 
to this ideal of its patron Saint the Ramaknshua Mission 
has the twin methods of diserpliae namely work and 
‘worship , or rather its members say that ‘work 1 
worship One day when young Swann Vivekananda 
begged hts Master to grant him the boon of a spimtual 
ecstasy 1n which the disciple could keep hts mind for four 
or five days together coming down occasionally to the 
physical plane for s few minates to pat some morsels of 
food Eri Ramaknshna answered reproachfully, Why are 
you so ansious fo see God with your eyes closed? Cant 
you seo Him with your eyes open? Worship God through 
suffering humanity 

Great Prophets hke Sri Ramakrishna are born now 
and then to demonstrate the eternal truths of Religion 
There may be nothing new in what he preached and 
taught Without him Hindu religion would have been 
equally valid today as ıt has been for the past thousands 
of years The scriptural texts without htm, would have 
earned equal weight with students who care for them 
But ım 8n Ramaknshna we have the reyealer and modern 
interpreter of the spiritual truths about which our minds 
may bein doubt for want of actual demonstration. Lake 
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the giant American hichory tree be stands raising lus 
head above tho storms of doubt and scepticism Ho hag 
laid emphasis on those aspects of religion which wo can 
grasp and follow in our modern duly liie Above all he 
ts a figure in history and ins hfe 1s not obscured by 
doubtful myths Ho stands as tho justification of nof 
only the Hindu faith but of the lifo of the Spit in 
general His revhsations furnish us with the master hey 
by which we can unlock every door in the mansion of 
Spit His tewchings act he a powerful searchlight 
hy which we cain see through the mummertes and 
externals of religion and discern ita innermost essence 
"This Prophet of tho nineteenth century did not found 
any cult nor did he show a new path to salvation When 
under the relentless sledge hammer blows of modern 
thought our cherished ideals of the time honoured anctent 
fatths began to crumble, Sn Ramakrishna by his own 
life has demonstrated the validity and truth of the 
Prophets and Saviours of the past and thus restored the 
falling edsfice of Religion upon a new and more secure 
foundation ^ 


* An address delivered by Suami Nikh lananda at New York 
on the occasion of the Sri Tamkrishna Cente ary in 1936 
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THIS IS INDEED THE WORLD! 


Pree NCL Hnday! brought a bull-calf here 
f| Isaw, one day, that he had tied it 
with a rope in the garden’, so 
that 16 might graze there I asked 
him, “Hriday, why do you tie the calf there 
every day 2” * Uncle" he said, “Iam gomg to 
send the calf to our village When ıt grows 
‘strong I shall yoheit to the plough As soon 
as I heard these words I was stunned to thinh 
“How inscrutable ıs tha play of the Divine 
Maya!  Kamarpuhur? and Sihore* are so far 
away from Calcutta! This poor calf must go all 
that way. Then if will grow, and at length ut 
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will be yohed to the plough This is indeed 
the world! This tus!mdeed maya!’ I fell 
unconscious Only after a long time did I 
regain consqiousness~ c 1 (i) 


s! — IN THIS FOREST OF THE WORLD — ^, 

pour a (01 Y 
CE a man was going through a forest, 
(D when three robbers fell'upon him and 
robbed him of all his possessions s One of the 
robbers sud,!“ What's the use of keeping this 
manalve? Sosajing, be was about to lull him 
wth his sword, when the ssecond robber 
interrupted him, saying "Oh!no! What is the 
use of killing ham ? Tie him hand and foot and 
leave him here.” The robbérs bound his bands 
and feet and went away : After & whia the 
third robbef returned and said to the man: 
“Ab, Lam sorry Are you hurt? I will release 
you from your bouds ” Aftér setting the inan 
free the thief said * Come mth me I will take 
you to the public highway ' After a long time 
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they reached the road. At this the man said: 
“Sir, you have been very good to me Come 
with me to my house.” “Oh, no!" the robber 
replied. “I can't gothere The police will 
lnow it" p" 

Thus world itself 1s the forest The three 
robbers prowling here are sattva, rajas, and. 
tamas. It ıs they that rob a'man of the 
Knowledge of Truth. Tamas wants to destroy 
hun Rayas binds him ‘to the world But 
sattva rescues him from tho clutches of. rajas 
and tamas Under the protection of sattva, man 
4s rescued from anger, passion and other evil 
effects of tamas. Further, sattva loosens 
the bonds of the world But sattva also 18 
9 robber. It cannot give him the ultimate 
Knowledge of Truth, though it shows him 
thes road lending to the Supreme Abode of 
God Setting him on the path, sattya tells, 
him: “Look yonder. There 1s your home." 
Even sattva is far away from the knowledge 


of Brahman i " (3) 
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? .'1: WHAT THE WORLD * 
`: "MAKES OF MAN AND MeN 
Pus pode eee cte er qus 
8 a boy, at Kaiatpolnr, I loved Ram 
+ "Málliok dearly: Bat afterwards, when he 
PR here, I: couldn't" touch” him, ^ Ram 
Mallick and I were great friends during our 
boyhood. We -were'together day and night; 
we slept together. : ‘At that time I was‘sixteen 
or seventeen years'old. People used to say, 
“Tf one of them ‘were a'woman they would 
marry each other.” Both of us used to play 
at his house. I'remember those days very 
wel. -His-relatives used to'comie riding im 
palanquins. "Now he has a shop'at-Ohanak. 
I seht- for him many & timo;'he came here the 
Other day and spent two days. ‘-Ram said he 
had no children’; he ‘brought’ up his nephew; 
but‘the boy died. ‘He told me this ith’ a 
sigh; his eyes were filled with tears; he was 
grief stricken for his nephew. He said further 
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that since they had no children of their own, 
all hus wife's affection had been turned to the 
nephew She was completely overwhelmed 
with grief Ram said to her “You are crazy 
What will you gain by gneving? Do you 
want to go to Benares? You see,he called 
his wife crazy Gnef for the boy totally 
‘diluted’ him I found he had no stuff withm 


hin I couldn’t touch him (3) 
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WHEN THEY ARE ANNOYED " 
ae C 7 v 
Ra OU see, we don’t take any collechon 
Oa during the performance at ont 
place Jadu’s* mother says to me, 
A “Other sadhus always sask for 
money, but you do not.” Worldly people feel 
annoyed if they have to spend money 
A theatrical performance was being given 
at a certam place Aman felt a great desire 
to tahe a seat and see ıt He peeped 1n and 
saw that a collection was being taken from the 
audience Quietly he shpped away Another 
performance was beng given at some other 
place He’ went there and, mguiring, found 
that no collection would be tahen There was 
a great rush of people He elbowed his way 
through the crowd and reached the centre of 
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thd hall! ;There he picked out a ‘nice seat for 
himself; twirled hist móustaches, Iand! sat 
through the performance! 19 i (4) 
uote hy o cf i , 
u ç} o WHEN ALL'TEETH FELL 2! 
JE dE eq j ' 
nai me tell you a story. A man used (to 
7 célebraterthe Durga»,Puja at his house 
with great pomp :Goats were sacnficed from 
sunnse to sunset {!;But after a few yéars the 
sacrifice was not so imposing Then some 
one saidVto thin, “Hows i5, sir, that the 
sacrifice at ymw place haythecomé stich a tame 
affair?" " Don t vou see?" he said “ My teeth 


are gon6mow Milly! — 4 ^a9 
ahad osi! pt ^ auf yg > 
tl: THERE ARE ÍSÜCH MEN INDEED! 
Apud o tort t s 


T.18 Kot mentioned im their “ Science’ 
ad), rihhf/ God cán stake ! human form, so 
hot! canjthey beleve ıt? Thete are such 
meniindeed{r > luicds . 
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1 (Listen to n story. A! man''said ito his 
friend; “I have just seen’ a house fall down 
with a terrific crash:” : Now,:-the:'friand ‘tò 
whom he told this had received an English 
education. He said::“ Just a minute. Let me 
look it up in the newspaper?” He read the 
paper but-could not find the news of a house 
falling down with 2 crash.‘ Thereupoh he said 
to his friend:-“ Well, I don't.believe you.c:It 
isi't in the-paper; so it is'all.false." «^ «-111 (6) 
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b1: | THEJACKAL THAT WON'T.LEAVE?. «4 
'*^ THE COMPANY OF^A^ZBULLOCK o3 


Qu SE i eS acre S ntes dore 


: á 
DM 
(Der a jackal saw a bullóck and would 
+ not give up his company. The bullock 
roamed about and the jackal followed him. The 
jackal thought: “There hang the bullock’s 
testicles: Sometime or bther.they will drop fo 
the ground and L shall eat :them’ "2 When the 
bullock.slept^.on the ground, the'ijsckal.lay 
down too, and when the bullock rhoved ábont; g 
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the jackal followed him. Many days passed ix 
thisr way, :but ' the! bullook's !testicles stall 
clung to his body.: The jackal:mwent: away 
disappointed. : oth : 

* That also happens to flatterers. They think 
that the rich man will loosen his:purse-strings 
for them. :But rit is very difficult to ‘got 


' Ed 


anything from him. Tm " am 
gu jon aut 
n THE PLUNDERERS WHO GO NN 
ABOUT AS RELIGIOUS un 


mm E 


qae was a goldsmith who'kept a jewelry 

‘shop. He looked like a great devotee, a 
true -Vaishnava, with bedds round his neck, 
rosary in his hand, and the holy marks on his 
forehead. Naturally people trusted him and 
came to his shop on business. They thought 
that, being such a pious man, he would never 
cheat them. Whenever a party of customers 
entered the shop, they would hear one of his 
craftsmen say, ‘Kesava! Kesaval’ Another 


aga 


Tales and Parables 


would say aftér a while, *Gópal! Gopal! Then 
a third would matter, “Han! Han!’ Finally 
someone would say, ‘Hara! Haral’ Now these 
are as you know, different names of God 
Hearmg ad much ¢chéntang of God s names the 
customers naturally thoüght that this gold 
ginith must be a very superior person But can 
you guess the goldsmith s true intention? The 
man who said ' Kesava! Kesava! meant toash, 
* Who are these2—Who ate these customers ? 
The man who said ‘Gopal! Gopal! conveyed 
the idea that the customers were merely a 
herd of cows That was the estimate heforiied 
of them after the exéhangelofz few words 
The man who said 5Han! Han! asked, Since 
they areno better than a herdiaf dows, then 
may we rob them? He who said ‘Him! 
Harai! gayéihis assent] meanmg by these 
words, Do rob by all means,:simce ‘they arè 
merecows!* wyj 
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eo 1 noa joda p ! o> 
í D» HOW THEY QUARREL! eno e 
jd EA 1 7 4 
| T 1s not good to say that what we ourselves 
j : think of God 1s the only truth;and what 
others think ıs: falses that because we 
think, of God as formless, therefore He as 
forthless and cannot have any form, that 
because we think of God as having :formj 
therefore He has fori and cannot be formless 
Can a man really fathom God's nature? J 
| This kind of friction exists between thé 
Vaishnavas and the Sahtas The Vaishnava 
sys, ‘My Kesava 1s the only Saviour , Where 
as the Sahte insists, ‘My Bhagavati ıs the 
only Saviour’ 

Once I took Vaishnavacharan? to Mathur” 
Babu Mathur welconted him mth great 
=- >» n ~ tt + 

3 | Acon emporary of Sei Bamakr 1} na 
2 The tonan lao of Pam Bermast the foundress of the 


Kal Te ple at Dale! neswar there Sri Ramalrishna 
lived bad à Z kit Sadhana Íu 
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courtesy and fed him from silver plates Now, 
‘Vaishnavacharan was a very learned Vaishnava. 
aud an orthodox devotee of his sect Mathur, 
on the other hand, was a devotee of the 
Divine Mother Ther were engaged m a 
fnendly discussion when suddenly Vaishnava- 
charan sad, “Kesava 1s the only Saviour” No 
sooner did Mathur hear this than his face 
became red with anger and he blurted out, 
"You rascal!" He was a Sakta. Wasn't 1t 
natural for him to sav hhe that? I gave 
Vaishnavacharan a nudge! (9) 


-A WORLDLING IS A POOR EXPONENT 
O* THE SASTRAS 


qi MAN wanted to engage a Bhagarata 

;" pandit who could explain the Bhagarata 
to him His fnend said “I know of an 
excellent pand:t But there 1s one difficulty 
he does 5 great deal of farmmng He has four 
ploughs and eight bullocks and asalways busy 
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with them, he has no leisure” There upon 
the man said “TI don’t care for a pandit who 
has no lasure Iam not looking for a Bhagavata 
scholar burdened with ploughs and bullochs 
I want a pandit who can really expound the 
sacred bool to mo". E / Q0) 


i ELDER THE PUMPKIN CUTTER j 


«Um must have seen the sort of elderly man 
who lives in a family and 1s always ready, 
day and night, to entertain the children He 
sits in the ‘parlour and smokes the hubble 
bubble With nothing in particular to do, he 
leads a lazy life Now and again he goes 
to the inner court and cuts a pumpkin, for 
since women do not cut pumpkins, they send 
the children to ash him to come and do it 
This is the extent of his usefulness—hence his 
nichname, * Elder, the pumpkin cutter * 
He is neither a man of the world nor à 
devotea of God That ıs not good (11) 
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1 1 5 ^ 
cf "THERE IS"NEED FOR EVERYTHING 


4 [Nd ed 
T [eso people are needed too 
í 


Af one time ‘the tenants of an estate 
became unruly The landlord had to send 
Golak Choudhury, who was a ruffian He 
was such a hard administrator that the tenants 
trembled ht the very mention of the name 

There ıs the need for everything Once 
Sita said to her husband * “Rama, 1t would be 
grand if évery house m Ayodhya were a 
mansion! I find many houses are old and 
dilapidated’ “But, my dear," said Rama, “af 
all the houses were beautifnl ones, what would 
the masons do?’ God has created all hinds 
of things He has created good trees, and 
poisonous plants and weeds as well Among 
the animals thére are gbod, bad, and al) 
kinds [ of ;creatures— tigers, lions, snakes, 


and so on e ` (13) 
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THERE ARE MEN AND MEN :! triet 
H ‘a ^ gne 
qi EN may be divided into four classes: 
those bound by»the fetters of'thé 
world, the seekers after liberation, the hberated 
and the everfree. > { £m 
Among the everfree ‘ve may count sages 
lhe Narada. They lhve;in«the world dor 
the good of others,;to teach men sprtual 
truths. ' i 
Those in bondage are sunk in worldliness 
and forgetful of God Not even by mistake do 
they think of God; ' 
\ The seekers after liberation want to free 
themselves from attachment,to the world 
Some of them succeed and others do not 
The hberated souls, such as the Sadhus 
and Mahatmas, are not entangled 1n the world, 
in ‘woman and gold’ Ther minds are free 
from worldliness Besides they always meditate 
on the Lotus Feet of God 
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Suppose a net has been cast into a lake to 
catch fish Some fish are so clever that they are 
never caught in the net They are lhe the 
averfres « But most of the fish are entangled 
1n the net ! Some of them try to free them- 
selves from ıt, and ‘they are like those who 
seek liberation But not all the fish that 
struggle succeed <A very few do jump out of 
the net, making a big splash in the wnter. 
Then the fishermen shout, ‘Look! There 
goes a big one!’ But most of the fish caught 
an the net cannot escape, nor do they make 
any effort to get out On the contrary, they 
burrow into the mud with the net in their 
mouths and he there quietly, thinking, ‘We 
need not fear any more, we are quite 
safe here’ But the poor things do not know 
that the fishermen will drag them out with 
the net These are hke the men bound to 
the world i £ I J aa) 

t 
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The Bane of Worldliness 
THE ROOT OF ALL TROUBLES 


N a certain place the fishermen were 
catching fish A Inte swooped 
down and snatched a fish At the 
sight of the fish, about a thousand 
crows chased the kite and made a great noise 
with their cawing Whichever way the lito 
flew with the fish, the crows followed it 
"The Jute flew to the south and the crows 
followed 16 there The kite flew to the north 
and still the crows followed after it The 
kite went east and west, but with the same 
result As the Inte began to fly abont in 
confusion, lo, the fish dropped from 1ts mouth 

The crows at once let the lite alone and flew 
after the fish, Thus relieved of 1ts worres, the 
inte sat on the branch of a tree and thought 

‘That wretched fish was at the root of all my 
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troubles I have now got nd of it and 
therefore Tam ‘at peace }h Oi 20 

As long as a man has the fish, that 15, 
worldly desires, he must perform actions and. 
consequently suffer from worry, anxiety, and 
restlessness No sooner:does he kenounce 
‘hese desires than his activities fall away and 
thb enjoys peace of sóul Bo üa 
horas ! $i 


ALL FOR A SINGLE PIECE OF LOIN CLOTH 
r i kakia tha 


sADHU under the instruction of his Gurd 

[^ built for himself a small shéd, thatched. 
witht leaves, at 2 distance from the hauntsiof 
imh He began Jus devotiona) exercises in this 
hut. Now, every morning after ablution ''hé 
ryould hang Ins wet cloth land thé kaupma 
(lom cloth) on'a tree close to the hut, to' dry 
them 'One day on Ins return fróm the neigh- 
béuring village) which he’would «visit ito beg 
fòr hisudaily food, he' found that'thu rats had 
xut holes m his Kadpina’ ( Sò thd next day he 
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was! obligedsto go:to the: village'for a. fresh 
one (A. few days later, the sadhu spread bus 
loxi-eldih ony the roof of his! hut to dry it 
and then went to the village to beg as 
usual On hisíreturn he found that the rats 
had torn it mto shreds : He felt much 
annoyed and thought within himself, * Where 
shall. go again to beg for 4 rag? Whom shall 
I ask for one?’ All the same he saw the 
villagers the next day and represented to them 
the mischief done by the rats Having heard 
hll he had to say, the villagers said, “ Who will 
Leep you supplied with cloth every day? Just 
do one thmg—keep a cat, it will keep away 
the rats " The sadhu‘ forthwith secured a 
lutten in thesvillage and carned it to his 
hut. : From that day the rats ceased to trouble 
hun and. there was no end to his joy The 
sadbu now began to tend the useful httle 
creature with great care and feed it on the 
mill. begged from. the village After some days, 
a villager said to birins ; “Sadhup, you require 
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milk every day; you can supply your want for 
a few days: at most by begging; who will 
supply you with milk all the year round? Just 
do one thing—keep a cow. You can satisfy 
your own Creature comforts by drinking its 
milk and you can also give some to your cat.” 
Tn a few days the sadhu procured & milch cow 
and had no occasion to beg for milk any more. 
By and by, the sadhu found st necessary to beg 
for straw for bis cow. He had to visit the 
neighbouring villages for the purpose, but the 
villagers said, “ There are lots of uncultivated 
Jands close to your hut; just cultivate the land 
and you shall not have to beg for straw for 
your cow.” Guided by their advice; the sadhu 
took to tiling the land. Gradually he had to 
engage some labourers and ‘later on found it 
necessary to build barns to store the crop in. 
Thus he became, in course of time, a sort of 
landlord. And, at last he had to take a wife to 
Jook after his big household. He now passed 
his days just hke^a busy house holder.  . 
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After some tune, his Guru came to see 
lim Finding himself surrounded by goods and 
chattels, the Guru felt puzzled and enquired 
of a servant, “ An ascetic used to live herein a 
hut, can you tell me where he has removed 
himself? The servant did not know what 
to say m reply So the Guru ventured to 
enter into the house, where he met his dis 
«iple The Guru said to him “My son, what 
is allthis?’ The disciple, 1n great shame, fell 
^t the feet of his Guru and said, “ My Lord, all 
for a single piece of loin cloth! — (18) 
1 

THE TIGER THAT LURKS 
BEHIND WORLDLY JOYS 


G” is hbe the wish yielding tree of the 

celestial world (Kalpataru), which gives 
whatever one ashs of ıt So one should be 
careful to give up all worldly desires when 
ones mind has been pumfied by religious 
exercises 
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3 qgusthsten to a story. 1À certam traveller 
came to a darge plain nthe course. of hid 
travels As he had been walkıng in the sum 
for many hours, he:was thoronghly exhausted 
and heavily perspirmg, so he sat down in 
the shade of aà tree towest a httle Presently 
he began to think what à comfort i& would 
bef he could {but get œ soft bed there to 
sleep on. He was not aware that ‘he was 
sitting under :the celestial free As soon 
as the! above thought "rose an >his mind, 
he found a mce bed by bis mde He felt 
much astonished, but all the same stretched 
himself on ıt Now he thought to himself 
how pleasant it would be were a young 
damsel to come there and gently stroke 
his legs No: sóoner did the thought! arise 
in hus mind than he;found a young darhsél 
sitting at bis feet and stroking his legs’ 
Fhe traveller felt supremely happy ‘Presently 
he felt huugry and, thought. “I have got 
whatever I have wished for, could I-not then 
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get some food?” Instantly he found various 
kinds of delicious!food spread.béfore him. He 
at once fell to eating, -and-having-helped him- 
self to his heart's content, stretched himself 
again’ onfhis bed.; He now began to revalye in 
his’mind, thé events of:the day.. While thug 
occupied,‘ he thought; If a tiger should attack 
aie all of,:a' sudden!” .In an ‘instant: a large 
tiger jumpéd on. him: and broke; his «neck 
and began;to drink his blood.) In tliis way thé 
traveller:lost his life. } :5 . 4 cutee 
~ sil Suchiis sthanfate of men in general If 
during ‘your meditation: you pray for men of 
money; or: worldly; honours, your desires will 
mo,floubt ha:isatisfied to some extent; ‘but, 
mind jyou; ithére: is, the dread of the tiger 
behind,.the gifts you get. Those tigers—r 
disease, berenvements, loss of honour and 
wealth téfc.,—hre a,.thousdnd ‘times more 
terrible. then thé live tigers — .. v (9 
isone his 


"n 


oon 3 pa 


Tales and Parables 


t THAT OPPRESSING 
STENCH OF WORLDLINESS es 


Qu a fishwifo was a guest in the house 

of a gardener who raised flowers. "She 
camo there with her empty basket, after selling 
fish in the market, and was asked to sleep in 
na room where flowers "were ‘kept. But, 
because of the fragrance ‘of the flowers, she 
't get to sleep for a long time! She 


couldn’ 
was restless and began to fidget about. ' Her 
nign and said, "Hello! 


hostess SAW her conditio 
Why are you tossing from side to side so 
rostlessly ?" The fishwife said: * I don't 
know, friend. Perhaps the smell of the flowers 
has been disturbing DY sleep. Can you give 
me my fish-baskob? Perhaps” that will put 
+ me to sleep.” ‘phe basket was brought to her. 

She sprinkled water-on it and set it near her 

nose, Then she fell sound asleep and snored. 


all night. an 
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WORLDLY GOODS ARE 
NOT THINE FOR EVER 


HE steward of a certain uch man was left 
in charge of his master’s property. When 
asked by someone as to whose property 15 was, 
he used to say* “Sır, this 1s all my property , 
these houses and these gardens are all mine " 
He would speak in this stram and go about 
with an air of vanity. One day he happened 
to catch fish im a pond of his master's garden- 
house in contravention of his strict prohibition, 
As l-Iuch would have 1t, the master came upon. 
the scene just then, and saw what his dishonest 
steward was domg Finding out the fatth- 
lessness of his servant, the master at once 
drove him away from his estate, disgraced and 
dishonoured, and confiscated all his past 
earmngs ‘The poor fellow could not take with 
him even his nekety box of utensils which 
was his sole private property 
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Such 13 the punishment that overtakes 
false pride as 


THE JAR OF DESIRE 

CAN NEVER BE FILLED UP 

I 1 
9i BARBER who vas passing under a haunted 
1 tree, heard a voice say, "Will you accopt 
seven jars full of gold?’ The barber Jooked 
around, but could seo no one The offer of seven 
Jrs of gold, however, roused his cupidity, and 
ho cned aloud, " Yes, I shall accept the seven 
jus" At once came the reply, “Go home, I 
have pcarried the jars to your house” ‘The 
barber ran home in hotrhaste to verify the 
truth of this strange annonhcement And 
when he entered the house, he saw the jars 
before him | He opened them and found them 
all full of gold, except the last one which was 
only half full A strong desire now arose m 
the barber s md to fill the seventh jar also, 
for without it his happiness was mcomplete 
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He thereforaiconverted ‘all his pinaments into 
gold .cdinsb andoput: them. into theojar; but 
the mysterious.vessel was;as! before, unfilled: 
This.exasperated the barber. ' Starving himself 
and his family; he saved some amount, more 
and tried to-fill the jar; but the'jar remained 
às before. :So.one day he humbly, requested 
the king to increase his pay, as his income 
was, nob sufficient to maintain himself. Now 
tle barber was a favourite of the king, and as 
soon as the request was made the king donbled 
his pay, . All this pay he saved.and put into 
the}jar,:but the greedy. jar showed no signs of 
filling. „Atlast he began to live by begging 
from door to doorj,and'his professional income 
and the income:from begging—all went into 
tlie;insatiable. cavity of the mysterious, jar, 
Months ,ı passed, and the condition of the 
misérable;arid miserly:barber grew worse every 
day. 1Seemg his-sad phght the king’asked him 
ong day: « Ballot When your pay was half of 
what your now: get,:yourwere happy, icheerful 
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and contended ; but with double that pay, T see 
you morose, care-worn and dejected. What 1s 
the matter with you? Have yon got ‘the 
seven Jars?'" The barber was taken abach by 
this question and replied, “Your Majesty, who 
has informed you of this?” The ling sud- 
* Don't you hnow that these are the signs of 
the person to whom the Yaksha consigns the 
seven jars Hoe offered me also the same jars, 
but I ashed lum whether this money might be 
spent or was merely to be howded No sooner 
had I asked this question than the Yaksha ran 
away without any roply Don't you know that 
no one can spend that money? It only brings 
with it the desire of hoarding Go at once 
nnd return the money” ‘The barber was 
brought to his senses by this advice, and he 
went fo the haunted tree and said, “Take 
back your gold, O Yaksha” The Yaksha 
replied, “All mght” When the barber returned 
home, he found that the seven jars had 
vanished as mysteriously as they were brought 
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an, and with it also had vanished his life long 
savings 

Those who do not understand the differ 
ence between what 3s real expenditure and 
what 1s real mcome, lose all they have (19) 


WHY YOGI SLIPS DOWN FROM HIS YOGA 


E Kamarpuhur I have seen the mongoose 
living ım its hole up in the wall It 
feels snug there Sometimes people tie a 
brick to its tail, then the pull of the brick 
makes ıt come out ofits hole Everytime the 
mongoose tries to be comfortable inside the 
hole, 1 has to come out because of the pull of 
the brick 

Such as the effect of brooding on worldly 
objects that 1t makes the yogi stray from tho 
path of yoga. (20) 
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KoA 
THOSE WORTHLESS THINGS! 
3roc € 
SS nnd wealth are impermanent Why 
go to take so much trouble for their 
sakes? Just think of the plight of the Hatha 
yogis. Their attention ss fixed on one Ideal 
only—longevity They do not aim at the 
realization of God stall They practise such 
exercises as washing out the intestines, drink 
yng milk through a tube, and the lhe, with 
thht one aun in view 
There was once s goldsmith whose tongue 
suddenly turned up and stuch to his palate 
He looked hike a man in Samadhi He became 
completedly inert and remained so a long time 
People came to worship him Aftet several years, 
his tonguersuddenly returned to its natural 
position and he became conscious of thmgs as 
before So he went back to his work as before 
These are physical things and have 
nothing to do with God There was a man 
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who hnew eighty two postures and talked big 
about yoga-samdhi. € Butiinwardly he was 
drawn to ' woman and gold’ Once he founda 
banh-note worth severil’ thousand rupees 
Ho could not resist the tomptation, and 
swallowed it, thinking ho would got it out 
somehow later on The noto was got out of 
him allnght, but he was sent to jul for 
three years (21) 


‘Rama-Ranchana’ 


é i 


(LUST AND GOLD) 


COURT MARRIAGE AND YOU 
COURT SERVITUDE 


f T 1s ‘woman and gold’ that binds 
man and robs him of his freedom. 
It 1s woman that creats the need 
for gold For woman one becomes 
the slave of another, and so loses his freedom 
Then he cannot act as he lies 

The priests in the temple of Govinday at 
Jaipur were celibates at first, and at that time 
they had fiery natures Once the King of 
Jaipur sent for them, but they didn’t obey him 
They said to the messenger, ' Ash the lung to 
come to see us” After consultation, the kang 
and his ministers arranged marnages for them 
From then on the king didn’t have to send for 
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them. They would como'to him of themselves 
and say: “Your MajoSty, we have como with 
our blessings. Hore are the sacred‘flowers of 
the temple Dogn toaccept them." They came 
to the palace, for now they always wanted 
money for this thing or another—the building 
of a house, the rice-taking ceremony ot their 
babies, or the mtuals connected with the 
beginning of their children’s education. + (o5) 
t f [S 
t THE FALL OF THE TWELVE HUNDRED t 
4 M a 
HERD is the 'story of twelve hundred 
nedas! and thirteen hundred nedis?. 
Virabhadra,' the sou of Nityananda Goswami 
had thirteen hundred ‘shaven headed’ disca- 
ples They attamed great spintual powers. 
That alarmed therr teacher. “My disciples 
havé acquired great spirnitnal powers,” thought. 
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Virabhadra: “ Whatever they say to people 
will come to pass. Wherever they go they 
may create alarming situations, for people 
offending them unwittingly will come to 
gnef” Thinking thus, Virabhadra one ‘day 
called them to him and said, “See me 
after performing your daily devotions on 
thé banhs of the Ganges” These disciples 
had such high spiritual nature that, while 
meditating, they would go into samadhi and 
be unaware of the river water flowing over 
their heads during the flood tide Then the 
ebb ido would come and still they would 
remain absorbed 1n meditation 

Now, one hundred of these disciples had 
anhepated what their teacher would ash of 
them Lest they should have to disobey his 
injunctions, they had quichly disappeared from 
the place before he summoned them. So they 
aid not go to Virsbhadra with others The 
remaining twelve hundred disciples went to 
the teacher after fimshing their morning 
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meditations. Virabhadra said to them: “These 
thirteen hundred nuns will serve you. I ask 
you to marry them.” “ As you please, revered 
gir,” they said. “ But one hundred of us have 
gone away.” Thenceforth each of these twelve 
hundred disciples had a wife. Consequently they 
all lost their spiritual power. Their austerities 
did not have their original fire. The company 
of women robbed them of their spirituality 
because it destroyed their freedom, ' (23) 


MASTER OF EVERYTHING, SLAVE OF SEX! 


«1 JOB-SEEKER got tired of visiting the 

1 managor in an office. Ho couldn't get the 
job. The manager said to him, “There 1s no 
*acancy now; but come and see me now and 
then." -This went on for a long time, and the 
eandidatelostallhope. One day he told his tale 
of woe to a friend. The fnend said: “How stupid 
you are! Why are you wearing away the soles 
of your feet going to that fellow? You had better 
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goto Golap You will get the job tomorrdw '" 
“Ts that so ?" said the candidate “Iam going 
ight away ’ Golap was the manager s mistress 
The candidate called on her and said “Mother, 
I nm m great distress. You must help me ont 
ofit Iamtheson ofa poor brahmana f Where 
else shall I go for help? Mother, I havé been 
out of work many days My children are about 
to starve to death I can get a jobif you but 
say the word Golap said to him, ‘ Child, whom 
should I speak to? ’ She said to herself “Ah, 
the poor brahmana! He has been suffering too 
much The candidate sud to her, 'Iomsure to 
get the job 1f-you just put 1n a word about it ‘to 
the manager Golap said, “I shall speak | to him 
today and settle the matter Tho very next 
morning a man called on the ¢andidate and 
said, You are to worl 1n the manager s office? 
begnning today The managersmd to Ing 
Englsh boss ‘This‘man hs very competent 
Y have appointed him s He will do credit ta 
H 4 (24) 
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BHAGAVATA IN:THE EAR, 
i BROTHEL IN THE MIND i 
"n 

(Der two friends were going along the 
street when they saw some people 
listening to a reading of the Bhagavata. “Come, 
friend," said the one to theother, “let us hear 
the sacred book.” So saying he went in and sat 
down. The second man peeped in and went 
away. He entered a ‘house of ill fame. But 
very soon-he felt disgusted with the place. 
“Shamo on-me!” he said to himself. “My 
friend has been listening to the sacred word of 
Hari; and see where I am!” But the friend 
who had been listening to the Bhagavata also 
became disgusted. “What a fool I am!" he 
said. “Ihave been listening to this fellow'& 
dish-blah, and my frend is having a grand 
time.” ; In course of time they both died. 
The messenger of death came for the soul of 
one who had listened to the Bhagavata and 
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dragged 1b off to hell The messenger of God 
came for the soul of the one who had been to the 
house of prostitution and led 1t up to heaven 
Verily, the Lord Ioohs into à man's heart 
and does not judgo him by what ho does or 
where he hyves 25) 


WHEN SEX COMMANDS 
MORE RESPECT THAN THE GURU 


roor brahmana had a rich cloth merchant 
i as his disciple The merchant was very 
nuserly by nature Oneday the brahmana was 
1n need of a small pece of cloth for covering 
his sacred hook He went to his disciple and 
ashed for the required piece of cloth, but the 
merchant rephed “I am very sorry, sir 
Had you told me of this a few hours earlier, E 
would have given you the thmg wanted. 
Unfortunately, now I have no small piece of 
cloth which will answer your purpose How- 
ever, I shall remember your requirement, but 
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please remind mo of ‘it now and then.” The 
brahmana had to go away disappointed. This 
conversation between the guru and his worthy 
disciple was overheard by tha wife of the latter 
from behind a screen. Sho at once sent a man 
nitor the brahmana, and calling him inside tho 
house, said, *Revered Father, what is it that 
you wore ashing from the master of the 
house?” Tho brahmana related all what had 
happened. ‘The wife said: “Please go home 
sir; you will got the cloth tomorrow morning.” 
When that merchant roturned homo at mght 
the wife asked him, “Have you closed your 
shop?” The merchant said, “ Yes, what's the 
matter?" She said, “Go at once and bring two 
cloths of the best quality ın the shop." He 
said, “ Why this hurry? I shall give you the 
best cloth tomorrow morning.” The wife, 
however, insisted, “No, I must have them 
just now or not at all.” What could the poor 
merchant do? The person whom he had now 
to deal with was not the spiritual guru whom, 
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he could send away with vague and indefimte 
promises, but the *Gurtain guru’ whose behests 
must be instantaneously obeyed, or else there 
yonld bo no peace for him at home At Jast 
the merchant, willingly enough, topened the 
shop, at that late hour of the night, and 
brought the cloths! for her  Larly next 
morning, the good lad) sent the articlo to the 
guru with the message, "If in future you want 
anything from us, ash me, and you will get 1t " 

(Therefore thosa who pray to merciful 
Divine Mother and ask for Her blessings have 
better chances of having their prayers heard 
than those who worship God in [the sterner 
parental aspect) (26) 


y i 
. ¢ MODERN JANAKAS! Xo! 
di 
GENTLEMAN of modern education was once 
| discussing with the Master the nature of 
house holders uncontaminated by tvarldliness 
To him, the Master suid, ‘ I know of what 
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sort is your ‘uncontammated family-man’ 
of tho present day! If a poor brahmana come 
to beg of this master of the house, he (being an 
uncontaminated family-man and having no 
concern with money matters, for it 15 his wife 
who manages all those things!) says to the 
begging brahmana, ‘Suir, I never touch money, 
why do you waste your time in begging of 
me?” The brahmana, however, proves in- 
exorable Fired with his tmportunate entreaties 
your uncontaminated family-man thinks 
within himself that ho must be paid a rupee, 
and tela him openly ‘Well, sir, come 
tomorrow, I shall see;what I can do for you’ 
Then going 1n, this typical house holder tells 
lus wife, ‘Look here, my dear, a poor brah- 
mana is in great distress, let us give him a 
rupee’ Hearing the word ‘ rupee’ bis wife gets 
out of temper and says tauntingly, ‘Aha, what 
a generous fellow you are! Are rupees like 
leaves'and straws to be thrown away without 
the least thoughts ?’ ‘Well, my dear,’ replies the 
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master in an apologetic tone, ‘the brahmana 
is very poor and wo should nof give him less." 
‘No, says his wife, ‘I cannot spare so much. 
Here is a two anna bit; yon can give that to 
him, if you like.’ As tho Babu isa family-man 
quite uncontaminated by worldliness, he takes, 
of course, what his wife’gives him,-and next 
day the beggar gets only a two-anna piece.: : 
So yon sce, your so-called uncontdminated 
family-men'are.really not masters’ of them- 
selves. Because they do not look after their 
fomily-affairs they think that they are'good 
and holy men, while, as à matter of fact, they 
are hen-pecked husbands guided entirely by 
their wives, and so are but very poor specimens 
even of common humanity.” gi (27) 
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* HOW'S A FALLEN SANNYASI 


* i 


q» you-know Bos it looks fora Sannyasi 
: «to accept money or to be attached to an 


object of temptation? It is as ifa brahmana 
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widow who had practised continence and lived 
on simple boiled rice and vegetables and milh 
for many years, were suddenly to accept an 
untouchable as her paramour 

There was a low-caste woman named 
Bhagn Tel: in our part of the country She had 
many disciples and devotees Finding that she, 
a sudra, was boing saluted by people, the land- 
lord became jealous and engaged a wicked man 
to tempt her He succeeded in corrupting her 
and all her spiritual practice came to nothing 
A fallen Sannyast ss libe that (28) 


IF YOU WOULD CONQUER LUST LOOK ON 
WOMEN AS MOTHER 


mov ashed why did he not lead the lfe 

of a householder with his wife, the 

Master rephed “‘ Kartikeya (Son of Siva) one 
day happened to scratch a cat with his nail 
Ongoing home, hesaw that there wasthe mark 
of a scratch on the cheeh of his Divine 
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Mother, Parvati: Séeing-this’ he asked her, 
“Mother, how did -you get this ugly scratch 
on your cheek?’ Mhe mother of the universe 
replied, * This is the:work- of your.own hand; 
it is the scratch of yourinail* Kartikeya'asked 
in wonder: ‘How is! it,, Mother? .I:do.nof 
remember to'havo scratched you at, any. time.’ 
The. Mother replied,::‘Darling, have í you 
forgotten the fact of your having scratched a 
cat' this morning?’ > Kartikeya said,:' Yes, I 
did) soratch «a: cat, but how did--your' check 
get the scar?’ The Mother replied, ‘Dear 
child, nothing exists in this world but Myself. 
The whole creation is. Myself; whomsoever 
you may hurt, you only hurt Me?’ Kartikeya 
was greatly surprised to hear this; and then 
hei determined: never to marry. For whom 
could she: marry? Every ‘woman was mother 
to-chim.- Realizing thus the motherhood of 
woman,‘ he gaye up marriage... I am like 
Kartikeya. -I consider every woman as my 
Diving Mother" « .. i5 im (29) 
mdb 
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MONEY I$ ALSO A GREAT UPADHI 

* t bore 
Se" is also a Upadi and that tod of 
a very strong nature As soon:as a 

man becomes rich he 1s thoroughly changed. 
A brahmana who was very meeh and 
humble used to come here! every now and 
then. After sometime he stopped coming and 
wo knew nothing of what had happened to 
him ^ One day! we went over to Konnagore* 
in boat. As ‘wo were getting down ‘from the 
boat wo saw!the brahmana ‘sitting on the 
bank of the Ganges, where, in fhe fashion of 
big folks, be was enjoying the pure air of the 
nyver. On seemg me he accosted merin a 
patronising tone with the words, " Hullo 
'Thakur! How are youdomg now?” At once I 
noticed a change ın his tone and said to Hriday, 


Y Pefers fo Dakaltnesway temple oarden where Sri Rana- 
Arishna used to lne 


o A place not very far from Dakshinesuar 
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who was with me, “ I tell you, Hriday, this man 
must have come by some riches. Can’t you 
see what a great change has come over him?” 
And Hnday burst into à loud laughter 1 
The possession of money makes such a 
difference in a man! (80) 
1 SUCH IS THE PRIDE THAT MONEY BEGETS 
FROG had a rupee, which he kept in his 
hole One day an elephant was going 
over the hole, and the frog, coming out 1n a fit 
of anger, raised his foot, as if to kich the 
elephant, and said, "How dare you walk over 


my head?’ 
Such is the pride that money begets! (31) 
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ENMESHED IN MAYA BRAHMAN WEEPS! 


Atal ISHNU incarnated Himself as a 
5 sow in order to lull the demon 
j d Hiranyahshs After killing the 


demon, the sow remained quite 
happy with her young ones Torgetting her 
teal nature, she was suchling them very 
contentedly The gods ım heaven could not 
persuade Vishnu to relinquish His sow's body 
and return to the celestial regions He was 
absorbed in the happiness of His beast form 
After consulting among themselves the gods 
sent Siva to the sow Siva asked the sow, 
“Why have you forgotten yourself?’ Vishnu 
replied through the sows body,‘ Why, lam 
quite happy here” Thereupon with a stroke 
of his tadent Siva destroyed the sow s body, 
and Vishnu went back to heaven 
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Everyone 1s under the authonty of the 
Divine Mother, Mahamayd, the Primal Energy 
Liven the Incarnations of God accept the help 
of Maya to fulfil therr mssion on earth 
Therefore they worship the Primal Energy (32) 

1 porno E 

5 HOW IS MAYA 

1 

i CERTAIN sadbu lived for some time in the 
| roomabove the nakarat Ahana (concert- 
room) of the temple of Dahshineswar He did 
not speak with anybody and spent his whole 
timen the meditation of God One day, all of a 
sudden, a cloud darhened the sky and shortly 
afterwards a high wind blew away the cloud 

The holy mai now came out of his room and 
began to laugh and dance in the verandah in 
front of the concert room Upon this I ashed 
bimj' How ^s 16 that vou who spend your 
days so qinetly ın vouriroom, ate dancing im 
joy and feel so jolis today? : The holy man 
replied, “Such ıs Maya that envelops the life! 


e 
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At first there is clear sky, all of a 
sudden ^ cloud darkens it and presently 
every thing 1s 1s before once more (33) 


SUCH INDEED IS MAYA! 


NCE Narada besought tho Lord of the 
universe, “Lord show me that Maya 
of Thine which can mahe the impossible 
possible’ The Lord nodded assent Subse 
quently the Lord one day set out on a travel 
with Narada After going some distance, He felt 
vary thirsty and fatigued So He sat down and 
told Narada “Narada I feel much thirsty, 
please get me a little water from somewhere 
Narada at once ran m serch of water 
Finding no water near by he went far 
from the place and saw a river at a great 
distance When he approached the river he 
saw a most charming young lady sitting there, 
and was at once captivated by her beauty As 
soon as Narada went near her she began 
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to address ham im sweet words, and ere long, 
both fell in love with each other. Narada 
then married her, and settled down as a house- 
holder. In course of tame he had a number 
‘of children by her And while he was thus 
living happily with his wife and children, 
there came a pestilence n the country. Death 
"began to collect ats toll from every place 
‘Then Narada proposed to abandon the place 
and go somewhere else His wife acceded 
to it, and they both came out of their house 
leading them children by the hand. But no 
sooner did they come to the bridge fo cross 
the river than there came à ternble flood, and 
in the rush of water, all their children were 
swept away one after another, and at last the 

ayife too was drowned Overwhelmed with grief 
at his bereavement, Narada sat down on the 

bank and began to weep piteously Just then the 

Lord appeared before him, saying, “O Narada, 

wheres the water? And why are you weeping?” 

‘The sight of the Lord startled the sage, and 
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then ho understood everything. He exclaimed, 
“Lord, my obeisanco to Thee, and my obeisance 
also to Thy wonderfu) Maya!” (21) 


MAYA VANISHES THE MOMENT IT IS KNOWN’ 


PRIEST was once going to the village of 

1” adisciple of his. He had no servant with 
him. Seeing a cobbler on tho way, he addressed 
him, saying: “‘ Hulloa! good man, will you 
accompany meas a servant? You will be fed 
well and taken good care of if you come with 
me." The cobbler replied: "Sir, I am of the 
lowest caste. How can I come as your servant?” 
The priest said, “Never mind. Do not tell 
anybody what you are. Do not also speak to 
anyone, or make anybody’s acquaintance. The 
cobbler agreed. At twilight, while the priest 
was sitting at prayers in the house of this 
disciple, another brahmana came and said to the 
priests servant, “ Go and bring my shoes from 
there.” True to the behest of his master, he 
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mado no response. The brahmana repeated his 
order a second time, but even then the servant 
rémained silent. The brahmana répeated it 
again and again, but the cobbler did not move 
an imch. At last, getting annoyed, the brabmana 
angrily said: “Surah, how dare you disobey 
a brahmana's command ? What is your name? 
Are you indeed a cobbler?” The cobbler 
hearing this, began to tremble with fear, and. 
Jooking piteously at the priest, said: “O, 
venerable sir, I am found out. I dare not 
stay here any longer. Let me flee.” So saying 
he took to lus heels. 

© Just so, as soon as Maya is recognised, 
she flies away. (35) 


THE PROLONGED DREAM THAT WE CALL LIFE < 


HERE was a farmer who hved in the 
A countryside. He was a real pam. He 
earned his living by farming. He was marned, 
and after many years a son was born to him, 
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whom he named Haru The parents loved the 
boy dearly This was natural, since he was tho 
one precious gem of the faunly On account 
of his religious nature the farmer was loved by 
the villagers. One day ho was working in the 
field when a neighbour came and told lum that 
Haru had an attack of cholera Tho farmor 
at onco returned home and arranged for 
trentment for the boy But Haru died Tho 
other members of the family were gnet- 
strichen, but the firmer acted as if. nothing 
had happened He consoled his family and 
told them that greving was futile Thon 
he went bach to his field On returning homo 
he found his wife weeping even more bitterly 

She said to lum “How heartless you aro! 

You haven't shed one tear for the child’ Tho 
farmer rephed quietly “Shall I tell you why 
I haven't wept? I had a very vivid dream last 
mght Idreamt I had become a king, I was 

the father of eight sons and was very happy 

with them Then I wohe up Now I au 
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greatly perplexed Should I weep for those 
eight sons or for this one Hara?” 

The farmer was a jnani, therefore he 
realized that the waking state ıs as unreal 
asthe dream state There 1s only one eternal 
substance, and that 15 the Atman (36) 


ITS NOTHING ITS NOTHING’! 


T T 1s not easy to gebt nd of illusion It 
~ Iingers even after the attainment of 
knowledge A man dreamt of a tiger Then 
he woke up and his dream vanished But his 
heart continued to palpitate 

Some thieves came to a field A straw 
figure resembling a man had been put there 
to frighten intruders The thieves were scared 
by the figure and could not persuade them- 
selves to enter the field One of them, 
however, approached and found that ıt was 
only a figure made of straw He came bach to 
his companions and said, “There is nothing 


v Gd rx 


Maya 


to beafrud of” But still they refused to go 
They said that their hearts wero beating fast 
Then the danng thief laid the figure on the 
ground and said, “It 1s nothing, 16:18 nothing " 
This 1s the process of ‘Neti, neti’ (87) 


IF ALL IS REALLY UNREAL! 


E ass and Lakshmana wanted to go to 

!* Ceylon But the ocean was before 
them Lakshmana was angry Taking his 
bow and arrow, he said = “I shall hill Varuna 
Tins ocean prevents our going to Ceylon ’ 
Rama explained the matter to him, saying 
“ Lalshmana, all that you are seeing 1s unreal, 
hle a dream The ocean is unreal Your 
anger 1s also unreal! It 15 equally unreal to 
think of destroying one unreal thing by means 


of another” (38) 
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A SIDDHA STOPS THE STORM 


SINCE a great Siddha ws sitting on 
the sea-shore when there came 
a great storm The Siddha, beng 
greatly distressed by ıt exclaimed, 
“Let the storm cease! and his words 
were fulfilled Just then a ship was going 
at a distance with all sails set, and as 
the wind suddenly died away, 1t capsized, 
drowning all who tvere on board the ship 

Now the sin of causing the death of so 
many persons accrued to the Siddha, and 
for this reason he lost all his occult powers 
and had to suffer in purgatory (89) 


Pitfalls 


OCCULT POWERS ARE MORE A HINDRANCE 
THAN A HELP TO GOD-VISION 


NCI upon a time ^ sadhu acquired great 
occult powers He wis vain about them 
But he wasa good man and had some austerities 
to his credit One day the Lord, disguised as 
a holy man, eame to him and sud, “Revered 
sir, I have heard that you have great occult 
powers’ The sadhu,reeerved the Lord 
cordially and offered hım a seat Just then an 
elephant passed by The Lord, in the disguise 
of the holy man, sud to the sadhu, “Revered 
sir, can you hill this elephant if you lhe?” 
The sadhu said, “Yes ıt 1s possible So 
saying he took a pinch of dust, muttered some 
mantras over 1t, and threw 1t at the elephant 
The beast struggled awhile ın pain and then 
dropped dead The Lord sad “What power 
you hase! You have lulled the elephant!" 
The sadhu laughed Again the Lord spoke 
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“Now, can you revise the elephant?” “That 
too 1s possible,” rephed the sadhu He threw 
another pinch of charmed dust at the beast. 
The elephant writhed about a httle and came 
back to life. Then the Lord said. “Wonderful 
1s your power But may I ash you one thong” 
You have killed the elephant and you have 
revived ıt But what has that done for 
you? Do you feel uplifted by it? Has it 
enabled you to realize God?” Saying this the 
Lord vanished 

Subtle are the ways of Dharma One 
cannot reahze God if one has even the least 
trace of desire A thread cannot pass through 
the eye of a needle 1f 1t has the smallest fibre 


sticking out (40) 


THE PANDIT WHO COULD NOT SWIM 


OM several men were crossing the Ganges 
yn a boat One of them, a pandit, was 
making n great displav of his erudition, saying 
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that he had studied various books—the Vedas, 
the Vedanta, and the six systems of philosophy. 
He asked a fellow passenger, “Do you know the 
Vedanta?” “No, revered sir.” “The Samhhya 
and the Patanjala ?" “ No, revered sir.” “Have 
you read no philosophy whatsoever?” “No, 
revered sir.” The pandit was talking in this 
vain way and the passenger sitting in silence, 
when a great storm arose and the boat was 
about to sink. The passenger said to the 
pandit, "Sir, can you swim?" “No”, replied 
the pandit. The passenger said, *I don't 
lnow Samhhya or the Patanjala, but I 
can swim." 

What will a man gain by hnowing many 
scriptures? The one thing needful is to know 
how to cross the rer of the world. God 
alone 1s real, and all else 1s illusory. (41) 
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FOR MAN PROPOSES AND GOD DISPOSES 
) ac 3 . E 


$ 1 
q Master (to Pratap Chandra Mazumdar’): 
"Yow;are an educated and intelligent 
man, and you are a deep thinker too. ; Keshab 
and yourself were like the two brothers, Gour 
and Nitai .You have had enough of this 
world— enough of lectures, controversies, 
schisms, and the rest., Do you still care for 
them? Now it is high time for you to collect 
your scattered mind and turn it towards, God: 
Plunge into the ocean of Divinity." 
Mazumdar: “Yes, revered sir, that I ought 
to do; there is no doubt about it. But all 
this I do simply to preserve Keshab’s name 
and, reputation.” 
, Sri Ramakrishna (smiling): “Let me tell 
you a story. Aman built a house on a hill. 
It was only a mud hut, but he had built it 
4vith great labour. A few days after, there 


1 A celebrated Brahmo leader 
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camea violent storm and the hut began to rock. 
The man became very anxious to save it and 
prayed to the god of winds: 

‘O god of the winds, please don’t wreck the 
house! But the god of the winds paid no heed 
to his prayers. The house was about to crash. 
Then he thought of a trick. He remembered 
that Hanuman was the son of tho god of 
the winds. At once he ened out with great 
carnestness: ‘O revered sır, please don’t puli 
down the house. It belongs to Hanuman. 
I beseech you to protect it.’ But still the 
house continued to shake violently. Nobody 
scemed to listen to his prayer. He repeated 
many times, ‘Oh, this house belongs to 
Hanuman!’ But the fury of the winds did not 
abate. Then he remembered that Hanuman 
yas the devoted servant of Rama, whose 
younger brother was Lakshmana. Desperately 
the man cried, saying aloud, ‘Oh, this house 
belongs to Lakshmana! But that also failed to 
help amattets. So the man cried out as a 
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Jast resort: ‘This ‘is Rama's house. Don't 
break it down, O god of winds! I beseech you 
most humbly.’ But this proved futile, and the 
house began to crash down. Whereupon the 
man who had to save his own life, rushed out 
of it with a curse: ' Letit go! This is devil's 
own house !' 

“You may now be anxious to preserve 
Xeshab’s name: but console yourself with the 
thought, it was after all owing to God's will 
that the religious movement connected with 
his name was set on foot, and that if the 
movement has had its day, it is also due to 
that same Divine Will. Therefore dive deep 
into the sea of Immortality.” (42) 


AS ONE THINKS, SO ONE RECEIVES 


MAGICIAN was showing his tricks before a 
1 king. Now and then he exclaimed: 
“Come confusion! Come delusion! O King, 
give me money! Give me clothes!” Suddenly 
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his tongue turned upward and clove to the 
roof of his mouth. He experienced kumbhaha, 
He could utter neither word nor sound, and 
became motionless. People thought he was 
dead. They built a vault of bricks and buried 
him there in that posture. After a thousand 
jears someone dug into the vault. Inside at 
people found n man seated in samadhi. They 
took him for a holy man and worshipped him. 
When they shook him his tongue was loosened 
‘and regained its normal position. The magician 
became conscious of the outer world and cried, 
as he had a thousand years before: “Come 
confusion! Come delusion! O King, give. me 
money! Give me clothes!” 

God 1s the Kalpataru, the wish-fulfilling 
tree. You will certainly get whatever you ask 
ofhim. But you must pray standing near the 
Kalpataru. Only then will your prayer be 
fulfilled. But you must remember another 
thing. God knows our nner feeling. A man 
gets the fulfilment of the desire he cherishes 
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while practising sadhana. “As one thinks, so 
one receives. (48) 


T 


*SHE IS SO WELL OFF! 


| TOPLE with little occult power gain such 
things as name and fame. Many of 
them want to follow ' the profession | of a guru, 
gain people's recognition, and make disciples 
and devotees. Men say of such a guru: “Ab, 
he is having a wonderful time. How many 
people visit him! He has many disciples and 
* followers. His house is overflowing with 
furniture and other things. People give him 
presents. He has such power that he can feed 
amany people if he so desires." 
- | Phe profession of a teacher is like that of 
prostitute. Itis the selling of oneself for the 
trifle of money, honour, and creature comforts. 
"For such insignificant things it is not good to 
prostitute the body, mind and soul, the means 
by’ which‘ one can attain God. A man said 
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about ^ certain woman “Ah! She ts having a 
grand timo now She :s so well off! She has 
rented a room and furnished 1t with a couch, a 
mat, pillows, and many other things And how 
many peopleshecontrols' They nre always visit 

itg her In otherwords the woman has now 
become + prostitute l'herefore her happiness 1s 
unbounded ! Formerly she was a maid servant 
ina gentleman's house now she 182 prostitute 

She has ruined herself for a mero trifle (44) 


FEIGNING MADNESS TOO IS RISKY! l 


CERTAIN person, deeply involved an debt, 

i] feigned madness to escape the con: 
sequences of Ins liabilities Physicians failed 
to cure his disease and the more he ‘was 
trehted for his ailments the greater became his 
madness. Af last a wise physician found out 
the truth, and taking the feigning mad man 
aside, rebuhed him saying My fnend, what 
aralyot. domig? Beware lest in feigning 
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madness you become really mad Already you 
have developed some genuine signs of insanity " 
Thisisensible advice awoke the man fram Ins 
folly, and he loft off acting the part of a mad man 
By constantly actang a thing, ono actually 


becomes that, (45) 


WELCOME GOOD AND 
EVIL WELCOMES YOU 


A DRAHMANA waslayingouta garden He 

i looked after ıt day and mght One day 
a cow strayed into the garden and browsed 
on a mango sapling of which the brahmana 
used to tahe special care. When ho saw 
the cow destroying bis favourite plant, the 
brahmana became wild with rage, and gave 
such a severe beating to the amma] that 
at died of the injuries received The news 
soon spread like wild fire that the brahmana 
hað lulled the sacred animal When an} 
one attmbated the sin of that act to him, 
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the brahmana, who professed lumself to bo n 
Vedantin, demed the charge, saymg “No, I 
haye not killed the cow, 15 1s my hand that 
had dono it, and as god Indra 1s tho presiding 
deity of the hand, 1t 18 he who has mcurred 
the sin of killing the cow, not I" Indra, in his 
heaven heard, of ths He assumed the shapo 
of an old brahmana, and coming to the ownér'of 
the garden, said, “ Sır, whose garden is this? ' 
Brahmana Mine i 
Indra Itis a beautiful garden You have 
got askilfal gardener, for see how neatly 4nd 
artistically he has planted the trees 
Brahmana Well, sir, that is all my 
worh The trees were planted under my 
personal supervision and direction 
Indra Very nicely done, indeed! Who 
has laid outthis path? It 15 very well planned 
and neatly executed n 
Brahmana All that has been done by nio 
Then Indra said with folded hands, ‘ When 
all these things are yours, and when you take 
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crédit for all thefwork done m thistgarden+ 
1t is not proper that poor Indra should be madé 
responsible for killing the con '* ^r us 

[E f I Prog 


! WEAT OCCULT POWERS ARE LIKE ! 
fa MBPS 


eyes asked mà um was thén under lus 
control—to pray! to the Divine ‘Mother 
for (occult) powers I went ‘to the temple 
In a vision I saw a widow thirty or thirty- 
five years old covered with filth ^'It/ was 
kevealed to me that occult ‘powers are libe 


thas filth apa 
I became angry with’ Hirday because he 


had asked me to prat for powers '' — (47) 
T 
HORSES IN COWSHED! 
r 


TŒ instruction of a man who has not seen 

God does not produce the night ‘effect 

He may sav one thing nghtly, but hé becomes 
confused about the next. 
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-H Samadhyayi4: dehverod ‘a lecture. He 
sud, " God 1s beyond ‘words and mind; He as 
dry. > Worship Hini throtigh thé bliss of yout 
love and üevotion" :Just see, he thus des- 
enbed God, Whose very: nature ik Joy and 
Buss! What will such a lecture accomplsh ? 
Can it teach peoplo anything? Such a lecturer 
is hhe the man who said, "My uncles cowshed 
18 full of horses.” Horses in cowshed! From that 
you understand that there were no horses at all. 

( . Nor cows either!) (48) 

1 1 I 
THOSE FASCINATING OBSTRUCTIONS 


DDRESSING & devotee named Mahendra 

|" Mubhherjee, sud Sn Ramaknshna: 

“You have:no children You do not servé 

anybody And still you have no leisure! 
Goodness gracious!” 

“You have no children to divert your 

mnd, I lnow a deputy magistrate who draws 


Y A leader of the then Brah 1o Samay 
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alsalary of eight hundred rupees a month. He 
went to Keshab's house to:see a performance. 
I was sthere too  Bakhal* anda few other 
devotees were, with me and satibeside me. 
After a while Rakhal! went out for) à few 
minutes The deputy magistrate came over 
and made his young son take Rakhal’s seat: 
X smd, ‘He can’t’sit there. At that" time I 
wab in such a state of mind !that,I. had to do 
whatever the person next to me would ask me 
to flo, so I had seated Rakhal beside me. As 
long as the performance lasted the deputy did. 
nothing but gibber with hisson The rascal 
didn’t look at the performance even once I 
beard, too, that he is a slave to his wife} he 
Bets up and sits down as she tells him!to And 
he:didn’t see the performance for that snub- 
hosed monkey of a boy.” 0 (49r 
TM 1 


— 
X, Later known as Beams Brahmananda the first. Present 


af the Ramakrishna Order, 
x 70 ee 


(Enufisut : Danity 
FROM ‘HAMBA’ TO ‘TUHU’ i 


HE cow cries ‘Hamba !', which means 
T Thatis why 1t suffers so much 
It ıs yoked to the plough and 
made to work in run and sun 

Then 1t may be lilled by the butchor From 

1ts hide shoes nre made, and also drums, 

which are mercilessly beaten — Still 1t does not 
escape suffenng At last strings are mado out 
of its entrails for the bows used in carding 
cotton ‘Then ıt no longer says, 'Hambi! 

Hamba !', ‘ILII, but ‘Tabu! Tuhu! , ‘Thou! 

Thon!’ Only then are its troubles over 

O Lord, I am the servant, Thou art the 

Master I am the child Thou art the 


Mother 
Egotism 15 the canse of all suffenng — (50) 
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t:Edoris ts'ruinous TD 


y DISCIPLE who had firm faith ur the infinite 
power of his Guru walked over the 
niver by simply ufteririg his name Seeing this, 
the Guru thought, ^ Well, 1s there such “a 
power in my mere name? Then how great 
and powerful must I be!" The next day, the 
Guru also tried to walk over the river uttering 
‘tI’, fT’, ‘T’, but no sooner did he step into 
the water than he sank down nnd was!soon 
drowned, for the poor man didonot know 
how to swim even  ! $ 
Faith can achieve miracles while vanity or 
egotism brings about the destructiod of man (51) 
th ) i n 
SANKARACHARYA AND HIS FOOLISH DISCIPLE 
i 1 1 j a 
HE great Sanharacharya had a ‘foolish 
‘ disciple whol usedito unitate his Master 
in all matters. Sankara uttered ‘S:voham’ (I 
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am Sia). the disciple also ropeated. ‘Szzoham’ 
To correct his disciple s folly, Sanhars one day 
while passing by a simthy, tool a potful of 
molten iron and swallowed it and he asked 
that disciplo also to do the same Of coursé, 
the disciplo could not imitate tlis act of his 
Master and thenceforward he left off saying 
* Swoham" l (3) 


WHEN SIVA> BULL BARED ITS TEETH— 


op alone is the Doer, and we are all His 
instruments Therefore it 1s ympossible 
even fora Jnanitobe egotistic The writer ofa 
hymn to Sıva felt proud of his achievement, 
but his pride was dashed to pieces when Sivas 
bull bared his teeth He saw that each tooth 
was a word of the hymn 
( ) Do you understand the meaning of this? 
These words had existed from the beginningless 
past Ihe writer had only discovered them (v3) 
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embrace Islam They said to him “You 
are now a'Mussalman Say "AlldÉ! From 
now on you must repeat only the name of 
*Allab?' With great difficulty he repeated the 
word ' Allah , but every now and then blurted 
out ‘Jagadamba At that the Mussalmans 
-were about to beat him Thereupon he said to 
them “TI beseech you! Please do not kill me. 
I have been trying mmy utmost to repeat the 
name of Allah, but our Jagadamba has filléd me 
up to the throat She pushes out your Allah 
Tt 1s not an easy thing to destroy old 


tendencies. 106) 


NOTHING IS LOST 
IN THE ECONOMY OF GOD 


ae 1s a stor} about a man who practised 
Sava-sadhana! He worshipped (the 
Divine Mother 1n a deep forest Tirst he saw 


++ 


1 Arel Grous practice prescribed by the Tan ras vn sch ch the 
asrrant uses a Sava or compre as Mis teat for otd ation 
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many terrible visions. Finally tiger attacked 
and killed him. ' Anothei man, happenine to 
pass and secing the approach of the tiger, had 
climbed a tree. Afterwards ho got down and 
found all tho arrangements for worship at 
hand. Hé performed some purifying ceremonies 
and seated himself on the corpse. No sooner 
had he done a little Japa than the Divine 
Mother appeared before him and said: “My 
child, I am very much pleased with you. 
Accept a boon from Me." He bowed low at the 
Lotus Feet of the Goddess and said “May 
Lash you one question, Mother? I ai speech- 
less iwith amazement at your action. ‘The 
btherman worked so hard to get the ingredients 
for'Your worship and tried to propitiate You 
for such a long tame, but You did not condescend 
td show him Your favour. And I, who don’t 
know anything of worship, who have doné 
nothing, who have neither devotion nor know- 
ledge’ nor love, and who haven't practised any 
austerities, am receiving so much of Your 
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grace?” The Divine Mother siid with a smile, 
(‘My child, you don't remember your previous 
briths. For many births yon tried to propitiate 
Me through austenties. Ag a result of those 
austerities all these things have come to hand, 
and you haye been blessed with My vision, 
Now ask me your boon.” ^" "E 1 

One must admit the existence of tendencies 


inherited fror previous births. © 04 (90 
Di t3 I E 


1 THE INEVITABLES a4 
et &*od T i 
oro must réap the result of his past 
m Karma One must admit the influence 
of tendencies inherited from the past births and 
tho result of the prarahdha karmaz. . 5 ‘And 
one must remember that pleasure and pun are 
the characteristics of the embodied state, | In 
Kavi Kanhan’s Chand? it 1s written that Kaluyir 
was sent to prison and a heavy stone placed on 
dus chest. Yet Kalu was born as the result of a 
boon from the Divine Mother of the Universe. 
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Thus pleisure and pun are inevitable when 
one accepts a body. Again, tahe the case of 
Snmanth, who was 2 great devotee, though his 
mother, Khullana, was very much devoted to 
the Divine Mother, there was no end to his 
troubles Ho wis almost beherded There 1s 
also the instance of the wood cutter who was 
^ great lover of the Divine Mother She 
‘pperred before him and showed him much 
grico and love, but he had to continue his 
profession of wood cutting, and earn his 
Tivelihood by that ardous work Agim whilé 
Devahi, Krishna’s Mother, was 1n the prison 
she had a vision of God Himself endowed with 
four hands holding mace, discus conch-shell 
and lotus But with all that she could not get 
out of the prison (58) 
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‘Che Way. 
ay DU OM 
+ THE-ONLY WAY ! 
SEES ALLY Should n't one be able, to ‘lead 
FIC "i a spiritual life in, the world? Bat 
ANRA, it is extremely difficult. . 
sa . ‘Once I ‘passed over the bridge at 
Baghbazar!. How, many chains it is tied with! 
Nothing will happen if one chain'is broken, for 
there arè so many others to ‘keep it;in place. 
Just so there are many ties dn a worldly man. 
There is no way for him to get rid of them 
except through the grace of God. '. ~ -(59) 
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Faith 


THIS FAITH OF A CHILD 


T. BOY named Jatila used to walk to 
Te school through the woods, and the 
ae journey fnghtened him One day 

he told his mother of his fear She 
replied “Why should you be afrud? Call 
Madhusudana" “Mother,” ashed the boy, 
Who 1s Madhusudana?" The mother sud, 
“He 1s your Lider Brother” One day after 
this, when the boy again felt afraid in the 
woods, he cred out, “O Brother Madhu- 
sudana!” But there was no response He 
began to weep aloud “Where are You, 
Brother Madhusudana? Come to me lam 
afrad” Then God could no longer stay away 
He appeared before the boy and sad “ Here 
Iam Why are you fmghtened?’ And go 
saying He tooh the boy out of the woods and 
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showed him the way to school When He 
took leavo of the boy, God said "I will come 
whenever you call me Do not be afraid’ 

One must hive this faith of a child, this 


yeming (60) 


1 A BOY ACTUALLY FED GOD 


sa BRAHMAMA used to worship his. fannly 
My Deity with food offerings One day he 
had to go away on business As he was about 
to leave the house, he smd to ms son “Gne 
the offering to the Deity today See that God 
is fod‘ The boy offered food in the shnne, 
büt the amage remimed silent on the altar 
Tt would neither eat nor talh The boy waited 
å long time, but still thé 1mage did not move 
But the boy firmly believed that God would 
cåmo down from His throne, sit on the floor, 
and putake of his food Again and agam he 
prayed to the Deity, saymg “O Lord, come 
down and eat the food It 1s already very 
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Faith 
late. T cannot sit here any longer" But the 
image did not utter a word Tho boy burst 
into tears and cred “O Lord, my father 
ashed me to feed you. Why won't you come 
down? Why won't you eat from my hands?" 
The boy wept for some time with a longing 
soul, At last the De:ty, smiling, came down 
from the altar and sat before the meal and ate 
1t After feeding the Deity, the boy came out 
of the shrine room His relatives sud “I'he 
Worship 1s over. Now bring away the offer- 
ing " “Yes,” said the boy, “ the worship 18 over. 
But God has eaten everything.” “How 15 
that?" ashed the relatives The boy replied 
innocently, “ Why, God has eaten the food.” 
Thev entered the shrine and were speechless 
with wonder to see that the Deity had rely 
eaten every bit of the offering. (61) 
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A DISCIPLE AND HER POT OF CURDS 


Ov there was an annaprasana ceremony 
ins Guru’s house His disciples 
volunteered, according to their powers, to 
supply the different articles of food He had 
one disciple, ^ very poor widow, who owned a 
cow Shoe milked ıt ond brought the Guru 
ayrofmilk Ho had thought she would tale 
charge of all the mik and curd for the festival 
Angry at her poor offering, he threw the mih 
away and said to her, ‘Go and drown yourself 
The widow accepted this s bis command and 
went to the mver to drown herself But God was 
pleased with her guileless faith and, appearing 
before her, sud “Tahe this pot of curd You 
will never be able to empty it The more 
curd you pour ouf, the more will come from 


the pot This will satisfy your teacher The 


1 A Hindu tel gious ceremony «n. connechon wth the first 
oferi g of boiled rie toa baby 
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Guru was speechless with amazement when 
the pot was given to him After hearing 
from the widow the stary of the pot, he went 
to the mver, saying to her, “I shall drown 
myself 1f you cannot show God tome” God 
Appeared then and there, but the Guru could 
not see Him Addressing God, the widow 
said, “If my teacher gives up his body because 
‘hou dost not reveal Thyself to Him, then 
I too shall die’ So God appeared to the 
Guru—but only once (62) 


THE SIMPLE SECRET 


(Gta can be realized through child like faith 
and guilelessness 

A certain person, on coming across a 
sadhu, humbly begged him for instruction 
The sadhu's advice was, “Love God with all 
your heart and soul’ The enquirer replied, 
*I have never seen God, nor do I know 
anything about Him, how 28 1t possible that I 
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should love Him?" The holy man enquired 
whom tho other loved most The answer was, 
"Ihave nobody to care for. I have a sheep 
and fhat 1s the only creature I love" The 
sadhu sud, “Then tend the creature and 
love if with all your heart and soul, and 
always remeber that tho Lord abides 1n i£ " 
Having given this advice tho sadhu left the 
place The enquirer now began to ténd the 
sheep with loving care, fully believing that the 
Lord abode in the creature After a long time 
the sadhu, during his return journey, sought 
out the person he had advised and enquired 
how he was getting on The latter saluted 
the sadhu and said, “ Master, I am all right, 
thanks to your hind instructions Much good 
has come to me by following the lme of 
thought prescribed by you Time and again I 
see a beautiful figure with four hands within my 
sheep and I find supreme bhss in that ’ (63) 
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THE. BASIC FAITH 


F MAN must have some land of faith before 
he undertakes a work Further he feels 
Joy when he thinks of ıb Only then does 
he set about performing the work Suppose & 
yor of gold coms 1s hidden under-ground Furst 
of all man must have faith that the jar of 
gold coins 1s there He feels joy at tho thought 
-of the jar Thon he begins to dig As he removes 
the earth he hears a metallo sound ‘That 
anereases his joy Next he sees a corner of 
the jar That gives him more joy Thus his 
Joy 1s ever on the increase 
Standing on the porch of the Kah temple, 
I have watched the ascetics preparing their 
smoke of hemp I have seen ther faces 
beaming with joy in anticipation of the 
smoke (64) 
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A TRUE DEVOTEES FAITH 


Ox while going to Kamarpukur, I was 
overtaken by a storm I was in the 
middle of a big meadow The place was 
haunted by robbers. I began to repeat the 
names of all the deities Rama, Krishna and 
Bhagivati I also repeated the name of 
Hanuman I chanted the names of them all 
What does that mean? Det me tell yon 
While the servant 1s counting out tho money 
to purchase supplies, he says, “ These pennies 
for potatoes, these for egg plants, these for 
fish He counts the money seperately, but 
after the list ıs completed, he puts the coins 
together 
Is there anything impossible for faith? 
And a true devotee has faith in everything 
the formless Reahty, God with form, Rama, 
Krishna and the Divine Mother (65) 
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FAITH ABSOLUTE 


| NCE a young sannyasın went to a house to 

beg his meal He had embraced the 
monastic life from his very boyhood and so 
had not much lnowledge of the world A 
young lady came out from the house to give 
him alms Seemg her breast the young 
sannyasin questioned her if she was suffering 
from boils on hei chest To that her mother 
rephed “No, my son, she hasn t got any boil. 
A child will soon be born to hei, and so 
God has provided her with two breasts to 
suckle the child The child will such mlh 
from those breasts after ıt ış born No 
sooner did the young sannjasin hear this 
than he exclaimed ‘No more will I beg 
my meals He who has created me, will 


feed me too’ (66) 
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FAITH UNBOUNDED 


(Dv də}, Sn Knshna, while going in a 

chariot along with Arjuna, locked up 
to the shy and sud, “Behold! What 4 mce 
Hight of pigeons there!” Arjuna at once 
turned lus eyes 1n that direction and exclaimed, 
“Really, friend, very beutiful pigeons 
mdeedt” But the very next moment Su 
Krishna loohed again and said, “No, friend, 
they are not pigcons, i£ seems” Arjuna, too, 
saw agam and sud, “True, they are not 
pigeons * 

Now try to understand the meaning of 
this 4 great adherent to truth that Arjuna 
wis, he did not possibly assent to whatever 
Sn Knshna said, simply for flattenng him 
But he had such an unflinching faith m Sn 
Krishna that he perceived at once actually 
svhatever Sri Krishna said (67) 
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FAITH TREMENDOUS 


Sj F a devotee believes one hundred per cent 
J that his Chosen Ideal 1s God, then he 
attains God and sees Him 

People of bygone generations had 
tremendous faith What faith Haladhan’s* 
father had! Once he was on the way to his 
daughter’s house when he noticed some 
beautiful flowers and bel leaves He gathered 
them for the worship of the family Deity and 
walked bach five or sıx miles to his own house 

Once a theatrical troupe in the village was 
enacting the life of Rama When Kaikeyi ashed 
Rama to go into evile in the forest, Haladhans 
father who had been watching the perfor 
mance spring up He went to the acter who 
played Kaikey1 ciying out, “You wretch! , and 
was about to burn the actors face with a torch 


1 Apreest sn the ten ple aarden at Daksh nesuar and a cous 
of Sry Ra nakrish a 
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Ho wis a very pious man After fimshing 
Ins ablutions ho would stand in the water 
and meditate on the Deity, reciting the 
invocation “I meditate on Theo, of red hue 
and four faces,” while tears streamed down 


his checks (65) 
THE POWER OF FAITH 


y” must have heard about the tremendous 
power of faith It is said in the 
Purana that Rama, who was God Himself— 
the embodiment of Absolute Brahman— 
had to build a bridge to cross the sea to 
Ceylon But Hanuman, trusting in Ramas 
nome, cleared the sei in one jump and 
reached the other side He had no need 


of a bridge (69) 


Faith 


HANUMAN SINGH AND 
THE WRESTLER FROM THE PUNJAB 


sq" one fime two men were engaged fo 
T wrestle One of them was Hanuman 
Singh and the other a Mussalman from the 
Punjab The Mussalman was a strong and 
stout man He had eaten lustily of butter and 
meat for fifteen days before the day of wrest 
ling match, and even on thatday All thought 
he would be the victor Hanuman Singh, on 
the other hand, clad in dirty cloth, had eaten 
sparingly for some days before the day of 
the mutch and devoted himself to repeating 
the holy name of Mahavir’ On the day 
of the match he observed a complete fast All 
thought he would surely be defeated But it 
was he who won, while the man who had 
feasted for fifteen'days lost the fight (70) 


1 Malavr or Haru an 1s the patron desty of wrestlers 
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FAITH KNOWS NO MIRACLES 


NOE there lived two yogis who were 
prictising austerities with a view to 
reahze the Lord One dav Narada, the divine 
sage, was passing by their hermitage, when 
one of them asked him, “Are you coming from 
Heaven? Narada rephed ‘ Yes, that 5 so 
The yogi said, ‘Do tell me what you srw the 
Lord domg in Heaven Narada replied ‘I 
saw the Lord playing by malang camels and 
elephants pass through the eje of ^ needle 
At this the yogi observed There 1s nothing 
init to marvel at Nothing 1s impossible with 
God! But the other man exclamed “O 
nonsense! That 1s impossible! Et only shows that 
vou have never been to the Lord s abode 
The fint man wis a bhahta and had 
the faith of a child Nothing 1s rmpossible to 
the Lord nor can any one know His nature 
fully Everything can be predicted of Hun (71) 
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BUT FAITH WORKS MIRACLES 
. 
NOE the son of a certam man lay at the 
point of death, and it seemed that none 
could save his hfe A sadhu, however, said to 
the father of the dymg son “There 15 but 
one hope If you can get jn a human shull 
the venom of a cobra mixed with a few drops 
of rain water under the constellation of the 
Svati star, yout son's hfe can be saved” The 
father looked up the almanac and found that 
the constellation of the Svat: would be in the 
ascendant on the morrow So he payed, 
saying, “O Lord, do Thou make possible all 
these conditions, and spare the hfe of my son.” 
With extreme earnestness and longing in his 
heart, he set out on the following evening and 
diligently searched ın a deserted spot for a 
human skull At last he found one under a 
tree, held tt in the hand, and waited for the 
ain,(praying Suddenly x shower came, and a 
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few drops of ram were deposited in the 
upturned shull The man said to himself, 
f Now I have the water 1n the shull under the 
night constellation " Then he prayed earnestly, 
“Grant, O Lord, that the rest may also be 
obtained” In a short time he discovered, not 
far from there, a toad, and a cobra springing to 
catch it In 4 moment the toad jumped over the 
shull, followed by the cobra whose venom fell 
into the skull Wath overwhelming gratitude 
the anxious father cried out “Lord, by Thy 
grace even impossible things are made possible 

Now I know that my sons's hfe will be saved.” 

Therefore, I say, 1f yon have true faith 
and earnest longing, you will get everything by 
the grace of the Lord (72) 


FAITH IS THE MOTHER OF MIRACLES 


A MILK MAID used to supply milh to a 
t brahmana priest living on the other side 


ofa nver Owmg to the irregularities of the 
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boat service, she could not supply him milk 
punctually every day „Once, being rebuhed 
for her gomg late, the poor woman said, 
“What can I do? I start early from my 
house, but have to wait for a long time at the 
qıver bank for the boatman and the passengers " 
"The pnest sad, “Woman! They cross the 
ocean of life by uttering the name of God, and 
can’t you cross this httle river?” (The simple- 
hearted woman became very glad at heart on 
learning this easy means of crossing the river. 
From the next day the mı milk was bemg supphed 
early m the morning ‘One day the priest said 
to the woman, “ How 1s at that you are no 
longer late now-a-days?” ‘She said, “I cross 
the river by uttering the name of the Lord as 
you told me to do, and don’t stand now mn 
need of a boatman” The priest could not 
believe this and said, “ Can you show me how 
you cross the mver?” |The woman took him 
ith her and began to walk over the water 
(online behind, the woman saw the priest im 
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a sad phght and said, “ How is 1t, sir, that you 
are uttering the name of God with your mouth, 
but at the same time with your hands you sre 
trying to heep your cloth untouched by water? 
You do not fully rely on Him 

Entire resignation and absolute faith in 
God are at the root of all miraculous deeds (73) 


POWER OF THE HOLY NAME 


A KING who was guilty of the hemous sin 
of killing a brahmana went to the 
hermitage of a Rishi to learn what penance he 
must perform in order to be purified The 
Rish: was absent, but hos son was in the 
hermitage Hearmg the case of the king, 
he said, ‘ Repeat the name of God (Rama) 
three times, and your sin will be expiated 
When the Bish: came bach and heard of the 
penance prescnbed by his son, he remarked 
indignantly, "Sins commited in mynads of 
births are purged immediately by uttering the 
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‘name’ of the Almighty but once How weak 
must be you faith, O fool, since you have 
ordered the holy ‘name’ to be repeated thrice ? 
For this weakness of your faith, you shall 
become an outcaste" And the son became 
Guhaka of the Ramayana (74) 


THE DOUBTING SOUL PERISHES 


NCE a man was about to cross the sea 
Vibhishana wrote Rama’s name on a leaf, 
tied 16 1n & corner of the man’s wearing cloth, 
and said to him “Don’t be afraid Have faith 
and walk on the water But look here—the 
moment you lose faith you will be drowned ” 
The man was walking easily on the water 
Suddenly he had an intense desire to see what 
was tied in Ins cloth He opened ıt and found 
only a leaf with the name of Rama written on 
1t “What ıs this?” he thought “Just the 
name of Rama!’ As soon as doubt entered his 
mind he sanh under the water (75 
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THE BEST OFFERING TO GOD IS LOVE 


O 


e, 


NCE n servant of a rich man came 
to his master’s house, and stood in 
a corner with great reverence and 
humilhty He held m his hand 
something covered with a cloth The Master 
enquired, "What 1s there m your hand?” 
The servant brought out a small custard apple 
from benenth the cloth and hept 16 humbly 
before the master, feeling that he would be 
much gratified 1f the mister would tahe it 
The master was much pleased to see 
the loving devotion of the servant and 
accepted the offering, though a infle With 
great delight he exclaimed “ Ah, what a fine 
frut ıs this! Where did you get 1t from?” 
In the same way God looks into the 
heart of the devotee He 1s infinite in His 
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grandeur, yet He 1s responsive to the influence 
of love and devotion. (76) 


THE LOVE THAT FREELY GIVETH 
IS THE HIGHEST 
i 
J RIDE once entered into the heart of 
‘Arjuna, the beloved friend of Sri 
Krishna. Arjuna thought that none equalled 
him milove and devotion to his Lord and 
Fnend. The omniscient Lord, Sri Knshna, 
reading the heart of His friend, took him one 
day for^ walh. They had not proceeded far 
when Arjuna saw a strange brahmana eating 
dry grass as food, but nevertheless had a 
sword dangling at his side Arjuna at once 
knew him to be a holy and pious devotee of 
Vishnu, one whose highest religious duty was 
to injure no being As even grass has hfe, 
he would not eat 1$ green but sustained his 
life by eating it dry and hfeless. Yet ha 
cared a sword Arjuna, wondenng at + 
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incongruity turned towards the Lord and sud 
“How is this? Here 1s a man who has 
renounced all ideas of :njuring any lying 
being, down to the meanest blade of grass, yet 
he carnes with him a sword, the symbol of 
death and hatred!" The Lord said, “You 
had better ask the man yourself Arjuna 
then went up to the brahmana and said 

“Sir, you injure no living being, and you hve 
upon dry grass Why then do you carry this 
sharp sword ? 

The brahmana It ıs to punish four 
persons 1f I chance to meet them 

Arjuna Who are they? 

The brahmana The first 1s the wretch 
Narada 

Arjuna Why, what has he done? 

The brahmana Why look at the auda 
city of that fellow, he 1s perpetually heeping 
my Lord awake with his songs nnd music 
He has no consideration whatsoever for the 
comfort of the Lord Day and night, in and 
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out of season, he disturbs tho peace of the 
Lord by his pray crs and praises 

Arjuna Who s the second person? 

The brahmana ~Thoimprudent Draupadi 

Arjuna What 1s her fault? 

Thebmhmana Look at the inconsiderate 
audacity of tho woman! She was so rash as to 
-call my beloved Lord just at tho moment 
Ho was going to dine Ho had to give up His 
dinner and go to the Kamyaha Vana to save 
the Pandavas from the curse of Durvasa And 
her presumption went so far that she even 
caused my beloved Lord to eat the ampure 
remnant of her own food 

Arjuna — Whois the third? 

The brahmana It is the heartless 
Prahlada He was so cruel that he did 
not hesitate for a moment to ask my Lord 
to enter the boiling cauldron of o1 to be 
trodden under the heavy feet of the 
elephants and to break through an adamantine 


pillar 
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Arjuna Who rs the fourth? 

The brahmana’ The wretch Arjuna 

Arne Why, what fault bas he com- 

mitted? 
The brahmani — Look at hisfelony He 
made mj beloved Lord take the mean 
office of a chanoteer of his car in the great 
war of Kurnhshetra. 

Arjuna was amazed at the depth of the 
poor brahmana’s devotion and love, and from 
that moment his pride vamshed, and he gave 
up thinking that he was the best devotee of 


the Lord (77) 
WHO WINS THE PRIZE? 


q ARTIEA and Ganesa? were seated near 
I~ Bhagavat, who had a nechlace of 
gems around Her nech The Divine Mother 
sud to them, “I will present this nechlace 
to him who 1s the first to go around 


1 The two sons of Bhagavats the D cine Mother 
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the unsere’ Thereupon Kartiha, without 
losing a moment, set out on the peacoch, his 
carrier Ganesa, on the other hand, in a 
leisurely fashion went around the Divine 
Mother and prostrated himself before Her He 
lnew that She contained within Herself the 
entire umverse The Divine Mother was 
pleased with him and put tho necl laco around 
his necl After a long while Kartika returned 
and found his brother scated there with the 
nechlaco on 

Ls ery thing can be realised simply through 
love of God If one 1s able to love God 
one does not lach anything (78) 


THAT GREAT DEVOTEE OF A CROW 


opaa and Lakshmana visited Pampa Lake 
N- Lakshmana sw a crow very eager for 
water Again and again it went to the edge of 
the water but would not drinh Lakshmana 
ashed Rama about 1t Rama sad Brother, 
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this crow 1s a great devotee of God. Day and 
night it repeats the name of Rama. Its throat 
is parched with thirst, but still 1$ won't drink. 
for fear of missing a repetition of Rama's 


name.” (79) 


THREE FRIENDS AND THE TIGER 


NCE three frends were gomg through a 
forest, when a tiger suddenly appeared 
before them “Brothers,” one of them exclaim- 
ed, “we are lost!” “Why should you say 
that?” said the second friend. “ Why should 
we be lost? Come, let us pray to God” The 
third frend sa1d. “No Why should we trouble 
God aboutit? Come, let us climb this tree.” 
The frend who said ‘We are lost? did 
not know that there 1s a God who 1s our 
Protector. The fnend who asked the others 
to pray to God was a panı. He was aware 
that God 1s the Creator, Preserver and 
Destroyer of the world The third frend, 
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who didn’t want to trouble God with prayers 
and suggested climbing the tree, had ecstatic 
love of God. It is the very nature of such 
love that it makes 2 man think himself 
stronger than his Beloved. Ho is always alert 
lest his Beloved should suffer. The one desire 
of his is to keep his Beloved from even being 
pricked in the foot by n thorn. (80) 


SINGLE-MINDED DEVOTION TO ONE IDEAL 


(ps tho Pandava brothers performed the 
T Rajasuya sacrifice. Al the kings placed 
Yudhisthira on the royal throne and bowed 
low before him in homage. But Vibhishana, 
the king of ceylon, said, "I bow down to 
Narayana and none else." At these words the 
Lord Krishna bowed down to Yudhisthira. 
Only then did Vibhishana prostrate himself, 
crown and all, before him. 

Such is unswerving and single-minded 
devotion to one ideal. (81) 
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' 


' IN WEAL'AND WOE, GOD FOR EVERMORE 
^ , 1 

x a certain village there lived a weaver. 
J He was a` very pious soul. Everyone 
trusted him and loved him. He used to sell 
his goods in the: market-place. When 2 
customer asked him the price of a cloth, 
the weaver would say: ' By the will of Rama 
the price of the yarn is one rupee and the 
labour four annas; by the will of Rama the 
profit is two annas. The price of the cloth, by 
the will of Rama, is one rupee and six annas.” 
Such was the people’s faith in the weaver that 
the customer would at once pay the price and 
take the cloth. The weaver was a real devotee 
of God. After finishing his supper in the 
evening, he would spend long: hours in the 
worship hall meditating on God and chanting 
His mame and glories. Now, late one night 
the weaver couldn’t sleep. He was sitting in 
the worship hall, smoking, now and then, 
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when a bind of robbers happened to pass that 
way They wanted a man to carry their goods 
and said to the weaver, “ Come with us” So 
saying, they led him off by the hand After 
committing ^ robbery in a house, thes put 
a long of things on tho wewers head, 
commanding him to carry them Suddenly 
the police arrived and tho robbers ran away 
But the wener, with his load, was arrested 
He was hept ım the loch up for the mght 
Next day ho was brought before the magistrate 
for tral Tho villagers learnt what had 
happened and erme to tho court They said to 
the mogstrate, “Your Honour, this man 
could never commit robbery" Thereupon tho 
imagistrato ashed the weaver to male his 
statement 

The weaver sud “Your Honour, by the 
will of Rama Y fimshed my meal at night 
"Then bv the will of Rama I was sitting in the 
worship hall It was quite late at night by 
ihe wil of Rama By the will of Rama I had 
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been thinking of God and chanting His name 
and glones, when by the will of Rama a band 
of robbers passed that way. By the will of 
Ram. they dragged me with them, by the 
will of Rama they committed a robbery in 
a house, and by the will of Rama they put a 
load on mv head Just then, by the will of 
Rama the police arrived and by the will of 
Rama I was arrested Then by the will of 
Rama the police hept me 1n the lock up for the 
night, and this morning by the will of Rama I 
have been brought before Your Honour ’ The 
magistrate reahzed that the weaver was a 
pious man and ordered Ins releise On his 
way home the weaver said to his friends, “ By 
the will of Rama I have been released’ 
Whether you hive in the world or renounce 
it, everything depends upon the will of Rama 
Throwing jour whole responsibilty upon God, 
do your work 1n the world (83) 


l 
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RAVANA—THE GREAT DEVOTEE OF RAMA 


‘anpopanr told hor royal husband 

RO Ravana, "If you are so intent upon 
having Sita as your queen, why don't you 
impose on her by assuming the form of her 
husband Rama with the help of your magical 
powers?” “Tie on you!” exclaimed Havana. 
“Can I stoop to the pleasures of the senses while 
Iam in the holy form of Rama—a form the 
very thought of which fills my heart with such 
unspeahable joy and blessedness that even the 
highest heaven appears to mo worthless?" (83) 


DEVOTION, THE DIVINE OPEN SESAME 


+ AVING recerved no news of her Gopala 

1 (Krishna, God incarnate), Yasoda once 
came to Radha and asked her if she had any 
news from Him. At that time Radha was in a 
deep trance, and so did not hear Yasoda. 
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Subsequently, when her trance was over she 
saw Yasoda, the queen of Nanda, sittmg before 
her Bowing down to her at once, Radha 
ashed Yasoda the reason of her visit and 
when Yasoda stated the reason, she said, 
“Mother, shut your eyes and meditate upon 
the form of Gopala and you will be able to see 
Him.’ And as soon as Yasoda shut her eyes, 
Radha who was herself the very essence of 
spiritual feelings (Bhava), overwhelmed her 
with her power, and m that superconsciois 
mood Yasoda saw her Gopala Then Yasoda 
asked this boon of Radha ‘ Mother, grant me 
that I may see my beloved Gopala whenever I 


close my eyes’ (81) 


A DEVOTEE AVOIDS WHAT THE WORLD 
RUNS AFTER 


FTER the death of Ravana, his brother 
| ^ WVibhishana refused to be the King of 
Ceylon. Hesaid “O Rama, I have obtamed 
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you What shall I do with Kingship? Rama 
sud ‘Vibhishana, be King for the sake of the 
ignorint, for those who mght ash what riches 
jou have gained by serving rne so much Be 
King to give them a lesson (85) 


GLORY UNTO KRISHNAI 


Nar I wént to a certain place with Mathur 
Babu Many pundits came forward to 
argue with me And you know that I am 
afool The pundits saw that strange mood of 
mne When the conversation was over, they 
said to me Sir, after hearing your words, 
all that we have studied before our know 
ledgé and scholarship, has proved to be 
mere spittle Now we réahze that a man 
does not lack wisdom if hg has the grace of 
God ı ‘The fool becomes wise and the mute 
eloquent’! Therefore I say that a man does 
not become ai scholar by the;mere study 
of books gu > EI a | Fi 
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Yes, how true 1615? "How can a man who 
has the grace of God lach knowledge? Look 
atme. Iamafool Ido not know anything 
Then who as it that utters these words? 
The reservoir of knowledge of God is in 
exhaushble There are gram dealers at 
Kamarpukur When selling paddy, one man 
weighs the gram on the scales and another man 
pushes ıt to hum from a heap It is the duty 
of a second man to keep a constant supply 
of grain on the scales by pushing st from the 
big heap, Itis the same mth my words. No 
sooner are thev about to ran short than the 
Divine Mother sends a new supply from 
Ber inexhaustible storehouse of knowledge 

You know iam a fool I know nothing 
Then who is i$ that says all these things? 

x... Hers (Divine Mother's) 1s the glory, 
we are only Her instruments. Once Radha 
to prove her chastity,.carmed on her head a 
pitcher filled with water The pitcher had 
a thousand holes, but not a drop-of water 
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Spilled People begin to praise her, saying, 
“Such a chaste woman the world will nover 
see again!” Then Radha said to them’ 
“Why do you praise mo? Say, Glory unto 
Enshna! Hal Knshna!' I am only His 
diandmaid.” _ (86) 


THAT PURE LOVE FOR GOD 


e the course of his pilgrimage through tho 
- southern parts of India, Sr: Chaitanya 
Deva came across 4 certain devotee who was in 
tears all the while a pundit was readmg from 
‘the Gita. Now this devotee knew not even a 
single word of the Gita On being asked why 
he shed tears, he replied, “It 1s indeed true 
that I do not Lnow a word of the Gita But 
all the while 1t was being read, I could not 
help seeing with my inner eye the beautiful 
form of my Lord Sn Knshna seated before 
Arjuna in a chariotin the field of Kurukshetra, 
and giving out all those sublime thoughts 
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embodied ın the Gita This if was that filled 
my eyes with tears of joy and love " 

This man wholknew not letters, had the 
Inghest Knowledge, for he had pure love for 
God and could realize Him (87) 

r 
BACK TO THE DIVINE MOTHER 
Ep 
DEVOTEE who 1s born with an element 
i of Vishnu cannot altogetber get md, of 
bhakti. I dá it 

Once I fell into the clutches of a Jnam,* 
who inade me hsten to Vedanta for eleven 
months But he could not altogether destroy 
the deed of bhakt: in me? No matter where 
my mind wandered, it would come bach to the 
Divme Mother Whenever I sang to Her, 
\Nangta? would weep and say, ‘Ah! what is 
Leben. tf ae te teeny ipte pio pieg meet me nyme 


q 1 Phe Mas er | hee epeals of Tofapers „the monk who 
wuitated him sno fhe prastce of non-dual Vedanta Him Bri 


Ramakrishta alwoys refers tol af dngta or thei naked 
one d i 
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this?’ You see, ho was such a great Jnani 
and still he wept. Remember the popular 
saying that ifia man @nnks the jnice of the 
alekh creeper, a plant grows inside his stomach. 
Once tho seed of Bhakti 1s sown, the effect 
‘is inevitable: it will gradually grow into treo 
"with flowers and fruts. — ' 

You may reason and argue æ thousand 
times, but if you have the seed of bhakti 
within you, you will surely come back 
to Hari. ! ] (88) 

t H 

CONCEIT IS TO DEVOTION WHAT 
i CANKER IS TO BUDS 
({>)xcu upon a tame concert entered mto 

the heart of Narada, and he thought 
there was no greater devotee than himself. 
Reading his heart, the Lord said: ‘Narada, 
go to such and such 2 place. — A:grent devotee 
of mine 1s living there. Cultivate his acquain- 
¢ance; for he is traly devoted to Me.” Narada 
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went! there and found an agncultunst who 
rose early in the morning, pronounced the 
name of Han (God) only once, and taking his 
plough, went out and tilled the ground all day 
long At mght he went to bed after pronoun- 
emg the name of Han once more. Narada 
sað to himself “How can this rustic be & 
lover of God? I sea hım busily engaged in 
worldly duties, and he has no signs of a pious- 
man about him.” Then Narada went bach to 
the Lord and spoke what he thought of his 
new acquaintance. Thereupon the Lord «aid 

“Narada, take this cup of oil and go round. 
this city and come bach with ıt But tale 
care that you do nof spill even a single drop of 
it” Narada did as he was told, and on his 
return the Lord asked him, “ Well, Narada, 

how many times did you remember Me in the 
course of your walk round the city?’ “Not 

once, my Lord, said Narada, “and how could 

I, when I had to watch this cup brimming 

over with o?" The Lord then saig- “Ths 
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one cup of oil did so divert y ourattention that 
even you did forget Me altogether But look 
at that rustic, who, though carrying the heavy 
burden of a family, still remembers Me twice 
every day” (89) 


i 


GOD ALONE IS THE GIVER 


TI HEN Ahbar was the Emperor of Dolh: 
t there hved a hermt in a hut ın the 
forest Many people visited the holy man At 
one time he felt a great desire to entertain his 
visitors But how could he do so without 
money? So he decided to go to the Emperor 
for help, for the gate of Akbar's palace was 
always open to holy men The hermt entered 
the palace while the Emperor was at his daly 
devotions and took a seat in a corner of the 
room He heard the Emperor conclude his 
worship with the praver, “O God, give me 
money , give me riches ”, and so on and so forth 
When the hermit heard this he was about to 
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leave the prayer hall, but the Emperor signed 
to hun to wait. When'the prayer was over 
the Emperor said to himj'' You came to see 
me; how 1s 16 that you were about to leave 
without saying anything to me?" “Your 
Majesty need not trouble yourself abont 3$", 
answered the hermit. “I must leave now” 
When the Emperor insisted, the hermit sud: 
“ Many people visit my hut, and so I came 
here to ash you for some money" “ Thén", 
said Akbar, "why were you going away with- 
out speaking to me?” The hermt rephed- 
“TI found that you too were a beggar, you too 
prayed to God for money and nches There- 
upon I said to myself- * Why should I beg of a 
beggar? If I must beg, let me beg of God '” (90) 


‘NO BEGGAR I FOR COMMON FRUIT* 


C] ust unagine Hanuman's state of mnd He 
didn’t care for money, honour, creature 
comforts, or anything else He longed only for 
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God When he was running away with the 
hewenly weapon that had been secreted in the 
crystal pillar, Mondodari began to tempt him 
with various fruits so that he might come down 
and drop the weapon’. But he couldn't bé 
tnohed so easily In reply to her persuasions 
he sang this song 


Am I in need of frut? 

I have the fruit that males this hfe 
Fruitful deed — Withm my heart 
The tree of Rama grows, 

Beanng salvation for its fruits 


"Under the wish fulfilling Tree 

Of Rama do I sit at ease, 

Plucking whatever frut I will 

But if you speak of fruit— 

No beggar, I, for common fruit 

Behold, I go 

Leaving a bitter fruit for you (91) 


f 1 


2 Tlesory refer ed to he eistot intl aRamayana Parana 
dal ree cel a boon as œ res Ut of whic? he could be hulled 
only by a portular celestial weapon The weapon was 
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1 
THORNS DENIED PRICK NO LESS KEENLY 


(e finding ıt difficult to reconcile the 
contradictory doctnnes of man's free 
wil] and God's grace, two disciples of the 
Master went to him for a solution of the same. 
The Master said, " Why do you tall of free 
wil? Everything is dependent upon the 
Lord's wil Our will ıs tied to the Lords, 
like the cow to its tether No doubt we have 
a certain amount of freedom even as the 
cow has, within a prescribed circle So man 
thinks that his will is free But know that 
lus will 1s dependent on the Lord's' 

Discples “Is there then no necessity of 
practising penance, meditation and the rest? For 
concealed n a crysal pllar in Tis palace Ore dav 


Hanuman 19 the quie ef am ord mary monkey cabe tothe 
alsace and brole the p liar As fe was runn na awau wih the 
weapon he was temp ed wsh fru te by JMlandedari Lavana a wife 
so tha he might gire back tha seopon He s00n asmin oi hos 
own form amd song (he song gi en ve the text 
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one can as well sit quiet and say, ‘It 1s all God’s 
will, whatever 1s done, 18 done at His will " 

Sn Ramaknshna Oh! to what effect, 
if you simply say that in so many words? 
Any amount of your verbal denial of thorns 
can never save you from their painful preh 
when you place your hand on them Had 
it been entireh with man to do spintual 
practices accordmg to his will, everybody 
would have done so But no, everyone cant 
do ıt, and why? But there is one thing- 
If you dont utilise properly the amount of 
strength He has given you, He never gives 
more ‘That 1s why self exertion 1s necessary 
And so everyone has to struggle hard even 
to become fit for the grace of God By such 
endeavour, and through His grace, the 
sufferings of many lives can be worked out 
ın one life But some self effort is absolutely 
necessary Let me tell you a story 

Once Vishnu the Lord of Goloha cursed 
Narada, saymg that he would be thrown into 
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hell v At this Narada was greatly disturbed 
in. mind, and he prayed to the Lord, singing 
songs of devotion, and begging Him to show 
where hell i» and how one can go there 
Vishnu then drew the map of the universe 
on the ground with a piece of chalk, represent 
ting the exact position of heaven and hell 
Then Narada said, pointing to the part marked 
‘hell’, “Is 15 hhe this? This 15 hell then!’ 
So saying he rolled himself on the/spot and 
éxclaimed he had undergone all the sufferings 
of hell "Vishnu smuhngly asked, “How 18 
that?’ and Narada rephed “Why, ‘Lord, ara 
not heaven and hell Thy cretion? When 
Thou didst draw the map of the untverse 
Thyself and point out to me the hel) m the 
plan, then that place became a real hell, and 
as I rolled myself there, my sufferings were 
intense So I do say that I have undergone 
the punishments of hell' Narada said all 
this sincerely and so Vishnu was satisfied with 
the explanation (97) 
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3 T SINGLE MINDEDNESS IS ANOTHER NAME 
17 FOR DEVOTION 


id 

4 MAN was angling an a lahe all by himself 
vi After a long while the float began to 
move Now and then its tip touched the 
water The angler was holding the rod tight 
1n his hands, ready to pull it up, when a 
passer by stopped and said, ‘ Sir, can you tell 
me where Mr Bannerp hves?” There was no 
reply from the angler, who was just on the 
pomt of pulling up the rod Again and again 
‘the stranger said to him ın a loud voice, “Sir, 
can you tell me where Mr Bannerj hves?" 
But the angler was unconscious of everything 
around him His hands were trembling, his 
eyes were on the float The stranger was 
annoyed and went on When he had gone 
quite a way, the anglers float sank under 
water and with one pull of the rod he landed 
the fish He wiped the sweat from his face 
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with his towel and shouted after the stranger 
“Hey!” he said “Come here! Tasten!” But 
the man would not turn his face After much 
shouting, however, he came back and said to 
the angler, ^ Why are you shouting at me?” 
“What did you ash me about? said the angler 
The stranger said, * I repeated the question so 
many times, and now you are asking me to 
repeat ıt once more!” The angler rephed, “At 
that tame my float was about to sink~ so I 
didn't hear a word of what you said " : 

A man can achieve such single mindedness 
ain meditation that he will see nothing, hear 
nothing He will not be conscious even of 
touch A snake may crawl over his body, but 
he will not know it Nether of them will be 
aware of the other (93) 
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TO HAVE GENUINE YEARNING à 
FOR GOD 1S TO ATTAIN HIM 


MAN had a daughter who became 
G ! a widow when she was very young. 
à She had never known her husband. 


She noticed the husbands of other 
girls and said one day to her father, “ Where 
is my husband?” The father rephed. 
“Govinda! 1s your husband He will come 
to you if you call Him” At these words the 
girl went to her room, closed the door, and 
ened to Govinda, saymg “O Govinda, come 
tome! Show Yourself to me! Why don’t you 
come?" God could not resist the girl's piteous 
cry and appeired before her. (94) 


1 A name of Arishna 
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THAT DIVINE ‘YEARNING 


G? cannot be seen without. yearning of 
heart, and this yearning is impossible 
unless one has finished with the experiences 
of life. Those who live surrounded by ‘woman 
and gold’, and have not yet come to the end 
of their experiences, do not yearn for God. 
.. When I lived at Kamarpukur, Hriday's 
son, à child ‘of four or five years old, used to 
spend tho whole day with me., He played 
with toys and almost forgot everything else. 
But ino, sooner did evening ,come*than he 
would say, "I want to go to my:mother.” 
I would try to cajole him in various ways and 
would.say, “Here, I'll give you a pigeon." 
But he .wouldn't be causoled with speck 
things; he would weep and-ery, LI want, to 
go to my mother.” He didn’t enjoy playing 


any more. I myself wept to see his state. 
‘ 


wise 


Yearmng 


One should cry for God that way, like 
achild That is what 16 means to be restless 
for God One doesnt enjoy play or food 
any longer After one’s experiences of the 
world are over, one feels this restlessness and 
weeps for God (95) 


IF YOU ARE EARNEST 1 


MAN may not know the right path, but if 
he has bhakti and the desire to Lnow 
God, then he attains Him through the force of 
sheer bhakti 
Once a sincere devotee set ont on a 
pilgmmage to the temple of Jagannath ın Puri 
He did not know the way, he went west 
instead of south He, no doubt strayed from 
the 1ght path, but always eagerly askéd people 
the way, and they gave him the nght directions, 
saying, ‘ This is not the path, follow that one.’ 
At last the devotee was able to get to Pun and 


worship the Deity 
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t Bo you gee, e en if y ou are Ignorant, some 
one will toll you tho way if you are earnest (96) 
3 1 ! 
t HOW A GURU TAUGHT HIS DISCIPLE 
i TO SEE GOD 


3i DISOIPLT ashed his teacher, “Shr, please 
stell me how I can seo God" “Come 
with me,’ sud the Guru, “and I shall show 
you" He tool the disciple to + laho and both 
of them got into the wafer Suddenly the 
teacher pressed tho disciple's head under the 
wafer After a few moments ho released jum 
and the disciple raised his head and stood up 
The Guru asked him, How did you feel? 
The disciple said, “Oh! I thought L should 
die, I sas panting for breath The teacher 
said, “When you feel hke that for God, then 
you wil hnow you haven't long to wait for 
His vision.” (97) 
Por 


x» 180 be 


Self-help & self- surrender 
SELF HELP AND SELF SURRENDER 


FATHER was once passing through 
a field with his two little sons He 
‘was carrying one of them in lus 
arms while the other was walking 

along with him holding his hand They saw 

lute flying and the latter boy giving up his 
hold on his fathers hand, began to clap his 
hands with joy, crying, “Behold, papa, there 1s 

a kitel’ But immediately he stumbled down 

and got hurt The boy who was carned by 

fhe father also clapped the hands with joy, 
but did not fall as his father was holding him 

"The first boy represents self help ın spiritual 

inatters, and the second self surrender (98) 
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LORD NARAYANA AND HIS 
SELF - DEFENDING DEVOTEE 


Nor Lal shm: and Narayana were seated ir 
Vaikuntha, when Narayana suddenly 
stood up Lahshm had been strohing his feet 
Shosaid ‘ Lord, where are you going?’ Nara 
Jana answered “One of My devotees 1s 1n great 
danger I must save him” Wath these words 
Ho went out But He came bach immediately 
Lakshmi said, “ Lord, why have You returned 
so soon? Narayana smiled and sad “The 
devotee nas going along the road overwhelmed 
with loye for Me Some washermen were dry- 
ing clothes on the grass and the devotee walked 
overtheclothes At this the washermen chased 
hin and were going to beat him with their atichs 
SolIranouttoprotecbhum ‘ Butwhy have You 
come bach? asked Lakshmi: Narayana laughed 
andsud “Isaw the devotee himself picking up 
a brich to throw at them So Icame bach (99) 
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SELF SURRENDER KNOWS NO COMPLAINT 


TI HEN Rama and Lakshmana went to 

tahe their bath in Pampa Lahe, they 
thrust their bows into the ground Coming 
out of the water, Lahshmana took out his bow 
and found its tap stamed with blood Rama 
said to him “Look, brother! Look Perhaps 
we have hurt some creature” Lakshman dug 
4n the earth and found a big bull frog It was 
dying Rama said to the frog in a sorrowful 
‘voice “Why didnt you croak? We should 
have tred to save you You croak lustily 
enough when you are 1n the jaws of a snake ' 
The frog said “O Lord, when I am attached 
by a snake I croak, saying ‘O Rama, save 
me!’ This time I found that ıt was Rama 
Himself who was billing me, so I hept 


still” (100) 
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ITS NOT EASY TO ATTAIN TRUE HUMILITY 


MAN went to a sadhu and said with 

ig a a great show of humility “Sir, Y 
Pest am * verv low person Tell me, 
O Master, how I am to be saved " 

‘Lhe sadhu reading the heart of the man told 
him Well go and bring me that which is 
meaner than yourself The man went out and 
loohed all round but found nothing whatsoever 
meaner than himself At last he saw his own 
excrement ind sad “Well, here 1s something 
which is certhinly worse than myself’ He 
stretched forth his hand to take 1t up and carry 
1t to the sadhu when suddenly he heard a voice 
sa} from within the ordare “Touch me not, 
Osinne: I was a sweet and dehcions cake, 
fit to be offered to the gods and ın appearance 
so pleasing to all the spectators But my 


Add ve 


Familiy 


ill-fortune brought 1 me to you, and by your evil 
contact I have bean! redudéd to sucha detest- 
able condition that men run away from me 
with faces turned 'andrwith | hándkerchiofs 
covering their noses. Once only did I come 
in contact with you atid this bas been my fate. 
What decper degradation may I not be thrown 
into if you touch me again?" ; ‘TL 

The man was thus taught true humility, 
and became tho humblest of the humble ^. As a 
restilt he attained the highest perfection. (101) 


&pana and Dairanpa 


(RENUNCIATION AND DISPASSION) 


THE HOMA BIRD 


] 
B AHE Vedas speak of the Homa bird 
It lives very high th 
s ry high in the shy 
(gj 2} There the mother bird lays her egg 
She hves so high that the egg falls 
for many days While falling ıt 1s hatched 
The chick continues to fall That also goes 
on for many days In the meantime the 
chick develops eyes. Coming near the 
earth, ıt becomes conscious of the world 
It realises it will meet certain death jf at 
hits the ground Then it gives a shnll 
ery and shoots up toward its mother The 
earth means death, and it fnghtens the 
young bird, it then seeks its mother She 
dwells high up in the sky, and the young bird 
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shoots straight up 1n that direction It doesn’t 
look anywhere else. 

Persons who are born with God-conscious- 
ness realise tho danger of coming m contact 
with the world. From their very childhood 
they are afraid of the world, and their one 
thought 1s how to reach the mother, how to 
realise God. (102) 


HE WENT AWAY. TOWEL ON HIS SHOULDER 


MAN was gomg to bathe. He had his 
towel on hus shoulder. His wife said to 

him, “You are wortbless You aro getting 
old and still you cannot give up some of your 
habits. You cannot hve a single day without 
me. But look at that man! What a renouncer 


heis!” 
Husband “Why? What has he done?” 
Wife “He has sixteen wives and he 18 


renouncing them one by one You will never 
be able to renounce” 
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Husband “ Renomncing his wives one by 
one! You are crazy He wont be able to 
renounce Ifa man wants toírenouncé does 


he do 1t little by little ?’ 
Wife (smiling) “Still he 15 better than 


you’ 
Husband “You are silly, you don't 
understand He cannot renounce But I can 
See! Here I go!’ 

That as called mtense renunciation No 
sooner did the man discriminate tban he 
renounced He went away with the towel on 
his shoulder He didn t turn back to settle hs 
worldly affairs He didnt even look bach at 
his home 

He who wants to renounce needs great 
strength of mind He must have a dare 
devil attitude like a dacaits Before looting 
n house the dacoits shout ‘Kull! Murder! 


Loot!’ (103) 
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DISPASSION COMES LIKE A 
FLOOD AND NEVER BY DROPS 
i t 


- 
<Low does'a man come to have yourdgya 
1 (dispnssion) ? ' 

A wife once sad to "her husband: 
“Dear, I am very anxious about my brother. 
For the past one week he has been think- 
ig of becoming an ascetic, and has been 
busy preparing for that life. He is trying 
to reduce gradually all his desires and wants.” 
The husband rephed: “Dear, be not anxious 
about your biother. He will never become a 
sannjasin. No one can become a sannynsin 1n 
that way.” "How does one become a sannyasin 
then?" ashed the wife “Thus” exclaimed 
the husband; so saying, he tore lus flowing 
dress to pieces, tool 2 piece and tied ıt round 
his lon, and told his wife that she and all of 
her sex were henceforth mothers to hun. He 
left the house, nevermore to return (104) 
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NOT UNTIL THE ILLUSION BREAKS— 


«1 Gonz said to hus disciple “The world 1s 

i illusory Come away with me’ “ But, 
revered sir,’ sud the disciple, "my people at 
home—my father, my mother, my wife—love 
me so much How can I give them up? The 
guru sad “No doubt you now have this feel- 
ing of *I' and ‘mine’ and say that they love 
you, but this 1s all an illusion of your mind 
I shall teach you a trich, and you will know 
whether they Jove you truly or not’ Saying 
this, the teacher gaye the disciple a pill and 
sad to him. “Swallow this at home You will 
appear to be a corpse, but you will not lose 
consciousness You will see everything and 
hear everything Then I shall come to your 
house and gradually you will regain your 


normal state ' 
"Phe disciple followed the teacher s instruc 


tions and lay on his bed like a dead person 
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The house was filled with loud wailing His 
mother, his wife, and the others lay on the 
ground weeping bitterly Just then a brahmana 
entered the house and said to them, “ What 
1s the matter with you?’ “This boy 2s dead ’, 
they replied The brahmana felt the pulse and 
sud “How ıs that? No, heis not dead I 
have a medicine that will cure kım completely ' 
The joy of the relatives was unbounded, 1t 
seemed to them that heaven itself had come 
down into thar house “But , said the 
brahmana, ^I must tell you something else 
Another person must take some of this medicine 
first, and then the boy must swallow the rest 
But the other person will die I see he has so 
many dear relatives here, one of them will 
certainly agree to tahe the medicine I see 
hus wife and mother crying bitterly Surely 
they will not hesitate to tahe ıt 

At once the weeping stopped and all sat 
quet The mother smd Well, this 13 a big 
family | Suppose I de, then who will look 
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after the family?’ She fell into a refléctive 
mood The wife, who had been crying a 
minute before and bemoaning her ill Juck, said 
“Well, he has gone the way of mortals IL 
have these two or thiee young children. Who 
swill look after them 1f I die? 

The disciple saw everything and heard 
everything He stood up at once and said 
to the teacher Let us go, revered sir I will 


follow you’ (100) 
NONE WILL FOLLOW THEE AFTER DEATH 


DISCIPLE said to his Guru that his wife 

1 loved him very much and so he could 
not renounce the world The disciple used to 
practise Hatha Yogi To convince him of tho 
hollowness of lus plea, the Guru taught him 
some secrets of this branch of Yoga One 
day, all on a sudden there was great conster 
nation ir the disciples house, and watlings 
and sobbings were heard all around ‘he 
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neighbours came running to the house nnd 
saw the disciple ın à room, quite motionléss, 
in a pecular convoluted posture. They all 
thouglit that hfe was extinct in the body. The 
wife of the disciple was crying: “ Alas ! where 
have you gone, dear? Why have you forsaken 
us? Ah] we never knew that such a calamity 
would befall us! " In the meantime the relatives 
brought a cot to tube the corpse out for 
cremation. "Then they found themselves face 
to face with a very serious difficulty. As the 
man was in & contorted posture, his body would 
not come out through the door, Seemg that, 
one of his neighbours broughtan axe and began 
to cut the wooden frame of thedoor. Tull then 
the wife was weeping 1D an uncontrollable fit of 
sorrow; but no sooner did she hear the sound 
of the axe than she ran to the spot, and, though 
still weeping, anxiously enquired what they 
were about. One of the neighbours told her 
that they were cutting the door as her husband's 
body could not otherwise be taken out owing 
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to its peculiar posture “No, no,” cried ouf the 
wife, “don’t do so now. I have been widowed, 
and there is none to looh after me I have 
to bring up my fatherless children If you 
now cut the door, 16 cannot be repaired 
again Whatever was to happen has happened 
to my husband You had better cut his hands 
and legs and take him out” Hearing this the 
Hatha Yogi at once stood up, the effect of he 
drug having gone by this time, and bawled ont, 
“Woman, you want to cut my hands and legs ? 

And so saying, he went away with his Guru 
renouncing hearth and home. (106) 


TODAYS IMITATION IS 
TOMORROW S INSPIRATION 


yai THIEF entered the palace of a king in the 
|" dead of mght and overheard the hing 


saying to the queen, “I shall give m, daughtor 
n niarriage to one of those sadhus {holy men) 
Who aré üwelhng on the bank of the ryer" 
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The thief thought within himself: “ Well, here 
1s good luck for me. I will go and sit among 
the sadhus tomorrow in the disguise of a 
sidhu, and perchance I may succeed in getting 
the hing’s daughter.” Tho next day he did so. 
When tho king's officers came soliciting the 
sadhus to marry tho Ling’s daughter, none of 
them consented to it. At last they came to 
the thief ın the guise of a sadhu, and made the 
same proposal to him The thief kept quiet. 
Tho officers went back and told the king that 
there was a young sadhu who might be 
influenced to marry the princess, and that 
there was no other who would consent. The 
king then came to the sadhu in person and 
earnestly entreated him to honour him by 
accepting the hand of his daughter. But the 
heartiof the thief was changed at the king’s 
visit. He thought within himself. “I have 
only assumed the garb of a sadhu, and behold! 
the hing comes to me and ıs all entreaties. 
Who can say what better things may not be 
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m store for me if I become a real sadhu!” 
These thoughts so strongly affected him that, 
mstead of marrying underfalse pretences, he 
began to mend his ways from that very day, 
and exerted himself ta become a true sadhu 
He did not marry at all, and ultimately became 
one of the most pions ascetics of his day The 
counterfeiting of a good thing sometimes leads 
to nnexpected good results (107) 
t 
SIMULATION OF HOLINESS MAY BECOME A 
STIMULATION FOR IT 


NE night a fisherman went into a garden 
© and cast his net mto the Jahe 1n order 
to steal some fish The owner heard hum and 
surrounded hun with his servants They 
brought lighted torches and began to search for 
hum In the mean time the fisherman smeared 
his body with ashes and sat under a tree, pre 
tending to be a holy man "Phe owner and his 
men searched agreat deal but could not find the 
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thief All they saw was a holy man covered 
with ashes, meditating under à tree The next 
day the news spread in the neighbourhood that 
R great sage was stiying in the garden 
People gathered there and saluted hun with 
offerings of fruits, flowers,and sweets Many 
also offered silver and copper coins “How 
strange!’ thought the fisherman “I am not 
a genume holy man, and still peoplo show 
such devotion to me I shall certainly realize 
God if I become a true sadhu There 1s no 
doubt about it ' (108) 


EQUAL VISION IS THE FIRST AND LAST 
SIGN OF RENUNCIATION 


HUSBAND and wife renounced the world 

1 and together undertooh a pilgrimage 
to various holy shrines Once as they were 
avalhing along a road, the husband, being a 
little ahead of the wife, saw a piece of diamond 
on the road Immediately he began to scratch 
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the ground to hide the diamond in 2t, thinking 
that if his wife saw 1t perchance she might. be 
moved to avarice, and thus lose the merit 
of renunciation While he was thus scratch- 
ing the ground, the wife came up and asked 
him what he was domg He gave her, in an 
apologetic tone, an evasive reply She, how- 
ever, finding out the diamond and reading his 
thoughts remarked, “Why did you leave the 
world if you still feel the distinction between 
the diamond and dust?” (109) 


HARD ARE THE RULES FOR A SANNYASI 


gg nn rules for a sannyas: are extremely 
hard He cannot have the slightest 
contact with ‘woman and gold He must not 
accept money with his own hands, and he 
must not even allow 1t to be left near him 
Lakshmmarayan Marwan, a Vedantist, 
used to come here* ver} often One day he 
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saw a dirty sheet on my bed and said: “I 
shall invest ten thousand rupees in your name. 
"The interest will enable you to pay your 
expenses." Tho moment he uttered these 
words, I fell unconscious, as if struck by a 
stick. Regaining consciousness I said to him: 
^ Tf you utter such words again, you had better 
not come here. It 1s impossible for me 
to touch money. It 1s also impossible for me 
to keep it near me.” He was a very clever 
fellow. He said: ^ Then you too have the idea 
of acceptance and rejection. In that case you 
haven't attained Perfect Knowledge.” “My 
dear sir,” I said, “I haven’t gone that far.” 
Lakshminarayan then wanted to leave the 
money with Hnday. Isaid to him “That 
will not do. If you leave ıt with Hnday, 
then I shall instruct him to spend ıt as I wish. 
If he does not comply, I shall be angry. The 
very contact of money is bad. No, you can’t 
leave it with Hnday. Wont an object kept 
near a mirror be reflected ın 16?” (110) 
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be OETA) aL ese oa 
' A BAHURUPI IMPERSONATING. SIVA 
^ e LT w. Ira Ty tat e 
Bahurupi' disguised himself as Siva and 
visited*a house. The™master of the 
house wanted:to give him a rupee, but he did 
not accept if. Then the mendicant went 
home, removed his disguise, came'back:to the 
gentleman, and asked for the rupee. “ Why 
didn’t you accept it before? "-he'was asked. 
He said: “JI was impersorinting' Siva, a 
sannyasi I couldn't touch > money ‘at that 
time.” ; m TREO "om 


HOLD HARD YOUR SPADE * 
ate 
Yl" one time there was a drought in a 
1 certain part of the country. Tho farmers 
began to cut long channels to bring water 
to their fields. One farmer was stubbornly 
determined. He took a vow that he would 
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not stop digging until the channel connected 
bis fiold with the ver He set to worh ‘The 
time came for his bath, and his wife sent their 
daughter to him wath oil “Tather, said the 
girl, itis already late Rub your body with 
oil and take your bath * “Go away,” thundered 
the farmer ‘I have too much to do now’ It 
was past umdday, and the farmer was still at 
work in his fiold He didn’t even think of his 
bith Then his wife came and sud: “Why 
haven't you taken jour bath? The food 1s 
getting cold. You overdo everything You 
can finish the rest tomorrow or even today 
after dinner.” The farmer scolded her furionsly 
and ran at her, spade 1n hand, crying “What! 
Have you no sense? There’s no rain. The 
crops are dying What will the children edt ? 
You'll all starve to death I have taken a 
vov not to think of bath and food today before 
I bring water to my field’ Tha wife saw his 
state of mind and ran away in fear Through 
a whole day’s bach brealing labour the farmer 
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managed by evening to connect his field with 
the nver. Then he sat down! and watched 
the water flowing into his field with a 
murmunng sound His mind was filled with 
peace and joy He went home, called his wife 
and said to her, “Now give me some o!l and 
prepare a smoke.’ With serene mind he 
finished his bath and meal, and retired to bed, 
where he snored to his heart’s content The 
determination he showed is an example of 
strong renunciation 

7 Now, there was another farmer who was 
also digging a channel to bring water to his 
field His wife, too, came to the field and said 
to hun, “It’s very lite Come home It 1s 
not necessary to overdo things’ The farmer 
did not protest much, but put aside his spade 
and said to his wife, " Weil I will go home since 
youash meto That man could never succeed 
im irngatng his field This is the case of 
mild renunciation (12) 
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AS YOU GO FROM NEAR TO NEARER 


NUSSALMAN, while saying his prayers, 
1" shouted: “O Allah! O Allah!” Another 
Person said to him: “ You are calling on Allah. 
That’s all right. But why are you shouting 
like that? Don’t you know that He hears 
the sound of the anklets on the feet of 
an ant?" s 

When the mind is united with God, one 
sees him very near, in one's own heart. But 
you must remember one thing. The more 
you realize this unity, the farther your mind 
is withdrawn from worldly things. There is 
the story of Vilwamangal in the Bhaktamala. 
He used to visita prostitute. One mght he was 
very late in going to her house. He had been 
detained at home by the SráddAa ceremony 
of his father and mother. In his hands he 
was carrying the food offered in the ceremony, 
to feed his mistress. His whole soul was so 
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set upon the woman that he was not at all 
conscious of his movements He did not even 
know how he was walking There was a 
Yom seated on the path, meditating on God 
with his eyes closed — Vilwamangal stepped 
onlim The yogi became angry, and ered 
out “What? Are you bind? I have been 
thinhing of God and you step on my body!’ 

“I beg your pardon * said Vilwamangal, * but 
may I ask you something? I have been 
unconscious thinking of a prostitute, and vou 
are conscious of the outer world though think 

ing of God What hmd of meditation is 
that? ' In the end Vilwamangal renounced 
the world and went away 1n order to worship 
God He said to the prostitute ‘Lou are my 

Guru You have taught me how one should 
yearn for God He addressed the prostitute 
as his mother and gave her up (113) 
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THE KING AND THE PANDIT 


HERD was n hing who used daily to hen 
the Bhagarata recited by «a pandit 
Dverv day, afte: explaining the sacred book, the 
pandit would say to the hing, “O King, have 
you understood what I have said?” And every 
day the king would reply, “You had better 
understand at first yourself " The pandit would 
return home and think ‘ Why does the ling 
talh tome that w 2) du after day? I eaplain the 
texts to him soclearly, and he says to me, ' Yon 
had better understand ıt first yourself What 
does he mean?’ The pundit used to practise 
spiritual discipline A few days later he came 
to realise that God alone is real and ever) thing 
else—house, fumily wealth, fnends name, and 
fame—ililusor} Convinced of the unrenhty of 
the world, he renounced ıt As he left home he 
ashed a man to to! e this message to the ling 
“ O lung, I now understand (114) 
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EVEN IF YOU WISH TO 
RENOUNCE THE WORLD e 


Fh AN cannot renounce the world even 1f 
) | he wishes because he 1s thwarted 
by the harmas that are bearmg frut ın the 
present birth and by the impressions of 
previous actions left on the mind (Praraodha 
and Samskara) 

Once + Yogi asked a ling to st down 
near him and meditate upon God To him 
the King rephed " No, Sir, that cannot be 
I can remain near you, but still the thirst for 
worldly enjoyment will be with me If I 
remain in this forest perhaps there will arise 
a kingdom within ıt as I am still destined 


to enjoy (115) 
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WHEN RENUNCIATION BECOMES 
TUE LIFE BREATH 


x s Spiritual progress 15 possible without 
the renunciation of ‘woman and gold 

I renounced these three land, wife and 
wealth Once I went to the Registry oftice to 
register some land, the title of which was in 
name of Raghuvir! The officer asked me to 
sum my name but I did not do 16 because 
I couldnt feel that i6 was ‘my land I 
was shown much respect as the guru of 
KeshabSen They presented me with mangoes, 
but I couldnt carry them home .A Sannyasi 
cannot lay things up 

How can one expect to attain God 
without renunciation? Suppose one thing 1s 
placed upon another how can you get the 
second without removing the first? (116} 


1 The t telary Dery at the an estral home of Bre Rama 
À shna 
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A GHOST SOUGHT A COMPANION 


A GHOST sought a companion It is sad 
i that a man who dies on a Saturday 


or Tuesday becomes a ghost  Jlherefore 
whenever the ghost saw anybody fall from 
a roof or stumble and faint on the road on 
either side of those days, he would run to 
him, hoping that the man through an acci- 
dental death, would become 2 ghost and be 
his companion But such was his ill luck 
that everyone revived The poor thing could 


not get a companion. 
It 1s very difficult to find a person who 


has totally renounced the world (117) 


Y 


BOOK THIRD 


Brahman 


A SALT DOLL WENT TO FATHOM 
THE OCEAN 


NCE a salt doll went to measme the 
depth of the ocean. üt wanted to 
tell others how deep the water was. 
TBut this ıt could never do, for no 
sooner did Yf get into the water than 16 melted. 
ow, who was there to report the Ocean's 
depth ? 
What Brahman is cannot be described. 
In samadhi one attams the knowledge of 
Brahman—-one realises Brahman, In that 
state reasoning stops altogether, and man 
becomes mute He has no power to desenbe 
the nature of Brahman (118) 
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FOUR FRIENDS LOOKED 
BEYOND 


qe four frends, in the course of a wall, 
saw 3 place enclosed by a wall The 
wall was very high They all became eager to 
know what was mside One of them clunbed 
to the top of the wall What he saw on looking 
aside made him speechless with wonder 
He only oried, ‘Ah! Ah!’ and dropped m, 
He could not give any information about 
what he saw The others too climbed the 
wall uttered the same cry, ‘Ab! Ah" and 
jumped im Now who could tell what 
was inside! 

What Brahman is cannot be described 


Even he who knows ait cannot talh 


about ıt (119) 
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WHERE SILENCE IS ELOQUENT 
AND SPEECH DOTH FALTER 


=A s 
era’ J 


aA MAN had two sons The father sent them 
! to a preceptor to learn the hnowledge 
of Brahman. After few years they retuned 
from ther preceptors house and bowed low 
before ther father. Wanting to measure the 
depth of their knowledge of Brahman, he first 
questioned the older of the two boys “My 
child,” he said, “you have studied all the 
Scriptures Now, tell me, what 1s the nature of 
Brahman?’ The boy began to explam Brahman 
‘by reciting various texts from the Vedas 
The father did not say anything Then hé 
ashed the younger son the same question. 
But the boy remained silent and stood with eyes 
castdown No word escaped hishps The father 
vas pleased and sud to him “My child, you 
have understood à httle of Brahman What 
Tt 1s cannot be expressed ın words ° (120) 
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armours At last they found out beyond tho 
shadow of n doubt that the-mder alone was 
thore Ihe significance of this 1s that Brahman 
alone m real and tho worldrunreal Nothing 
awhatsoes er remains 1f you analyse (199) 
I 
WHEN FACETO FACE I 
tof 
qe the 1mnd attains peace by practis 
ing the diseiphne of ‘ Neti, neti,’ there 

Brahman 1s 

Ihe hing dyells 1n the inmost room of the 
palace, which has seien gates The visitor 
comes to the first gate There he secs a 
Jordly person with a large retinue surrounded 
on pli sides by pomp and grandeur Tho 
visitor asks his companion “Ts hb the hing? 
* No sdystbis Índnd with a smile 
«4 Ab the gecond iang other gates he repeats 
the same question to his fnend He finds 
that the hearer he comes to the inmost part of 
the palace, the greaterus the glory, pomp, and 


ma DES hn 


^^ \Brakman 


grandeur ! When he passes théfseventh gate! 
he does not ash his xompanion whethdrinf is» 
the slang; he(stands speechless at! thecking’st 
immeasurable glory; He realizes thathe is face 
to face with the king He hasn't the shghtest 
doubt abont 1t- a ` v- (198) 
! s Vi BEHOLD O KING! BEHOLD 1 n 
Satis | F 
NOE & hing asheda yogi to impart hnowledge 
1 to!hm mone word The rogi said, 
“All nghe, you will get knowledge m one 
word.” After a while'a magibiart óarhé to thé: 
ling The hing saw the magician motahg two 
of his fingers rapidly and heard hum exclaim, 
“Behold, O hing, Behold " The king locked at 
him amazed when, after a fem minutes, he 
Sw (the (two fingers becoming one The 
magician moved that one finger rapidly and 
sud, “Behold, O King! Behold’ « ad 
The mplertion of the story 1s that 
Brahman and the Primal Energy at first appear 
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NEITHER ‘YES NOR ‘NO! 


HF husband of a young girl has come to 
SH busfathoran-daw's houso and is seafed 
m the drawing-room with other young men of 
hisage The girl and her friends aro Joohing 
at them through the window. Her frends do 
not know her husband and ash her, pointing to 
one young man, “Is that your husband?" "No," 
she answers, smiling They point to another 
young man and ash if he is her husband 
Again she answers, “No ” They repeat the ques- 
tion, referring to a third, and she gives the 
same answer At last they pomt to her 
husband and ash, “Is he the one?” She says. 
neither yes nor no, but only smiles and keeps 
quet Her frends realize that he ıs her 
husband. 
One becomes silent on realising the true 
nature of Brahman (121) 


162 


Brahman 


THE KING AND THE MAGICIAN 


ds you go nearer to God you seo less and 
1 less of His upadħıs, His attributes A 
devotee at first may see the Deity as the ten- 
armed Divine Mother, when he goes nearer he 
sees her possessed of six arms, still nearer, 
he sees the Deity as the two-armed Gopala 
The nearer he comes to the Deity, the fewer 
attnbutes he sees At last, when he comes 
into the presence of the Deity, he sees only 
Light without any attribute s 

Lasten a httle to the Vedantic reasoning. 
A magician came to a king to show his magic 
When the magician moved away a httle, the 
ling saw a rider on horse-back approaching him 
He was bnilhantly arrayed and had various 
weapons in his hands The king and the 
audience began to reason out what was real ın 
the phenomenon before them Evidently the 
horse was not real, nor the robes nor thè 
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to bo tno But after attaimmng/ knowledge 
of Brahman ono does not sco tho two Then 
there 1s no differentiation , 1$ 15 One, without a 
gecond——Advnita—non-duality (124) 


AN ANT WENT TO A SUGAR HILL 


FI EN often thm they have understood 
|^ ^ Brahman fully 

Once an ant went toa sugar hill One 
gram filled 1tsstomach Taking another grain 
inits mouth at started homeward On its way 
15 thought, “Next time I shall carry home the 
whole hill ' 

That 16 the way shallow minds think 
They don t know that Brahman 1s beyond one s 
words and thought However great a man 
may be, how much can he hnow of Brahman? 
Subadara and sages like him may have been 
big ants, but even they at the utmost could 
carry eight or ten grains of sugar! {295) 


1 
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I ba 
HE EATS, YET EATS NOT 
y 
(Due Vyasadeva was about to cross the 
Jamuna, The gopis also were there. 
"They wanted to go to the other side of the river 
to sell curd, mlh, and cream. But there was 
no ferry at that time. They were all worried 
about how to cross the river, when Vyasa said 
to them, “I am very hungry." The milkmaids 
fed him with milk and cream. He finshed 
almost all thar food. Then Vyas. said to 
the river, “O Jamuna, ii I have not eaten 
anything, then your waters will part and we 
shall walk through." It so happened The 
river parted and a pathway was formed 
between the waters Following that path, the 
gopis and Vyasa crossed the river. 

Vyasa had smd, "If I have not eaten 
anything.” That means, the real man 18 Pure 
Atman Atman 1s unattached and beyond 
Praknti. It has neither hunger nor thirst; 
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It knows neither birth not death; It does 
not age, nor does It die. It1s immutable as 
Mount Sumeru (126) 


Jn ALL PURE SPIRIT 
gjs doubts disappear when one sees God 
NTE It as one thing to hear of God, but 
quite a different thing to'see}Him A man 
cannot have one bundfed per cent conviction 
through mere heanng But if he beholds 
God face to face, then he 1s wholly convinced 

Formal worship drops away after the 
vision of God It was thus that my worship 
im the temple came to an end I used to 
worship the deity in the Kah Temple It was 
suddenly revealed to me that everything 1s 
Pure Spmt The utensils of worship, the 
altar, the door-frame—all Pure Spint Then 
hhe a mad man I began fo shower flowers 
in all directions Whatever I saw I 
worshipped. 27) 
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THE CHAMELEON » 
re CINOE aman entered a wood and saw 
j Q f) asmallammallonatree He came 
i bach and told another man that he 

had seen a creature of a beautiful 
ted colour on a certain tree. The second man 
rephed “When I went into the wood, I also 
saw that amma? But why do you call at red? 
It 1s green" Another man who was present 
contradicted them both and insisted that 1t- 
was yellow. Presently othets arnved and 
contended that ıt was grey, violet, blue, and 
so forth and so on Ab last they started 
quarreling among themselves To settle the 
dispute they all went tothe tree They saw 
4 man sitting under 15 On being ashed, he 
iephed “Yes, I live uhder this treo and 
I know the annnal very well All your 
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descriptions are true Sometimes i$ appears 
red, sometimes yellow, and at other times blue, 
violet, grey and so forth It1s a chameleon 
And sometimes 1b has no colour at all Now 
35 has a colour, and now ıt has none” 

In like manner, one who constantly thinks 
of God can know His real nature, he alone 
knows that God reveals Himself to seekers 
an various forms and aspects God has 
attributes, then agam He has none Only the 
man who hves under the tree knows that 
the chameleon can appear in various colours, 
And he knows, further, that the animal at times 
has no colour at all It is the others who 
suffer from the agony of futile argument (128) 


MAN WITH A TUB OF DYE 


*j 'ATURALLY the doubt arises in the mind 
if God 1s formless, how then can He 
have form? Further, 1f He has a form, why 


does Ha have so many forms? 
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‘These things do not become clear until one 
has realized God He assumes different forms 
and reveals Himself in different ways for the 
sake of his devotees 

Aman kepta solution of dye m a tub Many 
people came to hım to have their clothes dyed 
He would ask a customer, “What colour should 
you lhe to have your cloth dyed?’ If the 
customer wanted red, then the man would 
dip the cloth ın thetub and say, “Here1s your 
cloth dyed red’ If another customer wanted 
his cloth dyed yellow, the man would dip his 
cloth m the same tub and say, “ Here 18 your 
cloth dyed yellow ' It à customer wanted his 
cloth dyed blue, the man would dipit ın the same 
tub and say, “Here 1s your cloth dyed blue 
Thus he would dye the clothes of his customers 
different colours, dipping them all in the 

same solution One of the customers watched 
all this with amazement The man asked 
him, “Well! What colour do you want for 
your cloth? The customer said, “ Brother, 
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dye :my cloth the colour of tho dye m 
your tub” » ' Fy (129) 
po * it 64 1 
WHAT THE DIVINE MOTHER ` 
! C. GREVEALED TOME 7 f 
Dog P Nels 

qo you know where those who speah of 

2 the formless God make their mistake ? 
It 1s where they say that'God 1s formless only,’ 
and that thóse who differ from them are 
wrong eae ! i 

But I know God 1s both mth and with- 
out form. And he may have many more 
aspects It 1s possible for Him to be every 
thing t ) 

The Chitsahti, Mahamaya, has become 
the twenty four cosmic principles (One day as 
I was meditatang, my mind wandered away to 
Rashke’s house He isa scavenger I said 
to my mind, ‘Stay there, you rogue" The 
Divine Mother revealed to mé that the men 
and women in this house were mere mashs; 
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insdo them was the same Divine Power, 
Kundalim, that rises up through the six 
Spiritual centres of the body. (130) 


ha (HOW A MONK KNEW \ 

~  '*| THE TRUTH ABOUT GOD a 

LI 4 f 

wal CERTAIN monk went’ to the temple of 
| Jagannath at Puri He had doubts as 
to whether God 1s with form or without form. 
When he saw the holy image, he desired to 
examune ıt and settle his doub& Ho passed 
lus staff from the left to the nght im order 
to feel if ıt touched the image. For a time he 
could not seesanything or feel anything with 
the staff «So ha decided that God was without 
form When he was about to pass the staff 
from the right to the left, ıb touched the 
image So the monk decided that God 1s both 
with form and without form (131) 
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ud > 
‘GOD ALONE HAS BECOME 
ALL THINGS 


id one timo Rama was overpowered by 

1 the spirit of renunciation Dasaratha, 
worried at this, went to the sage Vasishtha 
and begged him to persuade Rama not to 
givo up the world. The sage came to Rama 
and found him in a gloomy mood. The fire 
of intense renunciation had been raging in 
the Prince's mind. Vasishtba said: “Rama, 
why should you renounce the world? Is 
the world outside God? Reason with me.” 
Rama realized that the world had evolved 
from the supreme Brahman. So he said 


nothing. (182) 
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STRIP NAME AND FORM 
AND LOOK BEYOND 


p a sadhu placed his disciple m a 

magnificient garden with the intention 
of imparting to him the Lnowledge of the real 
Self and went away After a few days he came 
bach and asked the disciple, * Do you feel any 
want, my boy? On being answered in the 
affirmative, he left with him a fair woman. 
named Shyama, and advised him to take fish 
and meat freely After a considerable time he 
came again and ashed the same question as 
before This time the disciple replied, “ No, 
I have no want, thank you’ The sadhu then 
called both the disciple and Shyama to him 
and pointing to Shyama's hands, ashed the 
disciple, “ Can you tell me what these are?” 
“Why, these are Shyama’s hands”, replied 
the disaple He put the same question several 
times, pomting to Shyama’s eyes, nose, aud 
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ather parts of the body, and the disciple gave 
appropriate answer Presently the 1dea struch 
the disciple, “I am talking of everything as 
Shyama s ‘this’ and Shyama» ‘that’ What 
then ss this Shy una? Bewildered he ashed 
Ins Guru the question, “But who is this 
Sb) 1ma to whom belong these eyes ears and 
the rest? The sidhu sad, “If you wish 
to know who this Shyama 1s, come with me 
and I will enlighten jou So saying, he 
revealed to him the secret (183) 


FEW VERY FEW ARE THEY 


RICH man said fo his servant “Take this 
diamond to the marhet and let mo 
Lnow how different people price i$ Take at 
first sof oll, to the egg plant seller The 
servant tooh the diamond to the egg plant 
seller He pxamined ıt turning ib overin the 
palm of his hand, and said, “Brother, I can 
give mine seers of egg plants for 1t? “ Friend,’ 
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sad the servant, “a httle more, say, ten seers " 
The egg plant seller rephed “No, I have 
already quoted above the market price You 
may give ıt to me if that pnce suits you" 
The servant laughed He went bach to his 
master and said. "Sir, he would give me only 
nine seers of egg plants and not one more 
He said he had offered more than the marhet 
price” The master smiled and sad “Now 
tabe ıt to the cloth dealer "The other man 
deals only 1n egg plants What does he know 
about a diamond? The cloth deale has a 
little more capital Let us see how much he 
offers forit The servant went to the cloth- 
dealer and said “ Will you buy this? How 
much wil you pay for it?’ The merchant 
sud “Yes, ıt 18 a good thing I can make 
a nice ornament out of ıt I wil give you 
nine hundred rupees for t? “Brother,” said 
the servant, “offer 4 httle more and I wil sell 
it to you Give me at least a thousand 
rupees” The cloth dealer sud “Frend, 
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don't press me for more I have offered more 
than the market price I cannot give a rupee 
more Smt yourself’ Laughing, the servant 
returned to lus master and said ‘ He wont 
give a rupee more than nine hundred He 
too said he had quoted above the marhet 
price’ ‘Lhe master said with a laugh “Now 
tahe ıt to ^ jeweller Let us see what he has 
tosay' Theservant wentto the jeweller The 
jeweller glanced at the diamond and sud at 
once, ^I will give you one hundred thousand 
rupees for 16 * 

One offers a price for an article according 
to ones capita} Can all comprehend the 
Indivisible Satehidananda? Only twelve rishis 
could recognise Ramachandra All cannot 
recognise an Incarnation of God Some tale 
him for an ordinary man, some for a holy 


person and only a few recognise him as an 
Incarnation (134) 
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SHE CAME AND WENT AWAY 


“B: the roadside on the way to Kamarpukur 
is Ranjit Raya’s lahe — Bhagavati the 
Divine Mother, was born as his daughter 
Even now people hold an annual festival there 
"n the month of Chaitra, in honour of this 
divine daughter 
Ranpt Raya was the landlord of that part 
of the country. Through the power of his 
tapasya he obtained the Divine Mother as his 
daughter He was very fond of her, and she 
‘too was much attached to him, she hardly 
left his presence One day Ranpt Raya was 
engaged in the duties of his estate He was 
very busy. The girl, with her childlike nature, 
"was constantly interrupting him, saying 
“t Father, what ıs this? Whatis that?" Ranpt 
Raya tned, with sweet words, to persuade her 
not to disturb him, and said “My child, please 
leave me alone I have much work to do” 
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But the girl would not go away. At last 
absent-mindedly, the father sud, “Get ont of 
here!" On this pretest she Jeft home. 
A pedlar of conch-shell articles was going along 
the road. From him she took a pair of 
bracelets for her wrists When he ashed for 
the price, she said that he could get the money 
from a certain box an her home Then she 
disapperred Nobody saw her agun In the 
meantune the pedlar came to the house and 
ashed for the price of his bracelets When 
she was not to be found at home, her relatives 
began to run about looking for her Ranyt 
Rava sent people in all directions to search for 
her The money owed to the pedlar was found 
in the box, as she had indicated. Ranjit Raya 
wis weeping bitterly}, when people came 
running to him and said that they had noticed 
something m the lahe They all ran there 
and saw an arm, with conch-shell bracelets on 
the wrist, bemg waved above the water. 
A moment afterwards ıt disappeared Even. 
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now people worship her as the Divino. Mother 
at the timo of the annual festival 

By dint of austerity, a man may obtam 
God ashisson God reveals Himself in many 
ways, sometimes as man, sometimes in other 
divine forms made of spirit (135) 


THUS SAW ARJUNA 


cconDINVG to the Jnam there 1s no 
1> Incarnation of God 

Krishna sud to Arjuna, “You speak of Me 
as an Incarnation of God Let Me show you 
something Come with Me Arjuna had 
followed Sn Krishna a short distance when 
Sm Krishna ashed lim What do you see 
there? Arjuna rephed ‘A big tree with 
blach bernes hanging qm bunches — Krishna 
said, “Those are not blach berries Go nearer 
and look at them Arjona went nearer and 
saw that they were Knshnas hanging in 
bunches ‘ Do you see now , said Krishna, 
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. 


“how many Krshnis hhe Me have grown 
there” (136) 


NOTHING IS IMPOSSIBLE FOR HIM 


(Ds day m course of a conversation about 
God, Mathur Babu observed, ‘God too 
must abide by lus own laws He has no powel 
to transcend them” “What an absurd 
proposition!”, I exclaimed “One who his 
made + law can repeal tt at pleasure or mike 
a new law inits place’ “How can that be? 
sud Mathur “A plant that produces only 
red flowers eannot produce flowers of any 
other colour,—white, for instance, for such is 
the law I should lhe to see God produce 
white flowers from a plant bearmg only red 
flowers’ “That too He can do,” answered I, 
* for everything depends on His will" Mathur 
was not convinced The next day, while 
taling a stroll in the temple garden I came 
across 4 china rose plant with two flowers on 
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tho same stalk, one of which was red and the 
other snow-white. I broke off the branch 
to show 16 to Mathur, who felt highly 
surprised at tho sight of it and exclaimed, 
"Father, I will never more argue a point 
with theo!” (137) 


TO HIM THESE ARE MERE DUST AND STRAW 


Or a thief broke into the templo of Vishnu 

and robbed the nnage of its jewels. 
Mathur Babu and I went to tho temple to sce 
What was the matter. Addressing the nnage, 
Mathur said bitterly: “ What a shame, Lord! 
You are so worthless! The thief took all the 
Ornaments from your body, and You couldn't 
do a thing about 16?” Thereupon I said to 
Mathur: * Shame on you! How unproper your 
words are! To God, the jewels you talk so 
much about are only Jumps of clay Lakshmi, 
the goddess of Fortune, 1s His consort. Do 
you mean to say that He should spend sleepless 
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nights because a thiof has taken your fow 
rupees? You must not say such things.” (138) 


i ' n 


NATURE OF GOD 


(Fon has the nature of a child. es 


A child is sitting with gems in the skirt of 
his cloth. Many o person passes by him along 
the road. Many of them pray to him for gems. 
But ho hides the gems with his hands and says 
turning away his face, “No, I willnot give any 
away." But another man comes along. He 
does not ask for the gems, and yet the child 
runs after him and offers him the gems, begging 
him to accept them. (139) 


GOD IS UNDER THE CONTROL OF HIS DEVOTEES 


t 


JE Sikhs said to me 1n front of the Kalı 
temple, “ God is compassionate ". I said, 
4 To whom is he compassionate?" “ Why, 
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Tevered sir, to all of us”, sud the Sikhs. I 
Sarl: “We are His children. Does compassion 
to one's own cluldren mean much? A father 
must looh after his clnldren , or do you expect 
the people of the neighbourhood to bring them 
Up? Well, won't those who say that God is 
compassionate ever understand that wa are 
God's children and not some one else's ? ” 

Should we not, then, address God as 
€ompassionate ?.— Of course we should, as long 
As we practise sadhana After reihzmg God, 
one nghtly feels that God is our Father or 
Mother As long as we have not realized God, 
we feel that we are far away from Him, 
children of some one else 

During the stage of sadhana one should 
describe God by all His attmbutes One day 
Hazra sud to Narendra “God ıs Infimty 
Infinite 1s His splendour Do you think 
He wil accept your offerings of sweets and 
bananas or listen to your music? This isa 
mustahen notion of jours” Narendra at once 
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sank ten fathoms. So I shid to Hazra, “ You 
villain] Where will these youngsters be if 
you talk to them like that?” How can a man 
live if he gives up devotion? No doubt God 
has infinite splendour; yet He is under the 
control of His devotees. A rich man’s gate 
keeper comes to the parlour where his master 
is seated with his friends. He stands on one 
side of the room. In his hand he has some- 
thing covered with a cloth. He is very hesitant. 
The master asks him, “ Well, gate-keeper, what 
have you in your hand?” Very hesitantly the 
servant takes out a custard-apple from under 
the cover, places it in front of his master, and 
says, “ Sir, it is my desire that you eat this.” 
The Master is impressed by his servant's devo- 
tion. With great love he takes the fruit in his 
hand and says: “Ah! This is a very nice 
custard-apple. Where did you pick 1t? You must 
have taken a great deal of trouble to get it.” 
God is under the control of His devotees. 
King Duryodhana was very attentive to 
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Krishna and sud to Him, " Please hase your 
meal here.” But the Lord went to Vidura’s 
but. He was very fond of His devotee. He 
ate Vidura's simple rico and greens as tf they 
wero celestial food (140) 


—RALL ELSE IS UNREAL 


“HE truth as that God alone 15 real and all 
else 1s unreal. Men, universe, house, 
ehildren—a]] these aro libe the magio of the 
migiciin, Tho magician strikes his wand and 
8138. “Comedelusion! Come confusion Then 
he says to the audience “ Open the hd of the 
pot; sco the birds fly into the shy” But the 
magician alone is real and lus magic unreal. 
The unreal exists for n second and then 
vanishes 
Sıva was seated in Kailas His companion 
Nandi was near Him Suddenly a terrific noise 
arose “Revered sir,” ashed Nandi, “ what does 
that mean?" Sıva said “Ravana is born. 
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That is the meaning!" A few moments later 
another terrific noise was heard “Now what 
1s this noise?" Nandi ashed Siva said with a 
smile, “ Ravana is dead * 

Birth and death are like magie You see 
the magic for a second and then 1t disappears 
God alone is real and all else unreal Water 
Alone 1s real, 1ts bubbles appeai and disappear 
They disippe.r into the very water from which 


they rise- (141) 
THE LURE OF DIVINE LILA 


FTER the destruction of Ravana at Rama's 

T hands, Nikasha, Ravans's mother, began 
to run away for fear of her hfe Lakshmana 
said to Rama “Revered brother, please explimn 
this strange thing to me This Nikashaisan 
old woman who has suffered a great deal from 
the loss of her many sons, and yet she is so 
afrud of losing her own life that she 1s taking 
to her heels! ' Rama bade her come near, 
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Evo her assurance of safety, and ashed her 
wh} she was running away Nihasha answerd 
"^O Rama, I am able to witness all this lla of 
Yours because I am still alise I want to liye 
longer so that I may see the many more things 
You will do on ths earth ' (149) 


A PEACOCK THAT TASTED OPIUM 


gi MAN once fed a peacock with a pill of 

i opium at four o cloch ın the afternoon, 
The next day, exactly at that time the 
Percoch came bach It had felt the intox1ca- 
tion of the drug and returned just in time 


to have another dose 

Similarly, a devotee who had the good 
fortune to meet the Master felt an uncontroll- 
able desire to meet him again and agam 143) 
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"KAI KA! KAI 


Ca was a pundit who was tremendously 

vain. He did not believe in the forms 
of God. But who can understand the inscru- 
table ways of the Divine? God revealed Him- 
self to him as the Primal Power. The vision 
made tho pundit unconscious for a long time. 
After regaining partial consciousness he 
uttered only the sound ‘Ka! Ka! Kal’ He 
could not fully pronounce ‘ Kali '. (144) 


INSCRUTABLE ARE THE WAYS OF GOD 


E Ow can we understand the ways of God 
| through our small intellects? 

As Bhishma lay dying on his bed of 
arrows, the Pandava brothers and Krishna 
stood around him. They saw tears flowing 
from the eyes of the great hero. Arjuna 
said to Krishna: “ Friend, how surprising it is! 
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Even such a man as our grandsire Bhishma-— 
truthful, self-restrained, supremely wise, and 
ono of tho eight Vasus—weeps, through 
maya, at the hour of death." Sn Krishna 
asked Bhishma about 1t. Bhishma replied: 
“O Krishna, You know very well that this is 
not the cause of my grief. I am thinking that 
there is no end to the Pandavas’ sufforings, 
though God Himself ıs their charioteer. 
A thought like this makes mo feel that I have 
understood nothing of the ways of God, and so 
I weop.” (145) 


AN INTERESTING INCIDENT! 


q ADMALOCHAN was a man of deep wisdom. 

Ho had great respect for me, though at 
that time I constantly repeated the name of the 
Divine Mother. He was the court pandit of 
the Maharaja of Burdwan. Once he came to 
Calcutta and went to live in a garden house 
near Kamarhati. I felt & desire fo see him 
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and sent Hriday there to learn if the pandit 
had any vanity I was told that he had none 
Then I met hun Though a man of great 
Lnowledgeand scholarship, he began to weep on 
hearing me sing Ramprasad s devotional songs 
We talked together a long while, conversation 
with no bods else gave me such satisfaction 
Padmalochan told me an interesting 
incident Once a ineeting was called to decide 
which of the two deities, Siva or Brahma, was 
the greater, and unable to come to any decision, 
the pandits at lust referred the matter to 
Padmalochan With characteristic guilelessness 
he said ‘ How do I know? Neither I nor 
any of my ancestors bach to the fourteenth 
generation hate seen Siva or Brahma! — (146) 


WHY NOT THROUGH A MAN? 


Sf? as God Himself whd plays about as 
vy’ human bengs If God can be worshipped 
through aclay image why hot through a man? 
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Once a morchant was shipwrecked. Ha 
floated to the shore of Ceylon, where Vibhi- 
shana was the king of the monsters. Vibhishana 
ordered his servants to bring the merchant 
tolim. At the sight of lum. Vibhishana was 
overwhelmed with joy and said: “Ah! He 
looks hho my Rama. The same human form!” 
He adorned the merchant with robes and 
jewels, and worshipped him. When I first 
heard this story, I felt such joy that I cannot 


"describe 1t (147) 


WHEN GOD LAUGHS 


qi laughs on two occasions. He laughs 
when the physician saya to the pati- 
ent's mother, “Don't be afraid, mother, I shall 
certamly cure your boy.” God laughs saying 
to Himself, “I am gomg to take his life, and 
this man says he will save 1t! " The physician 
thinks he is the master, forgetting that God 
is the Master. God laughs again when two 
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brothers divide thar land with a stnag, 
saying to eich other, “ This side is mine, that 
side 1s yours” He laughs and says to Himself, 
“Tho universe belongs to Me, but they say 
they own this portion or that portion (148) 


HOW DO YOU EXPLAIN THAT? 


^L must believe in the Divine Presence 
in the image 

Once I went to Vishnupur' The Rajv 
of that place has several fine temples In one 
of them there 1s an image of the Divine 
Mother called Mrnmayı There are several 
lahes near the temple known as the Lalbandh, 
Krishnabandh, and so on In the water of 
one of the Jakes I could smell the omtments 
that women use for their hair How do you 
explain that? I didn’t hnow at that time 
that the woman devotees offer ointmenís to 


1 Aplace on uayto Kamarpuhur Ss Ramakrishnas b | 
place f on Cal wta 
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the Goddess Mrinmayi while visiting Hor 
temple. Near the lale I went into Samadhi, 
though I had not jot seen the imago in the 
temple. In that state I saw the divine forum 
from the waist up, nsing from the water (149) 


WHO CAN TELL? 


q the case of a pationt Nature has 
almost cured him, when the physician 
Prescribes a herb and ashs ham to drnk 
Ms juice After taking the medicine he 38 
completely cured Now, 1s the patient cured 
by the medicine, or does he get well by 
himself? Who can tell? 

Lakshmana said to Lava and Kusa,* 
“You are mere children, you don’t know 
Rama’s power At the touch of His feet, 
Ahalya?, who had been turned into a stone, 


1 Ramaatcoso 5 
a Tle bow iful and devoted wsfe of a great sage samet 
Gautama Indra the Bs g of heaven snfa ated wih h y beauty 
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got back her human form ” Lasa and Kusa said, 
* Rovored mr, we know that! We have heard 
the story Tho stone became Ahalya because 
of the power of the holy man's words, The 
sage Gautama sud to her. ‘In the Tretayuga, 
Rama wll piss this hermitage You will 
become a human bemg again at the touch 
of His fect ’” 

Now, who can tell whether the muracle 
happened in order that‘ the sago's words 
should be fulfilled or on account of Rama’s 


holmess? (150) 


aeduerd her smpersonating her husband The sage coming fo 
kmow of thes cursed Per and turned her imo a atone but he 
Sond that the touch of Rama s fect would restore her human form 
dra too received Ins share of the curse asa rerult of which de 
hada thousand eruptions on kis body Hesce he «s known as the 
“thousand-cyed God 
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“THE WINE OF HEAVENLY BLISS 


HD son said to tho father, "Father, 
you tastea httle wine, and after that, 
1f you ash me fo give up drinking, 
Ishalldoso" After drinking the 

Wine, the father sad “Son, you may give it up. 

I have no objection But I am certainly not 

Boing to give 1t up myself!” . (151) 


aU 
By 


THEY WANDER IN MANY DISGUISES 


NOE a God intoxicated sadhu came to the 
Kah temple One day he received no 

food, but, though feelng hungry, he did not 
ash for any Seeing a dog eating the remnants 
of a feast thrown away in a corner, hè went 
there and embracing the dog, said, “ Brother, 
how is 2t that you eat alone, without giving 
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me ^ shire?’ So saying he began to eat along 
with the dog Having finished his meal in this 
stringe company, the sadhu entered the temple 
of Mother Kah and prayed with such an ecstasy 
of devotion as to send a thrill throughout the 
temple When, after finishing his prayer he 
was going to leave, I asked Hriday to watch 
and follow the man and to communicate to 
me what ho might say Hriday followed him 
for somo distance, when the sadhu turning 
round, enquired, " Why do you follow me?’ 
Hriday smd, “Revered sir, give me some 
teaching! The sadhu replied, “When the 
water of this ditch and yonder Ganges appear 
as one and the same in your sight, when the 
sound of this flageolet and the noise of that 
crowd have no distinction to your ear, then 
you will reach the state of true knowledge” 
So saying he hastened away 

When I heard this from Hnday I 
remarked, “That man has reached the trne 
state of ecstasy, the true state of knowledge ” 
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The Siddhas roam about sometimes lko 
guileless children, sometames hke ghouls and 
at other times like mad mon. Indeed, they 
“andor in many disguises (152) 


VISHNU EVERYWHERE 


Eas was a holy man who used to live in 
a stato of ecstasy and would not speak 


with any one. He was regarded as a. lunatic. 
One day having begged some food im tha 
village, he took his seat by the side of a dog 
and foll to eating. A strange sight now presented 
itself and attracted a crowd of spectators, for 
the holy man would put one morsel into his 
onn mouth and the next into that of the dog, 
so that the man and the beast went on eating 
together hke a pair of friends. Some of the 
spectators began to laugh at the holyman as 
being a mad fellow Thereupon he said, 


“Why do you laugh? 
Vishnu 18 seated with Vishnu 
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Vishnu 15 feeding Vishnu , 
Why do you laugh O Vishnu? 
Whatever 15, 1s Vishnu (153) 


WHERE IS THE MISERY FOR HIM WHO 
SEES THE ORE? 


qve there came to Dakshineswar two 

sadhus who were father and son. The son 
had attained trae knowledge but the father had 
not Both wero sitting in the room where Sn 
Ramaknshna lived and were tallang with hım 
In the meantime, a young cobra came out of a 
rat hole and bit the son Seeing that, the father 
was terribly fnghtened and began to call all the 
people round But the son sat quiet, and that. 
puzzled the father still more When he asked 
the son why be was sitting quiet. the son laughed 
and was heard to explain “ Which 1s the snahe 
and whom has it bitten? He had realised 
the Unity, and hence he could not mahe any 
distinchon between a man and a enahe (154) 
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BOTH FRIEND AND FOE THE SAINTS ADORE 


dp ume was a monastery in à certain place 
The monks residing there went out 
daily to beg their food Ono day a monk, 
while out for his alms, saw a landlord beating 
&man mercilessly The compassionate monk 
stepped in and ashed the landlord to stop But 
the landlord was filled with anger and turned 
lis wrath agamst the innocent monk He 
best the monk till he fell unconscious on the 
Bround Someone reported the matter to the 
monastery "Phe monks ran to the spot and 
found their brother lymg there Four or five 
of them carried him bach and laid him on a 
bed He was still unconscious The other 
monhs sat round him sad af heart, some 
were fanning him Finally someone suggested 
that he should be given a httle milk to drink 

When ıt was poured into his mouth he 
remained consciousness He opened his eyes 
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and loohed around One of the monks sad, 
“Let us see whether ho is fully conscious 
and can recognise us” Shouting into his ear, 
ho said, “Revered sir, who ts giving you 
mill 2?" “Brother,” rophed the holy man in a 


low voice, "ho who beat me is now giving 


mo mill." (152) 


ILLUSORY ALIKE! 


TERE was a wood-cuttor who was highly 
"T spiritual One day he was dreaming a 
happy dream, but bemg suddenly awahened 
by some one, he exclaimed with annoyance. 
“Why did you awaken me? I was a ling and 
the fatherof seven children My children were 
all recerving education in various sciences 
I was sented on the throne and ruling over my 
country Why did you destroy so happy and 
delightful a state?” The man replied “Ob! 


It was only a dream What does 1t matter?” 


The wood cutter said “ Get away, you fool! 
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You do not undortind that my being a king 
Was as real as my wood-cutting. fit be true 
that I am a wood-cuttor, then it is equally true 
that I was a hing.” 

According to Vedanta the waking stato is 
no more real than the dream state (156) 


CHILDLIKE SHOULD BE THE 
MAN OF HIGHEST WISDOM 


NCE a sannyasini came to the royal court 
of Janaka To her the king bowed, 
Without looling at her face  Seemg this, 
the sannyasim sud. “How strange it is, 
O Janaka, that you have still so much fear of 
woman!" 
When one attains to full mana, one’s 
naturo becomes hhe that of a httle chud— 
One sees no distinction between male and 


female (157) 
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SHE BEHAVED IN A QUEER WAY 


«i CrnTAIN devout lady, who was also a 
i devoted wife, lived in the household 


serving hor husband and children with a 
loving heart and at the saine time heeping her 
mmnd fixed on the Lord At her husband's 
death, as soon as the cremation wis over, she 
brobe her glass bangles and wore 4 pur of gold 
bracelets ın their place People wondered at 
her unnatur conduct, but she explained to 
them, “ Hitherto my husband s body had been 
fragile lile the glass bangles ‘That ephemeral 
body 1s gone, he ıs now lihe ono unchangeable 
and full in every respect, his body 1s no longer 
fragile So I have discarded the fragile glass 


bangles and worn ornaments of a permanent 
nature" (158) 
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ON COMPANY OF THE HOLY 


x THE Puranas we are told that when Uma, 
3 the Mother of the universe, 1ncarnated 
Herself as tho daughter of Himalaya, Sho 
Dlessed him with tho vision. of the varous 
manifestations of the Ornnipresent Mother. 
But when Giriras (the King of mountains) 
asked her to show lum the Brahman of the 
Vedas, Uma sad, “O Father, if you wish to 
seo Brahmin, you must hve in the company 
of holy men—men who have entirely given up 
the world " (159) 


IN THAT DIVINE STATE 


“rs LONG ns there 1s the body, one should 
i tahe care of 1$ But I find that 


the body 1s quite separate from the Self. 
When a man rids himself entirely of his love 
for ‘woman and gold,’ then he clearly percerves 
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that the body 1s one thing and tho Self another 
When tho milh insido the coconut 15 all dried 
up, then the hernel becomes separate from 
the shell on feel the kernel ratthng mside 
when jou shako the coconut Or 16s just Ihe 
a sword and its sheath The sword 1s one 
thing and tho sheath 1s another 

Therefore I cannot spesh much to the 
Divine Mother about the illness of the bods 

Once, n long time ago, I was very ill 
I was sitting in the Kah Temple TI felt hhe 
praying to the Divine Mother to cure my 
illness, but couldn t do so directly in my own 
name Isud to Her, ‘ Mother, Hridsy ashy 
me to tell You about my ilness' I could nob 
proceed any further At once there flashed 
into my mind the Museum of the Asiatic 
Society, and a human skeleton strung together 
with wire I said to Her, ‘ Please tighten the 
wire of my body lhe that, so that I may go 
about singing your name and glories (160) 
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THE NATURE OF A PAPAMAHAMSA 


T ONE time I was staying at Kamarpauhur 
when Shivaram? was four or five years 
old Ono day he was trying to catch grass 
hoppers near the pond Tho leaves were 
moving To stop thar rustling ho said to the 
lewes ‘ Hush! Hush! I want to catch 9 
grass hopper Another day it was stormy 
Tt raed hard Shivaram was with me inside 
the house There wero flashes of lightning 
Hoe wanted to open the door and go out I 
scolded hum and stopped him, but still he 
peeped out now and then When he saw the 
lightning he exclumed “There uncle! They 
are stnlang matches again 1 
The Paramahamsa 15 hhe a five year 
old child He sees everything filled with 


consciousness (161) 


a A nepl ec of the Master 
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SRI SANKARA AND THE BUTCHER 


ANEARACHARYA was a Brahmamani, to be 
sure! But at the beginning he too had 

the feeling of differentiation He didn’t have 
the absolute faith that everything in the world 
1s Brahman One day as he was coming out 
of the Ganges after his bath, he saw an 
untouchable, a butcher, carrying a load of meat 
Inadvertently the butcher touched his bodv 
Sanhara shouted angnly, “Hey there How 
dare you touch me?" “ Revered sir’, said the 
butcher, “I have not touched you, nor have 
you touched me The pure Self cannot be 
body nor the five elements nor the twenty-four 


cosmic principles” Then Sankara came to his 
senses (162) 
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THE PHYSICIAN WITH HIS JARS OF MOLASSES 


FN PHYSICIAN prescribed medicine for 
AX 
G 


a patient and said to bum, “Come 
Wes another day and I'll give you direc- 
tions about diet " Phe physician had 
several jars of molasses 1n his room that day. 
Tho patient lived very faraway He visited 
the physiciin later and the physician said to 
him, “Be careful about your food Ibis nob 
good for you to eat molasses ” After the patient 
Jeft, another person who was there said to 
the physician, " Why did you give him all 
the trouble of coming here again? You could 
xery well have given him the instructions the 
first day” The physician rephed with a smile* 
“There 15 a reason? I had several jars bf 
molasses in my room that day If I had asked 


yore 
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the patient then to ‘give up molasses, he would 
not have had faith in my words. He would have 
thought: ‘He has so many jars of molasses in 
his room, he must eatsome of it. Then molasses 
can't be so bad.’ Today I have hidden the jars. 
Now he will have faith in my words.” 
Renunciation of the world is needful for 
those whom God wants to be teachers of men. 
One who is an acharya should give up ‘ woman 
and gold’; otherwise people will not take his 
'ndvice. It is not enough for him to renounce 
only. mentally; he should also renounce out- 
wwardly. Only then will his teaching bear fruit. 
Otherwise people will think, “Though he asks 
us to give up ‘woman and gold,’ he enjoys 
them himself in secret." (163) 


» THAT INSIGNIA OF AUTHORITY 


Na kd Kamarpukur there is a small lake called 
idit. the Haldarpukur. Certain people used to 


befoulits banks every day. Others who came 
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there in the mormng to bithe would abuse tho 
offendors loudly. But next morning they would 
find the same thing. The nuisance didn't stop. 
(he villagers finally informed the authorities 
about it. A constable was sent, who put up à 
notice on tho bank which read: ‘Commit no 
nuisance. This stopped the miscreants at once. 
T'o teach others, one must have a badge of 
authonty, otherwise teaching becomes a moc- 
kery. A man who 1$ himself gnoranf starts out 
to teach others—hbe the blind leading the blind! 
Instead of doing good, such teaching does harm. 
After tho realisation of God one obtains an 
anner vision. Only then can one diagnose a per- 
son's spiritual malady and give instruction. (164) 


ONE CANNOT TEACH OTHERS 
WITHOUT RECEIVING COMMISSION FROM GOD 


HERE is no harm in teaching others 1f the 
preacher has & commission from the 


Lord. Nobody can confound a preacher who 
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teaches people after having received the com- 
mand of God. Getting a ray of light from 
the goddess of leirmng, a man becomes so 
powerful that before him scholars seem mere 
earthworms 

What wil a man accomplish by mere 
lectures without the commission from God? 
Once a Brahmo preacher said in the course of 
his sermon, ‘Friends, how much I used to 
drnh !' and so on Hearing this the people 
began to-whisper among themselves ‘What 
18 this fool saying? He used to drink!’ Now 
those words produced a very unfavourable 
effect This shows that preaching cannot bring 
a good result unless 1$ comes from a good man, 

À high Government official from Barisal* 
once said to me, ‘Sir, 1f you begin the work of 
preaching I too shall gird my loms’ I told 
him the story? of people s dirtying the banh of 


the Haldarpukur and of :ts being stopped only 
V 


1 Ad strict cs bengal 
2 Refere cais tothe lalt THatt dignta of A tlorlty 
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when a constable, armed with authority from 
the government, put up a notico prohibiting it. 

So I say, a worthless man may talk his head 
off preaching, and yet he will produce no effect. 
But peoplo will listen to him if ho is armed with 
a badge of authority from God. Ono cannot teach 
Others without the cominission form God. A 
teachor of mon must bave great power. Thero’s 
many a Hanumanpuri* in Calcutta. It is with 
them that you will have to wrestle. (165) 


THE AVADHUTA AND HIS UPA.GURUS 


Hn Guru is only one, but Upa-Gurus 
{secondary gurus) may be many. He 
is an Upa-guru from whom anything whatso- 
ever is learned. It is mentioned in the 
Bhagavata that the great Avadhuta (a great 
yogi) had twenty-four such Upa-Gurus. 
(a) One day as the dvadhuta was walking 
across a meadow, he saw a bridal procession, 


t, A noted wrestler of the time 
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coming toward him with loud beating of drums 
and great pomp Hard by hesaw a hunter deeply 
absorbed in arming at his game and perfectly 

inattentive to the noise and pomp of the pro- 
cesson, casting not even 4 passing look at 1t 

The Atadhuta saluting the hunter, sad, "Sir, 
thou art my Guru When I sit in meditation, 
letiny nnnd be concentrated upon the object of. 
meditation, as there has been on your game’ 

(b An angler wis fishing m a pond 
The Aradhuta approwching him — ashed, 
“Brother which way leads to such and such 
a place? The flort of the rod at that time 
was indicating that the fish was mmbling at 
the but, so the man did not give any reply 
but was all attention to his fishing rod 
Haxing first hooked the fish, he turned round. 
and sud, ‘What 1s 1t you have been saying, 
sır? The Avadhuta saluted him and said, 
$Sir, thou art my Guru When I sit in 
contemplation of the Deity of my choice 
(shta) let me follow thy example and before 
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fishing my devotions let me not attend to 
anything elso” 

(©) A hito with a fish in its besh was 
followed by a host of crows and other kitos, 
which were peching atit and trying to snatch 
the fish away, In whatever diroction 16 went, 
its tormentors followed 16 eawing, tall at Jast 
thoy madoatlet gothefishin vexation Another 
lite instantly caught tho fish and was in ats 
turn followed by the whole lot ‘The first lite 
was left unmolested nnd sat calmly on the 
branch of a tree Seong this quot and 
tranquil stato of the lord, the Avadhuta 
saluting him, sud, “Thou art my Guru, for 
thou hast taught me that peace of mind 18 
possible in this world, only when one has given 
up one's adjancts (upadhis) , otherwise there 18 
danger at every step " 

(d) A heron was slowly walking on a 
marsh to catch s fish Behind, there was 
a fowler arming an arrow at the heron, bnt 
the bird was totally unmindful of this fact. 


- 215 


Tales and Parables 


The Atadhuta salutmg: the heron, said, 
“WhenI sit in meditation, Jet me follow thy 
exiumple and never turn bach to see who 1s 
behind me” 1 

(à «The Atadhuta found another Guru 
inabee The bee had been storing up honey 
with long and great labour A man came 
from somewhere, broke the hive and drank up 
the honey The bee was not destined to enjoy 
the frait of its long Jabour On seeing this, 
the Avadhuta saluted thetbee saying, “Lord! 
Thou art my Guru, from Thee I learn what 1s 
the sure fate of accumulated riches ” (166) 


THE GRASS EATING TIGER 


NCE a tigress attached a flock of goats 

As she sprang on her prey, she gave 

birth to a cub and died The cub grew up in 
the company of the goats The goats ate grass 
and the cub followed their example They 
pleated the cubbleatedtoo Graduallyitgrew 
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to be a big tiger Ono day another tiger 
attached tho samo floch It was amazed to sce 
the grass eating tigor Running after at, tho 
wild tiger at last seized it, whereupon the 
&riss erting tigor began to bleat Tho wild 
tiger dragged 1t to the water and said “ Lool 
at your faco 1n the water It 15 just hhe mine 
Hero is a little meat Tatat’ Saying this, at 
thrust somo meat into its mouth But the 
Grass eating tiger would not swallow it and 
began to bleat again Gradually, however, 16 
got the taste for blood and came to relish 
tho meat. Then the wild tiger said “Now 
you see, there ıs no difference between you 
and me Come along and follow me into 
the forest ” 

So there cin be no fear 1f the guru's grace 
descends on one He will let you know who 
you are and what your real nature is (167) 
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HOW SRI CHAITANYA ATTRACTED THE WORLDLY 


i [peser people will never hsten to you 
Y if you ash them to renounce every- 


thing and devote themselves whole heartedly 
to God Therefore Chaitanya and Nita, after 
some deliberation, made an arrangement to 
attrich the worldly They would say to such 
persons, “Come, repeat the name of Han and 
you shall have a delicious soup of magur fish 
and the embrice of a young woman’ Many 
people, attracted by the fish and woman, would 
chant the name of God After tasting a little 


of the nectar of Gods hallowed name they 
would soon realize that the ‘fish soup really 


meant the tears they shed for love of God, 
while the young woman’ signified the earth 
The embrace of the woman meant rolling on the 
ground in the rapture of divine love (168) 
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LIKE TEACHER LIKE DISCIPLE 


J HAYT seen the acharya of the Adi Brahmo 
~ Sama; I understand that he has married 
for the second or third time He bas grown 
up children And such men are teachers! If 
they say, ‘God 1s real and ail else 1s 1lluso1y "s 
who will beleve them? You can very well 
understand who will be their disciples 

Take teacher, libe disciple Even ia 
sannaysi renounces t Woman and Gold’ men 
tally, but lives with them outwardly, he can 
riot be a teacher of men People will say that 
he enjoys ‘ molasses *! secretly 

Once Mahendra Kaviray of Sintbi gave 
five rupees to Ramlal ĮI didn’t know about 1t 
When Ramlal told me about the money, l 
asked him, ‘ For whom was the money given ?" 
He said 16 was for me At first I thought that 


a Rfere cc sto He parable Tle Plyscai ufi Hs 
Jars of Molasses 
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I should use it to pay what I owed for my 
milk. But will you believe me? I had slept 
only a little while when I suddenly woke up 
writhing with pain, as if a cat were scratching 
my chest. Iwent to Ramlal and asked him 
again, ‘Was the money given for your aunt? ?' 
‘No’, Ramlal answered. There upon I said 
to him, ‘Go at once and return the money.’ 
Ramlal gave it back the next day, (169) 


WHEN ALL CONCEPTION 
OF DIFFERENCE VANISH 


p went ío Janaka for instruction 

about the knowledge of Brahman. Janaka 
said to him: “You must pay me the guru's feo 
beforehand. When you attain the knowledge of 
Brahman you won't pay me the fee, because 
the knower of Brahmdn sees no difference 
botween the guru and the disciple.” (170) 


s = 


2 The Holy Mother, lus wife. 


Ampevafites 
GO FORWARD! 


FRANCE upon a timo a wood cutter went 
into n forest to chop wood There 
suddenly he met a brahmacharr. 
The holy man sad to him, “ My 
good man, go forvard.” On returmng home 
the wood cutter ashed humself, “Why did the 
brahmachan tell me to go forward?” Some 
«time pissed One day he remembered the 
brahmachar's words He said to himself, 
“Today I shall go deeper into the forest.” 
Going deep into the forest, he discovered 
innumerable sandal-wood trees He was very 
‘happy and returned with cart-loads of sandal- 
wood. He sold them 1n the market and 


became very rich. 
, A few days later he agam remémbered the 


words of the holy man to go forward. He went 
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4leopor into the forest and discovered 4 silver- 
mino near n river, This was oven beyond his 
dreams Ho dug out silver from tho mine and 
sold ıt ın the market He got so much money 
that ho didn't even know how much he had 

A few days more passed One day he 
thought — "'"Lhebrahmachan didn t ash mo to 
stop at the silver mine, ho told me to go 
forward” ‘This time he went to the other side 
of the river and founda gold mino. Then ho 
exclaimed “Ah, jast see! This is why he 
ashed me to go forward!” 

Again, a few days afterwards, he went 
still deeper into the forest and found heaps of 
Aiamonds and other precious gems He took 
these also and became as rich as the god of 
wealth himself 

Whatever you may do, you will find 
better and better things 1f only you go forward 
You may feel a little ecstasy as the result of 
japá, but dont conclude from this that you 
uhave achieved everything in spintual life 
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Worl is by no means the goal of life Go 
forward, and then you will be able to perform 
unselfish worl (171) 


COUNT NOT LEAVES EAT MANGOES 


ET no inends went mto an orchard One of 
them possessing much worldly wisdom, 
immediately began to count the mango trees 
thero and the number of leaves and mangoes 
each tree bore to estimate what might be the 
approximate value ofthe whole orchard His 
companion however went to the owner, made 
imendship with him and then, quietly going 
to a tree, began, at his hosts desire, to pluck 
the fruits and eat them Whom do you 
consider to be the wiser of the two? Tat 
mangoes! It will satisfy your hunger What 
38 the good of counting the trees and leaves 
and making calculations ? 
The vain man of intellect buses himself 
uselessly with finding out the ‘why’ and 
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* wherefore’ of creation, while the humble man 
of wisdom makes friends with the Creator and 
enjoys Iis gift of supreme bliss (72) 


BE DROWNED! 


Ncr I said to Narendra !, " Look here, my 
boy God is the ocean of Bhss Dont 
you want to plunge into this ocean? Suppose 
there 1s a cup of syrupand you area fly Where 
will you sit to sip the syrup?’ Narendra said, 
“T will git on tho edge of the cup and stich my 
hend outto dnnhit" “Why, sad I, “why 
should you sit on the edge?’ He rephed, “If 
I go far into the syrup, I shall be drowned and 
Jose my hfe’ Then I said to him “But my 
child, there 1s no such fear in the Ocean of 
Satchidanands It1s tho Ocean of Immortality 
By plunging into It 4 man does not die, he 

becomes immortal Man does not lose his cons 
ciousness iy being mad about God ' (173) 
E XR 
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STICK TO YOUR OWN RELIGION 

(yes upon a time a man wanted to sinh 
a noll and some one advised him to 

dig m a cortan spot, and he did so But 
after sinking fifteen cubits, when he found no 
water coming out, he got disgusted fin the 
meantimo another man came and Inughing at 
Ins foohsh attempt advised him to dig m 
another spot which ho mew to be the best 
So the man went and resumed his labour 
there. fhs time he went down twenty cubits, 
but no water was found {A third man came 
and asked him to try in another and better 
place which he would point out to hım He 
followed and 2 certain spot was shown to him 
He went on sinking and sinhing till thirty 
‘cubits were reached and in utter disgust he 
was going to give UP the tash, when a fourth 
man came up to him, smiling sweetly and said, 
"My child, you have laboured much indeed, 
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but being misdirected all these labours have 
been of no use to jou Very well, kindly 
follow me and I will take you toa spot where 
if you only touch your spade to the ground, 

water will flow out in. torrents” [The temp 

tation was too much for him and so he 
followed this fourth man and did according 
to his advice He went on digging expecting 
every moment the gushing out of water, tll 
he patiant?) san) twenty cubits, but alas! no 
water tame {Then utterh discouraged he 
gavé up the task altogether By this time 
he had sunk eighty five cubits 1Brtaf ho had 
the patience and perseverance tosim] half the 

number of cubits ın one place, he would surely 
have been successful t 

Similarly men who cannot stich to 

the religion and always hastily court one 

religion after another, at last turn ont to be 

atheists ın their old age, giving up religion 

altogother (174) 
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“HAVE BOTH YOUR HANDS FREE 
Ore a woman went to sec her weaver 
friend. The weaver, who had been 
spinning differont kinds of silk thread, was 
very happy to see her frend and said to her: 
Friend, Y can't tell you: how happy I am 
tosee you. Let me get you some refreshments. 
She left the room. The‘woman looked at the 
threads of different colours and was tempted. 
She hid a bundle of thread under one arm. 
The weaver returned presently with the 
refreshments, and began to feed her guest with 
great enthusiasm. But, looking at the thread, 
she realised that her friend had taken a bundle. 
Hitting upon & plan to get it back, she said, 
Friend, it is so long since I bave seen you. 
This is a day of great Joy for me I feel very 
much like asking you to dance with me.” 
The friend said, “Sister, I am feeling very 
happy too.” So the two frends began to dance 


€ 
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together When the weaver saw that her 
friend danced without raising her hands, she 
said, "I'nend, Jet us dance with both bands 
raised ‘This 3s n da) of great Joy ' Bat the 
guest pressed one arm to her side and danced 
raising only the other The weaver said 

“ How ts this, friend ?. Why should yon dance 
with only ono hand rused? Dance with me 
raising both hands Look at me See how 
I dance with both hands raised But the 
guest shll pressed one arm to her side. She 
danced with the other hand raised and 
sad with a smile “This is all I know of 
dancing!’ 

Don’t press your arm to your side Have 
both your hands free Be not afraid of any 
thing Accept both the Nitya and the Lala 
both the Absolate and the Relative (178) 
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LET NOT THE BELL OF 
BIGOTRY DEADEN YOUR HEARING 


"Bs not a bigot hke Ghantaharna. 


Thore was a man who worshipped Siva 
but hated all the other deities One day Siva 
appeared to him and said, "I shall never be 
pleased with you so long as you hate other 
gods” But the man was inexorable Aftor 
a few days Siva again appeared tohim This 
time Ho appeared as Hari-Hara—a form, of 
which ono half was Siva and the other Vishnu 
At this the man was half-pleased and half- 
displeased He laid his offerings on the side 
representing Siva, but nothing on that repre- 
senting Vishnu When he offered the burmng 
incense to Siva, his beloved form of the Deity, 
he was audacious enongh to press the nostrils 
of Vishnu lest he should inhale the fragrance 
Then Siva said “Your bigotry 1s ineradicable. 
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By assuming this dual aspect I tried to con 
vince you that all gods and goddesses are but 
the various aspects of the Ono Bemg You 
have not tahen the lesson ın good part, and 
you will baye to suffer for your bigotry 
Long must you suffer for this The man 
went away and retired to a village He soon 
developed into + great hater of Vishnu On 
coming to know this peculianty of huis, the 
children of the village began to tease him 
by uttermg the name of Vishnu within 
hus heanng — Vexed by this, the man hung 
two bells on his ears, and when the boys 
eried out, ^ Vishnu, Vishnu’, he would ring 
the bells violently and make those names 
maudible to his ears And thus he came to be 
known by the name of Ghantaharna or the 


Bell eared (176) 
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SEE ADVAITA EVERYWHERE 
aoe SEE IT NOWHERE 

1 
«1 RAJA was once taught by his Guru the 
sacred doctrine of Advaita, which 
declares that the whole universe 1s Brahmin 
The hing was very much pleased with this 
doctrine Going jn, he sud to his queen 
“There 18 no distinction between the queen 
and the queens maid servant Bo the maid 
servant shall be my queen henceforth’ The 
queen was thunderstruch at this mad proposal 
of her lord She sent for the Guru and 
complained to him ın 4 piteous tone ‘Sir looh 

at the permcious result of your teachings 
and told hint what had occured The Guru 
consoled the queen and said When you 
serve dinner to the hing today, have a potful 
of cow dung also served along with the dish of 
mee — At diner time the Gurn and the king 
sat down together to eat Who could imagine 
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tho rage of the hing when he saw s dish of 
cow-dung served for his meal The Guru, 
seeing this, calmly interrogated: “Your 
Highness, you are well versed in the knowledge 
of Advaita Why do you then see any distinc- 
tion between the dung and the nce?” The 
hing became exasperated and exclaimed, “You 
who pride yourself to be such a great Advaitin, 
eat this dung if you ean” The Guru sud, 
“Very well," and at once changed himself to a 
swine and devoured the cow-dung with preat 
gusto and afterwads again assumed his human 
shape The hing became so ashamed that he 
never made agun his mad proposal to the 
queen (77) 
GO BEYOND KNOWLEDGE AND IGNORANCE 
t 
(3 beyond knowledge and ignorance, onlv 
then can you reahze god 

To know many things i18 ignorance 

Pride of ‘scholarship 2s also sgnorance. The 
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unwavering conviction that God alone dwells 
in all beings is Jnana, knowledge. To know 
him intimately is Viynana, a richer knowledge. 
Ifa thorn gets into your foot, a second thorn is 
needed to tale ıt out. When it 1s out both 
thorns arethrown away. You have to procure 
the thorn of knowledge to remove the thorn of 
ignorance; then you must set aside both know ~ 
ledge and ignorance. God is beyond both 
knowledge and ignorance. 

Once Lakshmana said to Rama, “Brother, 
how amazing ibis that such a wise man as 
Vasishtha wept bitterly at thedeath of his sons!" 
Rama said, ‘Brother, he who has hnowledge 
toust also have ignorance. He who has 
knowledge of one thing must also have 
Lnowledge of many things. He who is aware 
of hight 1s also aware of darkness.” 

Brahman is beyond knowledge and 1gno~- 
rance, virtue and vice, ment and dement, 
cleanliness and uncleanliness. (198) 
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3 i 
BEWARE OF THE TOUCH OF THE WORLDLINGS 


(With regard to the priestly class, Srt 
Ramakrishna used to tell an incident from the 


hfe of Gauranga ) 


FI HEN Br Gauranga being wholly 

absorbed in Bhava Samadhi, fell 
anto the ocean, he was hauled up in ^ net 
by fishermen, but as they came into contact 
with his sacred person through the net they 
too were thrown into a trance Abandon 
mg all their work, they roamed about hhe 
ruanraes simply chanting the sacred nime of 
Han. Their relatives could not cure the 
malady by any means, and finding no other 
remedy, they came at Jast to Sn Gauranga and 
told him about their sorron Sm Gauranga 
then said to them, "Get some rice from ao 
priests house and put at into their mouth, 
and you will see them cured’ They did 
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accordingly and the fishermen lost thoir bliss 
ful ecstasy 

Such is the contaminating influence of 
worldliness and impurity on spiritual 
growth (179) 


DONT MEASURE SPIRITUAL 
VALUES BY SECULAR STANDARDS 


(19508 a sage wis lying by the roadside 

deeply ammersed ın Samadhi A thief 
while passing by that way saw him and 
thought This fellow here must be a thief 
He must have broken into some houses last 
night 1nd 1s now sleeping through exhaustion 
The police will be very soon here to catch him 
So let mo escape m time Thus cogitating he 
ran away Soon after a drunkard came there 
and seeing the sage said ‘ Halloa! you have 
fallen into the ditch by drinking too much 
Eh! I am steadier than yourself and am 
not going to tumble down Last of all there 
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came ^ sage, and realising that a great saint 
was lying 1n the state of Samadhi, sat down by 
his side and began to stroke his holy feet 
gently 

Thus our worldly tendencies prevent us 
from recognising true holiness and prety (150) 


BE WATCHFUL 


(Dia should be extremely watchful Even 

clothes create vanity I notice that even 
a man suffering from an enlarged spleen sings 
Nidhu Babu's hght songs when he 1s dressed 
up in blach bordered cloth There nre men 
who spout Enghsh whenever they put on high 
boots And when an unfit person puts on an 
ochre cloth he becomes vain, the shghtest 
sign of indifference to him nrouses his anger 


and pique (181) 
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GIVE THE DOG A GOOD BEATING AT TIMES 


C= was a man who hada pet dog He 
used to caress 1t, carry 1t about in his 
arms, play with at and hissit A wise man, 
seeing this foolish behaviour of his, warned 
him not to lavish such affection on a dog For 
it was, after all, an irrational brute, and might 
bite him one day The owner took the narn- 
ing to heart and putting the dog away from 
his arms, resolved never again to fondle 16 or to 
caress it But the animol could not first 
understand the change in his master, and 
would run to him frequently to be tahen up 
and caressed Beaten several times, the dog 
at last ceased to trouble his master any more 
Such indeed 1s everybody’s condition 
“Phe dog you have been cherishing {1 e , lust) so 
long m your bosom will not easily leave you, 
though you may wish to be rid of1t However, 
there 1s no harm init Do not caress the dog 
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any more, but give 1$ a good beating whenever 
1t approaches you to be fondled, and in course 


of time you will be altogether free from its 


importunities (182) 


SINK NOW'AND THEN 


see that there are other things even 
beyond the sandal wood forest—munes of silver, 
gold and precious gems' Therefore go 
forward 
But how can I ash people to go forward ? 
If worldly people go too far, then the bottom will 
drop out of their world One day Keshab? 
wis conducting a religious service He smd, 
“O God, may we all sink and disappear in 
the nver of bhakti1" When the worship «as 
over I sud to him. “Looh here. How can 
you disappear altogether in the river of bhalti? 


a HL farther you advance, the more you will 


pt Peferenco ss to the parable Go Forward’ 
4 Tlecelebrated Brokmo leader Kes! ab Chandra Sen 
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If you do, what will happen to those seated 
behind the screen?! ‘But do one thing: sink 
now and then, and come back again to dry 
Jahd.” (183) 


KEEP A PART OF THE RIDGE OPEN 


“fl and gold’ alone is the world. 
Many people regard money as their 
very life-blood. But however you may show 
love for monoy, one day, perhaps, every bit of 
1t will slip from your hand 
In our part? of the country the farmers 
make ridges around their paddy-fields You 
know what those ridgés are. Some farmers 
mahe ndges with great care all the way around 
their fields. Such ridges are destroyed by the 
xush of rain water. But some farmers leave a 
part of the ndge open and put sod there. The 


1 The master "ind to the [odes 1 
V4 Kamamulur a village m Bengat where Srs Barlakrishha. 
was born T 
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water flows'through the sod, leaving the field 
covered with silt after the rain. - They reap a 
rich harvest. 1 

They alone make ney use of money who 
spend it for the worship of God or the service 
of holy men’ and devotees. Their money 


bears fruit. (184) 
COUNT ‘NOT ON THE UNKNOWN FUTURE 


NCE in the month'of June a kid was 
T playing near its mother. With a merry 
frisk it told ‘her that it intended to make a 
good feast of Ras-flowers (a species of flowers 
budding abundantly during the festival of 
Rasalila in November.) “Well my darling,” 
replied the dam, “It is not such an easy thing 
as you seem to think. You will have to pass 
through’ many a danger before you can hope 
to feast on Ras-flowers. The ensuing months 
of September and October are not very 
suspicious to you! For some one may take 
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you to be sacnficed to the Goddess Durga 
Then there 1s the terrible tame of Kah puja; 
and 1f you are fortunate enough to survive 
that period also, there 1s stall the Jaeaddhatui- 
puja when almost all that remain of the male 
members of our species are sacrificed If vour 
good luck carries you safely through all these 
crises, then you cin hope to make a ferst of 
Ras flowers 1n the beginning of November’ 
Like the dam ın the fable, wo should not 
hastily approve of all the aspirations which 
our youthful fanmes may entertun, considering 
the manifold crises which we maj have to 
piss through 1n our lives (185) 


DISCRIMINATE EVEN IN 
GIVING IN CHARITY 


Ore a butcher was takhmg a cow to a 

distant slaughter house Being ill treated: 
by the butcher, the cow got unruly on the 
way, and the man found it very difficult to 
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drive her After several hours, he reached 
2 village at noon, and being thoroughly 
exhausted, he went to an alms-house nearby 
and partook of the food freely distributed 
there  l'eehng himself quite refreshed after a 
full meal, the butcher was able to lead the cow 
easily to the destination Now, a part of the 
sin of hilhng that cow fell to the donor of the 
food distributed «t the alms house 

So even in giving food and alms 1n charity, 
one should discriminate and see that the 
recipient is not a vicious and sinning person 
likely to use the gift for evil purposes (186) 


HISS YOU MAY 
BUT BITE YOU SHALL NOT 


dp" cowherd boys used to tend their 
cows in a meadow where a terrible 


poisonous snake lived Everyone was on the 
alert for fear of ıt One day a brahmachan 
was going along the meadow The boys ran 
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to him and said: “ Revered sir, please don’t go 
that way. A venomous snake lives over there," 
“Whats of it, my good children?” said the 
brahmachari. “I am not afraid of the snake. 
I know some mantras." So saying, he 
continued on his way along the meadow. But 
the cowherd boys, being afraid, did not 
accompany him. In the meantime the snake 
moved swiftly towards him with upraised hood. 
As soon as 15 came near, he recited a mantra, 
and the snake lay at his feet like an enrth- 
worm. The brahmachari said: “Look here. 
Why do you go about doing harm? Come, 
Y wil give you a holy word. By repeating 
it you will learn to love God. Ultimately you 
will realize Him and also get nd of your 
violent nature.” Saying this, he taught the 
snake a holy word and initiated it into 
spiritual life. The snake bowed before the 
teacher and said, “Revered sir, how shall 
I practise spiritual discipline?” “Repeat the 
sacred word”, said the teacher, “and do no harm 
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to anybody” As he was about to depart, the 
brihmachan: said, “I shall see you again’ 
Some days passed and the cowherd boys 
noticed that the snale would not bite They 
threw stones atit Still 16 showed no anger, 
it behaved as if 16 were an earthworm One 
day one of the boys came close to it, caught 16 
by the tail, and, whirling it round and round, 
dashed ıt again and again on the ground and 
threw itaway The snake vomited blood 4nd 
became unconscious It was stunned It could 
not mose So, thanking it dead, the boys nent 
their wav 
Late at mght the snake regained 
consciousness. Slowly and with great difficulty 
ib dragged itself into tts hole, its bones were 
broken and ıt could scarcely move. Many 
days passed The snake became a mere sheleton 
covered with slam Now and then, at mght, 
ıt would come out ın search of food Tor fear 
of the bovszt would not leave sts hole during 
the day time Since receiving the sacred word 
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from the teicher, it had given up doing harm 
to others. It maintained its life on dirt, leaves, 
or tho fruit that dropped from trées, 

About a year later the brahmachari came 
that way agam and asked after the snake. 
The cowherd boys told him that 16 was dead. 
But he couldn't believe them. He knew that 
tho snako would not die bofore attammng the 
{rmt of the holy word with which 16 had been 
initiated. He found his way to the place and, 
searching here and there, called it by the 
name ho had given ıt. Hearing the Guru's 
voice, 16 came out of it8 hole and bowed 
before him with great reverence. “ How are 
you?” asked the brahmachar:. “I am well, sir”, 
replied the snake. “But,” the teacher asked, 
“why are you so thin?" The snake replied, 
‘Revered sir, you ordered me not to harm 
anybody. So I have been hving only on leaves 
and fruit. Perhaps that has made me thinner.” 
D The snake had developed the quality of 
sattva; it could not be angry with anyone. 
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Tt had totally forgotten that the cowherd boys- 
had almost hilled 1t. 

The brahmachan sud “It can’t be mere 
want of food that has reduced you to this 
state There must be some other reason 
Think a httle" Then the snake remembered 
that the boys had dashed it against the 
ground It sad “Yes, revered sir, now 
I remember The boys one day dashed me 
violently against the ground. They are 
ignorant, after all ‘They didn’t realiso what 
» great change had come over my mund 
How could they know I wouldn't bite or harm 
anyone ?” The brahmachan exclaimed “What 
a shame! You are such a fool! you don’t 
know how to protect yourself I ashed you not 
to bite, but I didn’t forbid you to hss Why 
didn't you scare them away by hissing?” 

So you must hiss at mehed people Yow 
must inghten them lest they should do you 
harm But never inject your venom into 
them One must not injure others. (187) 
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IF YOU MUST SERVE, SERVE BUT 
ONE MASTER 


ERWE him whom you are already serving. 
The mind becomes soled by serving 

but ono master And to serve five masters! 
Once a woman became attached to a 
Mussalmin and invited him to her room 
But he was a righteous person; he said to her 
that he wanted to use the toiet and must go 
home to get his water-ar for water The 
woman offered him her own, but he said: 
“No that wil not do Ishall use the jar to 
which I have already exposed myself I cannot 
expose myself before a new one” With these 
words he went away. That brought the 
woman to her senses She understood that 
@ new water jar, in her case, signified a 
paramour. (198) 
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FIRST CLEANSE THEE PURE, 
THEN PREACH AND CURE 


HERE hved in a village a young man 
named Padmalochan People used to 

call him, ‘Podo’ for short In this village 
there was a temple in a very dilapdated 
condition, It contained no image of God. 
Aswattha and other plants sprang up on the 
rains of its walls Bats hved inside, and the 
floor was covered with dust and the droppings 
of the bats The people of the village had 
stopped visiting the temple One day after 
dusk the villagers heard the sound of a conch- 
shell from the direction of the temple They 
thought perhaps some-one had installed an 
image ın the shmne and was performing the 
evening worship. One of them softly opened 
the door and saw Padmalochan standing in 
a corner, blowing the conch No image hid 
been set up. The temple hadn't been swept 


wt 249 te 


Imperatives 


or washed And filth and dirt lay everywhere 
‘Then he shouted to Podo 


‘Lou have set no image here 

Within the Shrine, O fool! 

Blowing the conch you simply male 
Confusion worse confounded 

Day and night eleven bats 

Scream there incessantly i 


There 1s no use 18 making a noise if you 
avant to estabhsh the Deity in the shrine of 
your heart if you want to realize God First 
of all pufy the ımnd In the pure heart God 
tahes His seat One cannot bring the holy 
image into the temple 1f the droppings of bats 
are all around The eleven bats are our eleven 
organs five of action five of perception and 
the mind 

First of allinvohe the Deity and then give 
lectures to your hearts content First of all 
dive deep plunge to the bottom and gather up 
the gems hen you may do other things (189) 
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EITHER I ADINFINITUM OR NONE OF IT 


P uibs ang had a certain disciple, who 
served him long without receiving any 
teiching One day, hearing footsteps behind 
him he asked, "Who ıs there? and was 
answered by this disciple, “It ıs I Then 
said the Master, ‘If this ‘I 1s so dear to thee, 
either stretch it to the infinite or renounce 


1t altogether (190) 
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IF YOU WOULD ENIOY THE FUN! 


Ree HEN a man attains the knowledge of 
Nise Brahman he clearly feels and sees 
IN is AS that i& is God Who has become 

everything. He has nothing to 
give up and nothing to accept. It is impossi- 
ble for him to be angry with anyone. 

One day I was riding a carriage. I saw 
two prostitutes standing on a verandah. 
They appeared to me to be embodiments 
of the Divine Mother Herself. I sahited 
them. 

When I first attained this exalted state I 
could not worship Mother Kali or give Her the 
food-offering. Haladharı and Hriday told me 
that on account of this the temple officer 
had slandered me. But I only laughed; I 
wasn’t in the least angry. 
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A holy man came to a town and went 
about seeing the sights’ He met another 
sidhn, an acquuntance The latter said “I 
see you are gadding about ‘Where is your 
baggage J hope no thief has stolen 1t ’ The 
first sadhu said “Not at all Tit I found 
a lodging, put my things in the room 1n proper 
order, and locked the door Now Iam enjoying 
the fun of the city ” 

Attain Brahmaynana and then roam about 
enjoying God's lil (191) 


WHAT TO PRAY FOR? 


x HIE praying to God, ash only for love 
for His Lotus Feet 

‘When Rama redeemed Ahalya + from the 
curse, He smd to her, “Ash a boon of We” 
Ahalya said, “O Rama, if you deign to grant 


X The beausful and devoted wife ef a grea sage named 
Gawama Indra the Ling cf heaven anfatuated werk the beauty, 
seduced her snjersona tng Ker hustand Tas sage coming to 
know of this cursed her and turned Ker ino a rome bw! he said 
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me a boon, then please fulfil my desire that 
I may always meditate on Your Lotus Feet, 
even though I may be born ın a pig's body ” 

Y prayed to Divine Mother only for love 
I offered flowers at Her Lotus Feet and said 
with folded hands “O Mother, here 1s Thy 
1gnorance and here 18 Thy knowledge, take them 
both and give me pure love for Thee Here 1s 
Thy holinessand here 1s Thy unholiness , take 
them both and give me pure love for Thee 
Here1s Thy viitue and here 15 Thy sin, here 1s 
Thy good and here 1s Thy evil, take them both 
and give me pure love for Thee Here is Thy 
dharm’ and here ıs Thy adharma, take them 
both and give me pure love for Thee" (193) 


Tales and Parables 


HOW TO ESCAPE PRARABDHA 


C UESTIONER "Sr, how can one escape 
prarabdha, the effect of action performed 
an previous births?” 

Sn Ramakrishnay “No doubt a man 
experiences a little of the effect, but much of 
ib 1s cancelled by the power of God's name 
A man was born blind of an eye This was his 
punishment for a certain misdeed he had com- 
mitted in his past birth, and the punishment 
was to remain with him for six more births 
He, however, tooh a bath in the Ganges, which 
gives one liberation This mentonous action 
could not cure bis blindness, but 1t saved him 
from his future births” (193) 


THEN WHATS THE WAY? 


y” may ash, “If worldly hfe 1s so dificult, 
then what 1s the way?” 
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The way ıs constant practice At 
Kamarpuhur I have seen the women of the 
carpenter familes flattenmg rice with a 
husking-machine They are always fearful of 
tho pestle’s smashing their fingers, and at the 
same time they go on nursing thar children 
and bargaining with customers They say to 
the customers, “ Pay us what you owe before 
you leave’ (194) 


ONE WHO SEES ' ELEPHANT GOD 
SHOULD HEED THE WORDS OF MAHUT GOD' 


F a forest there hved a holy man who had 

many disciples One day he taught them 
to see God ın all beings and knowing this, to 
bow low before them all A disciple went to 
the forest to gather wood for the sacrificial 
fire Suddenly he heard an outcry, “Get out 
of the way! A mad elephant is coming!’ All 
but the disciple of the holy man took to their 
heels He reasoned that the elephant was 
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also God in another form Then why should 
he run away from it? He stood still, bowed 
before the ammal, and began to sing ats praises 
The mahut of the elephant was shoniing 
“Run away! Run away!’ But the disciple 
didn’t move The animal seized him with rts 
trunk, cist him to one side, and went on its 
way Hurt and bruised, the disciple hy 
unconscious on the ground Hearmg what 
had happened, hus teacher and lus brother 
disciples came to lnm and carried bim to the 
hermitage With the help of some medicine 
he soon regained consciousness Someone ashed 
him, ‘ You knew the elephant was commg—why 
didn t you leave the place? “But he sud 
“ our teacher has told us that God Himself has 
taken all these forms of animals as well as men 
Therefore thinking ıt was only the elephant. 
God that was comng I didn tranaway At 
this the teacher sad " Yes my child itis trae 
that the elephant God was coming, but the 
mahut God forbade you to stay there Since 
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all are manifestations of God, why didn’t you 
trust the mahut’s words? You should have 
heeded the words of the mahut God " 

God dwells in all beings. But you may 
be intimate only with good people, you must 
heep away from the evil-minded God 1s even 
in the tiger, but you cannot embrace the tiger 
on that account! You may say, “ Why run 
away from a tiger, which 1s also a manifesta- 
tion of God?” Tho answer to thatis Those 
who tell you to run away are also mamfesta 
tions of God—and why shouldn'6 you listen 
to them ? 

God undoubtedly dwells m the hearts 
of all—holy and unholy, righteous and 
unrighteous, but a man should not have 
dealings with the unholy, the wicked, the 
impure He must not be intimate with 
them With some of them he may exchange 
words, but with others one shouldn’t go even 
that far One should heep aloof from such 
people [ (195) 
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DAMN DAMN DAMN DA DAMN DAMN! 


(Dus a barber was shaving a gentleman 

The latter was cut shghtl by the razor 
At once he cried out, “ Damn!” But the barbei 
didn’t Lnow the meaning of the word He put 
his razor and other shaving articles aside, 
tuched np his shirt sleeves—at was winter—, 
and said “You sud ‘Damn!’ tome Now you 
must tell me its meimng The gentleman 
said, “Don t be silly Goon with your shaving 
The word doesnt mean anything in parti 
cular, but shave a httle more carefully But 
the barber wouldn’t let him off soeasily He 
said, ^ If ‘damn’ means something good, then 
Iam a ‘damn’, my father isa ‘damn’, and all 
my ancestors are *damns' But if it means 
something bad, then you are a ‘damn’, your 
father ıs a ‘damn and all your ancestors are 
'damns' They are not only ‘damns’, but 
* damn-—damn—damn—-da—damn— damn 
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In the midst of company, one should be 
careful not to offend others by indulging in 
talks which they cannot understand (198) 


BROOD OVER OTHER'S SINS 
AND YOU SIN YOURSELF 


SANNXASIN dwelt by the side of a temple 
‘There was the house of a harlot m 

front Seewg the constant concourse of men 
in the prostitute's house, the sannyasin one 
day called her and censured her, saying. “You 
are a great sinner You sin day and mght 
Oh, how miserable will be you: lot hereafter” 
The poor prostitute became extremely sorry 
for her misdeeds, and with genume inward 
repentance she prayed to God beseeching 
forgiveness But as prostitution was her 
profession, she could not easily adopt any other 
means of earning her livelihood And so, 
whenever her flesh sinned, she always reprosch 
ed herself with greater contrition of heart and 
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prayed to God more and more for forgiveness. 
The sannyasin saw that his advice had 
apparently produced no effect upon her, and 
thought, “Let me see how many persons will 
visit this woman in the course of her life.” 
And from that day forward, whenever any 
person entered the honse of the prostitute, the 
sannyasin counted him by putting a pebble 
aside, and in course of time there arose a. 
big heap of pebbles. One day the sannyasin 
said to the prostitute, pointing to the heap: 
“Woman, don’t you see this heap? Each 
pebble in it stands for every commission 
of the deadly sin you have been indulging 
in since I advised you last to desist from 
the evil course. Even now I tell you: Beware 
of your evil deeds!" The poor wretch began 
to tremble at the sight of the accumulation of 
her sins, and she prayed to God shedding tears 
of utter helplessness, inwardly repeating, 
“Tord, wilt Thou not free me from the 
miserable life that I am leading?” The prayer 


wot 260 v. 


Councels 


was heard, and on that very day the angel of 
death passed by her house, and she ceased to 
exist in this world By the strange will of 
‘God, the sannyasm also died on the same day 
"The messengers of Vishnu came down from 
Heaven and carried the spit body of the 
contrite prostitute to the heavenly regions, 
while the messengers of Yama bound the spirit 
of the sannyasin and carried him down to the 
wether world The sannyasin, seeing the good 
luck of the prostitute, oried aloud “Is this the 
subtle justice of God? I passed all my life in 
asceticism and poverty, and I am cared to 
"hell, while that prostitute, whose hfe was a 
‘whole record of sin, 18 gomg to Heaven!" 
Heanng this, the messengers of Vishnu said 

“The decrees of God are always just, as 
Jou think, so you reap You passed your life 
JD external show and vanity, trying to get 
honour and fame, and God has given you this 

Your heart never sincerely yearned after Him 

This prostitute earnestly prayed to God day 
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and night; tbough her body sinned all the 
while.. -Look at the treatment which -your 
body and her.body are receiving from those 
below.: As you never sinned with your body, 
they have decorated it ‘with -flowers and 
garlands, and- are carrying i$ with music in a 
procession to -consign it to the sacred river. 
But this prostitute's body,-which had, sinned 
is being -torn to' pieces at this moment by 
vultures: and jackals. Nevertheless, she was 
pure in heart and is therefore going to the 
regions of the pure. "Your heart was always 
absorbed in contemplating her.sins and thus 
became impure. You-are therefore going to 
the regions of the impure.. You were the real 
prostitute, and not she.” (197) 


Truths Profound. 
';NOT ‘THERE’ BUT ‘HERE’ 


~I NCHila bird sat on the mast of a ship. 
When the ship sailed: through “the 
1 mouthiof the Ganges into the ‘black 
: * ! waters! of the ocean; the bird failed 
to notice the. fact. When it finally became 
aware of the ocean, it left the mast and'flew 
north in search of land. But it found no limit 
to the water and so returned. After resting 
awhile itrflew:south. There too it found nd 
limit to the water. .Panting for breath the 
bird returned to the mast. Again, after resting 
awhile, it flew east and then west. Finding 
no limit to the water in any direction, at last 
it settled down on the mast of the ship. 
"What a man seeks is very near him. Still 
he wanders about from place to place. As 
long as a man feels that God is ‘there’, he is 
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ignorant But he attains knowledge when he 
feels that God 1s ‘ here’. (198) 


WHAT YOU ARE AFTER IS WITHIN YOURSELF 


MAN wanted a smoke He went to a 
1 neighbour's house to light his charcoal 
lt was tho dead of mght and the household 
was asleep After he had knocked a great 
deal, some one came down to open the door 
At sight of the man he asked, “Hello! what's 
the matter?’ The man replied, “ Can't you 
guess? You know how fond I am of smoking 
I have come here to light my charcoal” The 
neighbour said, “Ha! Ha! You are a fine 
man indeed! You took the trouble to come 
and do all this knocking at the door! Why, 
you have a lighted lantern in your hand | " 
What a man seeks 1s very near hım Still 
he wanders about from place to place (199) 
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HOW ONE CAN ENTER 
THE MANSION OF GOD 


je 18 on account of the ego that one 1s not 
able to see God — In front of the door of 
God's mansion hes the stump of Ego Ono 
cannot enter the mansion without jumping 
over the stump 
There was once a man who had acquired 
the power to tame ghosts One day, at his 
summons, a ghost appeared The ghost 
said “Now tell me what you want me to do 
The moment you cannot give me any work 
I shall break your neck” The man had many 
things to accomplish and he had the ghost to 
do them all, one by one At last he could find 
nothing more for the ghost todo “Now”, 
said the ghost, “I am going to break your 
nech? “Wata minute”, said the man “I 
shall return presently’ Heran to his teacher 
and said, “Revered sir, I am in great danger 
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This 1s my trouble And he told his teacher 
his trouble and asked, “ What shall I do now?" 
The teacher said, Do this Tell the ghost to 
straighten thiskinky hair' The ghostdevoted. 
itself dav and night to straightening the hair 
But how could 1t make a kinky hair straight? 
The hair remained kinky 

Lakewise the ego seems to vanish this 
moment, but 16 reappears the next Unless one 


renounces the ego, one does not receive the 
grace of God (200) 


THEN COME» THE TIME FOR ACTION 


qo you know my attitude? Books and 

things hhe that only point out the way 
to reach God After finding the way, what 
more need 15 there of books and scriptures ? 
Then comes the time for action 

A man received a letter from home inform 

ing him that certain presents were to be 
senttohisrelataves The names of the articles 


* 268 va 


Truths Profouna 


were given in the letter As he was about 
to go shopping for them, he found that the 
letter was mesmg He began anxiously to 
search for it, several others jommg 1n the search 
When at last the letter was discovered, his Joy 
bnew no bounds With great eagerness he 
opened the letter and read t — It sud that he 
was to buy five seers of sweets, a prece of cloth, 
and a few other things Then he did not 
need the letter any more, for 15 had served 11s 
purpose Putting 15 aside, he went out to buy 
the things How long is such a letter 
necessmy? As long as its contents aro not 
known When the contents are hnown one 
proceeds to carry out the directions 

In the scriptures you will find the way to 
realise God But after getting all the informa 
tion about the pith, you must begin to work 
Only then can you attain your goal (201) 
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PARTIAL KNOWLEDGE 
BREEDS NARROWNESS 


acr blind men went out to see an elephant. 

One touched the leg of the elephant 
and said, “The elephant 1s like a pilar." The 
second touched the trunk and said, “The 
elephant 1s hhe a thich club" The third 
touched the belly and said, " The elephant 
is a hke a big jar" The fourth touched 
the ears and said, “The elephant is lhe a 
big winnowing basket" Thus they began to 
dispute hotly amongst themselves as to the 
shape of the elephant A passer-by, seeing 
them thus quarrelling, said, “ What 1s 2t you 
are disputing about?” They told him every- 
thing and ashed him fo arbitrate The man 
sud “None of you has seen the elephant 
The elephant is not hhe a pilar, its legs 
are hhe pillars It 1s not hhe a winnowing 
basket, its ears are lhe winnowing bashets 
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Tt ıs not lke a stout club, its trunk 1s hhe 
aclub The elephant 1s the combination of all 
these—legs, ears, belly, trunk and so on” 

In the same manner, those who quarrel 
(about the nature of God) have each seen only 
some one aspect of the Deity (202) 


FANATICISM IS ANOTHER 
NAME FOR IGNORANCE 


«1 rRoo lived m a well Yt had lived there 
| for a long time It was born and 
brought up there And it was a small httle 
frog One day another frog that had hved 
1n the sea came and fell into that well The 
frog of the well asked the new comer, 
“Whence are you? The frog of the sea 
rephed, “I am from the sea” The frog of the 
well questioned “The seal How big 1s that?’ 
The frog of the sea said, “It 1s very big" 
The frog of the well stretched its legs and 
questioned, “ h! is your seasobig?’ The 
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frog of the sea said, “It is much bigger’ The 
frog of the well then took a leap from one side 
of the well to the other, and ashed, “ Is it as big 
as this, my well? “My friend,’ said the frog 
of the sea “how can you compare the sea with 
your well? The frog of the well asserted 
“No, there can never be anvthing bigger 
than my well Indeed, nothing can be bigger 
than this! This fellow 1s a har, he must be 
turned out " 

Such ıs the case with every narrow 
minded man Sittmg in his own httle well, he 
thinks that the whole world 1s no bigger than 


bus well ( 03) 


NO *CRIPTURIST EVER 
VAUNTS CF FiS LIAR? ING 


LEARNED brahmans once went to & wise 

|^ Lingand said, “I am well-versed, O hing, 
in the holy senptures F intend to teach you 
the Bhagaiata The hing, who was the wiser 
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of the two, hnew well that a man who had really 
studied the Bhagavata would seel to know his 
own Self rather than go toa hing’s court for 
wealth and honour So the king rephed "I 
see, O brahman’, that you yourself have not 
mastered that book thoroughly I promise to 
male you my tutor, but first learn the scripture 
well ‘The brahman’ went on his way thinking, 
“How foolish it 1s of the ling to say that I 
have not mastered the Bhagavata seeing that 
I baye been reading the book over and over 
all these yews However, he went through 
the book carefully once more and appeared 
again before the ling The hing told him the 
same thing agam and sent him away The 
brahmana was sorely vexed but thought 
that there must be some meaning in the 
behaviour of the hing He went home, shut 
himself up in his room and apphed himself 
more than ever to the study of the book By 
and by, hidden meanings began to flash into his 
mund and the vanity of running after ihe 
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bubbles of riches and honour, kings and courts, 
wealth and fame appeared to his unclouded 
vision. From that day forward he gave himself 
up entirely to attamimg perfection by the 
worship of God, and never thought of returning 
to the hing A few years after, the hing 
thought of the brahmana and went to his house 
to see what he was doing Seemg him now 
radiant with Divine light and love, he fell upon 
his hnees and said “I see that you havo now 
realised the true meaning of the scriptures I 
am ready to be your disciple 1f you will kindly 
condescend to make me one ' (°04} 


UNFORTUNATE IT IS TO BE 
SEIZED BY A WATER SNAKE 


D“ day as I was pissing the Panchayati! 

on m) way to the pine grove I heard a 
bullfrog crothing I thought ıt must have 
been seized by a snake. After sometime as I 
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Was coming back, I could still hear 1ts terrified 
croaking J loohed to see what was the matter, 
and found that a water snake had seized it 
The snake could neither swallow 1 nor give 1t 
up So there was no end to the frog’s suffering. 
Y thought that had it been seized by a cobra it 
would have been silenced after three croaks at 
the most As it was only a water-snahe, both 
of them had to go through this agony 
A man's ego 1s destroyed after three croaks, 
as it were, 1f he gets into the clutches of a real 
teacher But if the teacher is an ‘unripe’ 
one, then both the teacher and the disciple 
undergo endless suffering The disciple cannot 
get rd either of his ego or of the shaclles of 
the world If a disciple falls into the clutches 
of an incompetent teacher, he does not attam 
hberatyon (205) 
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